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^ <^>AA. >ll iill ^ 



"Say: If the sea were ink for the words of my Lord, 
the sea would surely be consumed before the words of my Lord are exhausted, 
though We were to bring the like of that (sea) to add." (sorah Kahf: io9). 
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Transliteration Ke 





J 


r 




f 


^ a 


J 


z 


J 


q 




b 


a" 


s 




k 


o t 




sh 


J 1 




th 




s 


r 


m 






d 


j 


n 


c 


h 


J. t 




h 


c 


kh 


z 


J 


w, u, u 




d 






y, U 


i 


dh 









This transliteration key is being provided to help bridge the gap between Arabic and English letters. There 
are several letters that are specific to the Arabic language, and do not have an English equivalent. Please 
also note that we have chosen to capitalize many of the Arabic terms mentioned in this book, especially 
those of a grammatical context. Furthermore, Arabic terms written in English have been pluralized in 
English to facilitate the reader. 
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Foreword 



Dr. Mohammad Yunus 

Arabic grammar deals with principles by which the states of the endings of the words are known in 
regard to declension (I'rab] and construction (Bina"), and the manner of constructing one word with 
another. It is highly essential for the students of Arabic to learn this science in order to be proficient in the 
language. Acquiring an understanding of word patterns (Sarf) is also of prime importance in learning the 
language. "Essentials of Qur'anic Arabic" is a book compiled for easy understanding of Qur'anic Arabic with 
focus on its grammar rules. There are many books on Arabic grammar on the market today. For example, 
Hidayatun Nahw is one classical book that has been used in teaching Arabic grammar for generations. 

The goal of this book is to enable the student to read, translate, and understand the ayahs of the Qur'an, 
HadTths, and Arabic sentences without difficulty. Emphasis is also placed on learning vocabulary with the 
help of a standard dictionary. Topics in "Essentials of Qur'anic Arabic" are organized in a simple and 
coherent fashion such that they can be easily understood and learned. Review questions at the end of this 
book are very useful to practice and revise the concepts learned during the study. This is a comprehensive 
book dealing with all the important aspects of the subject of Qur'anic Arabic grammar. I am confident that 
when a student studies this book thoroughly with the guidance of a teacher or engages in self-study, they 
would develop a very good foundation in this science, and it would absolve them of the need to study 
similar books on the subject. 

I pray to Allah^g, that He may make this book beneficial for the students of Arabic grammar and simplify 
the path to understanding the Qur'an, and the Sunnah of the Prophet Muhammad 0. I also pray that 
Allah^ bestow rewards for the compiler and everyone who contributed to its completion and publication. 

Dr. Mohammad Yunus is currently the director of the Tarbiyah Department of ICNA, and has held the position 
of Amir of ICNA for 17 years from 1977-2000. He is the Imam/Director at Masjid Da'wah in Bonifay, FL. Dr. 
Yunus is a cardiologist and a Clinical Assistant Professor of Medicine at Florida State University, College of 
Medicine. 



* 
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Preface 



The Qur'an is undoubtedly a vast ocean of Guidance and Wisdom. In order to obtain a deeper meaning 
of the Qur'an, it is required that the student have a certain depth and knowledge of the Arabic language 
while also being familiar with Classical TafsTrs. Furthermore, it goes without saying that the student must 
develop a strong connection with the Qur'an on a daily basis. The Prophet ,^ said: 

[culii QiUsI jij i^5CU>I i^Iip ji aiailJi JjLJi . >-Cf Ji*^ ' ^'11 

"The parable of someone who knows the Qur'an is that of a tethered camel. If he attends to it, it stays with 
him. If he lets it go, it wanders away".^ A daily connection to the Qur'an is essential whether it be 
recitation, listening, reading its TafsTrs, contemplating its meanings, etc. Additionally, memorizing the 
sacred words of the Qur'an as much as possible has numerous benefits even if it is done without 
consciously delving into its meaning. Likewise, listening to its recitation on a regular basis strengthens 
one's connection to the Qur'an. Moreover, it is perhaps best experienced through listening, preferably 
when standing in prayer, before Allah^g,. Keeping this close connection with the Qur'an prevents it from 
wandering away, and allows one to attain a unique bond with one's heart and mind. 

The Qur'an becomes devoid of benefit to those whose faith is not increased, and those who are not 
propelled by it to do good deeds. The Qur'an is indeed a vehicle in attaining prophetic character. When 
A'isha^, the beloved wife of the Prophet 0, was asked about him, she stated: [dVjii\ iili- jlS'], "His character 

was the Qur'an"l Thus, righteous deeds and excellent conduct are endpoints attained from deep 
understanding and implementation of the Qur'an. 

The main reason behind the Two-Volume series "Essentials in Qur'anic Arabic" is to bridge the barriers 
to understanding and comprehending the Qur'an. Specifically, to enable the student to understand its 
language by learning its grammar. In particular, the focus is kept on Qur'anic Grammar, and Conversational 
Arabic is not emphasized. The goal of Volume 1 was to ground the student on the fundamentals of Arabic 
grammar. There were several important principles in Qur'anic Arabic Grammar that could not covered in 
Volume 1 due to their advanced nature and difficulty. Our aim here in Volume Two is to extract a correct 
basic meaning from the Qur'an. Furthermore, many of the topics in this Second Volume are found in Arabic 
grammar texts like Al-Ajrumiyyah those dealing with the study of Morphology [^°J^\], and other 



1 Sahih Bukhari: Hadith #4743 in Chapter on the Bounties of the Qur'an [ji>Ji jui ^tr]. 

2 Musnad Ahmed, Hadith #24080 in [jUtii jSJ. jC]. 
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texts of Intermediate Grammar. Please note that several topics specific to the study of Sarf are merged in 
this volume with topics of Nahw to keep a simplified approach and keep the focus on Qur'anic study. One 
chapter has been devoted to learning a specific methodology to analyze ayahs from the Qur'an. The last 
three chapters are focused on more advanced discussions relative to Qur'anic Arabic such as Eloquence 
(Balagha), the Inimitability of the Qur'an (Pjaz al-Qur'an), and other advanced grammar topics. Similar to 
the first volume, numerous examples from the Qur'an have been given so that our focus is maintained. 
"Review Questions" are included in the back of this book and are an essential part of this text. These 
questions force the student to review the material each and every week. It is hoped that the content 
presented here in this second volume will allow for a more thorough understanding of the lofty words of 
the Qur'an along with other Classical Islamic literature Insha Allah. 



18 



in 1, Important Principles of Morphology [j _-' 



Lesson 1: Important Principles of Morphology 

I. Introduction to Sarf r^'waJii 

Sarf is the study of morphology of Arabic words in their specific and varied forms. This science deals 
with Arabic words that have irregular, difficult, or awkward pronunciation or phonation. In particular, it 
deals with changes of certain letter(s) of the word so that its pronunciation and phonetics can be enhanced. 
Please note that Sarf does not cause a grammatical change or a change in meaning per se. The rules of verb 
conjugation and derivation of specific types of nouns^ from a root verb do not change. A good grasp of Sarf 
helps a great deal in learning Qur'anic Arabic, since there are numerous Irregular verbs and nouns found in 
the Qur'an. Please note much of the discussions involving verb conjugation, verb families, and "action" 
nouns directly involve the study of Sarf. Half of Sarf is really knowing the "default" conjugations of verbs 
and verb like nouns such as those found in the "10 Forms Table" (see Appendix). 

II. Important Principles from Sarf 

There are three important principles that will be commonly used when looking at conjugation of the 
Irregular verbs in Lesson 2. 

Principle # 1: Deletion of a Letter \Jh^\ 

1. Changing of a Hamza to a weak letter or deleting the Hamza. This occurs in 
{■^^\'^\]. 

2. Deleting the Hamza: 

o Command of [Jtl] is [ Jtl-l]. Here the Hamza is deleted to get [ Jl-l] . Since it is 
impossible to have two consecutive Hamzas, the Fathah that was originally on the 
Hamza is placed on the [^] since the Hamza al-Wasl is removed to get [Jl-]. 

o Command of [JS'I] is [jS'jl]. The Hamza is deleted to obtain [JS'I]. Subsequently, the 
Hamza al-Wasl is removed to obtain [JS'] . 

Principle # 2: Changing of the Hamza 

1. loining of Hamzas to an Elongated Alif [T] : 

Conjugating the verb [JS'I] in the first person present tense, the verb [ jS'll]. Here, 
the two Hamzas are merged to form an Elongated Alif to get [JS'T]. 



3 Nouns that are conjugated from verbs are termed [j-w^] ,[Jj»-i^ ,[>ii which are mentioned above, but also include nouns 
termed {-> >]. These nouns were covered in Volume 1 in some depth. 
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2. Changing of the Hamzato [SIp ^>>-]: 

The Masdar of [^y ^, which is the Family IV verb from the stem is [d\^y\. Here, 
the second Hamza gets changed to the weak letter [tj] because of the preceding 
Kasrah. And from this, the Masdar becomes [ jL<4l]. 

Principle # 3: Merging of heavy letters or light letters [^^°^!] 

1. Idgham refers to merging of heavy letters or of light letters*. This principle occurs primarily in 
Verb family VIII [ J^l] and in [oiLiiJi J*-^'], verbs that contain root letter bearing a Shadda. 

2. If the letters are doubled or there are two consecutive light letters [j / i / then there is 
Idgham and merging of letters into a Shadda. 

e.g. Verb [^"J^] is converted to [Ap]. 

3. If there are two similar letters preceded by a Sukun, the vowel on the [^] letter will be 
transferred to the preceding letter and there will be joining of the similar letters. 

[jj-^] stem in present tense is [j^r^]. It then becomes [jj^.] then finally [j^]. 

4. In Verb Family VIII conjugations and its noun derivatives, please note following phenomenon 
that can sometimes occur with the extra inserted Ta [o] on the [^] letter. If the [^] letter is 

one of the heavy letters [Ji / / ^ / ^], then the Ta [o] is changed to the [i'], which 

phonetically agrees with the heavy [^] letter. If the letter is one of the light letters 

then the Ta is changed into a "light" Dal [i] or is merged into a single letter bearing a Shadda. 



■* In Tajwid, Idgham term classically denotes merging of letters jl-b], or with the letters [J/j]. In this Volume however, this 
term is describing the merging of similar non-vowel letters for enhanced phonetics as per principles of [-j^i]. Specifically, the 
rules described above are based on Idgham called •liji] and [jy_ib^ »u.ji], whose discussion is beyond our focus here. 
Arabic has 28 letters, eight of which are heavy, and the remaining letters being light. The heavy letters are the following: 

y ^/^/i/i/^/j]. 
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5. Examples of Idgham 



Table 1: Examples of Idgham [^^^^1] 




Form "A" 




Form "B " 






VIII 








VIII 








VIII 








VIII 


>^ 






form "A" or "B" can be used below 






V 












V 










JpliJI J^l 















6. Examples of Idgham from the Qur'an 



No Idgham 


Idgham 


"The Day when man will remember that for which he 
strove". [79:35] 


"He who fears [Allah] will be reminded." [87:10] 




"Has he looked into the unseen, or has he taken from the 
Most Merciful a promise?" [19:78] 


"And whoever purifies himself only purifies himself for 
his soul. And to Allah is the [final] destination". [35:18] 


"But what would make you perceive, that perhaps he 
might be purified" [80:3] 
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Principle#4: Changing of weak letters preceded by a vowel 

a) If a Fathah is followed by a [iS] or [_)],the letter becomes an Alif [I]. 

■ e.g., f-j j^] becomes ['-'1^]. 

■ b^ J^] becomes [ls J^] (the [lS] is actually an Alif, and specifically called 

[Ojj-^iijl iJiJj]. 

b) The form [J ji] or [JJ] is converted to [J^]. 
° e.g. [J^] becomes [JIS]. 

c) The form [^] becomes [^] . 

° e.g. [^j] becomes ['^3]. 

d) The form [J^] becomes [J^i]. 

o e.g. [jlj^] becomes [jl J-"]. 

e) The form [ J*Ij] becomes [Jf-'J] . 

o e.g. The verb becomes [^°y.] and not [ji^.]. 

Principle # 5 : Impossibility of Pronouncing Any Vowel on an Alif f 

This applies to both verbs and nouns. When this occurs, the vowel is simply omitted and the result is an 
liJj], which is really an Alif. 

a) J becomes J 

b) becomes y> 

Principle # 6: Difficulty of Pronouncing Certain Vowels on Alif /Ya [Ji^'l 

This principle applies to both Nouns and Verbs, and does not affect I'rab. 

^) ['^l preceded by Kasrah cannot take Dammah or Kasrah. 

b) [j] preceded by Dammah cannot take a Dammah. 

c) Cannot have two consecutive silent letters [i.e. two continuous Sukuns). 
i. [-^^A^^rj^] is incorrect because rule (a) and (b) are violated. 

11. ["^^v'LiJl ] = correct. 

iii. [ jj^ ] = incorrect; [ojii = correct 

iv. is changed into two Kasrahs because of [J^l]. 

o Other words that can be changed into a similar pattern are those below, 
[^li] or becomes [y^lj] 

[^li] or [jli] becomes jUi 

22 



m 1 , Important Principles of Morphology [ j _-' 



Table 2: Examples of [Jiill]- Variation of Endings on Alif and Ya 






[1] Alif 




c 




t 









































Principle # 7: Adding or Deleting the Ta letter 

Another principle of Sarf that is frequently found is the addition or deletion of Ta [o] in the conjugation of 
certain verbs and their derivatives. 

1. Deletion of the Ta is allowed in certain [^jUa^ J*i] conjugations of Family V and VI verbs. The 

conjugations where the deletion of Ta is allowed are highlighted in the following table. 



Table 3: Deletion of the Ta Letter 


Family V [J^] 


Family VI [JiUf] 
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2. In Family VIII verbs, if the letter is a weak letter or a Hamza, then it is replaced by a Ta. 
This enhances its phonation. This is specifically the case with the verbs [^"1] and [Ji^l], both of 
which are found frequently in the Qur'an. 













Family VIII 


[Cj] replaces 













* 
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Lesson 2: Irregular Verbs - Root Letters with Hamza/Shadda 

I. Introauction to irregular ve 

In the Qur'an, Irregular Verbs and their derivatives are used very frequently. It is necessary that the 
student be familiar with their anomalous morphology and structure. This cannot be done unless there is a 
sound understanding of the conjugation of "Sound" or [^}^] verbs, inflection changes from particles, and 

derivation of "action words" from the verb in question. Thus, the conjugation tables presented in Volume 1 
need to be learned "cold", backwards and forwards. The same holds true for the "10 Family Table", which 
really incorporates within it, the essential principles of Sarf. If any of these are not thoroughly learned. 
Irregular Verbs can be quite difficult to learn. 

The rules of Nominal Sentences and Verbal Sentences and recognition of individual sentences need to be 
internalized. The acquisition of new Qur'anic vocabulary is very important with advance in grammatical 
study. At this stage, the need to stick to Arabic terminology will be of more importance. The student 
should also be able to readily recognize Qur'anic words and categorize them into nouns, verbs , and 
particles. This is irrespective of knowing the meaning of the word. 

• Furthermore, for nouns, the student should be able to determine its I'rab, even if its meaning is not 
known. Other characteristics such as plurality, gender, flexibility, or belonging to a specific word 
category (verbal noun. Doer noun, etc.) should also be readily identified. 

• If the word is a verb, the student should be able to determine its tense and conjugation. The verbal 
Doer [J*^] and Direct object [jj or Indirect object should also be recognized if applicable. 

• If the word is a particle, they should be able to determine which I'rab it causes and whether it acts 
on a noun or verb. If there is still a great deal of unfamiliarity in the above, then Volume 1 must be 
revisited and restudied. 



25 



>'ssentials of Qur'anic Arabic 

II. Irregular verbs r;Ju Ji Jis] 

A. Classification and Division of Family I Verbs 

Verb Family I ij^'^ ^''^^\ J^l] is the root verb for the vast majority of Arabic nouns. 

o You can divide Type I Verbs into two types: Sound [(jL->]and Irregular \^}-^ . 

o Please refer to the Verb Categorization Algorithm below for a complete scheme on verb 
classification. 

1 . Regular or Sound verbs do not have any of the following letters in its three-letter root: 

2. Irregular Verb I types have one or more of these above letters in the 3 -letter root including doubled 
letters (with a Shadda). These verbs follow the same rules of conjugation, and noun derivation as 
Sound verbs that were previously mentioned. 

3. Irregular verbs can be broken into 3 categories: 

a. Verbs containing a Hamza [ I ]- [jj-<4^l J*^']- 

b. Verbs containing a Doubled letter with a Shadda [oiiUail J*iJl]. 

c. Verbs containing a weak letter [% like [(/ l\ I j }. A verb, which contain a weak letter 

as one of its root letters is called [Ji»il J^f^']- This verb type [J^l J*^'] is further broken into five 
different types depending on where the weak letter is located. 

[i) If the weak letter is on the [*-*] letter, then it is called [ Jl^?] . 

[ii) If the weak letter is on the [^] letter, then it is called 

[iii) If the weak letter is on the [J] letter, then it is called [*-*jsr']. 

[iv) If the weak letter is on the [^] letter and on the [J], then it is called [<ijyuJt ^!^]- 

[v) If the weak letter is on the [^] letter and on the [J], then it is called [d '-^]- 
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B. Algorithm for Classification of Regular and Irregular Verbs 



l_ 



















1 1 




J14I 











I 



J. 




III. Verbs with a Hamza Letter 

(1) The [jy>^\ J*^'] verbs are almost like [|JL^] verbs, with very few exceptions. 

(2) In the command tense for these verbs, the beginning Hamza can be cut off, or it can be 
conjugated like a typical Family I verb. Please note that the abbreviated, truncated form is 
preferred. This, however does not happen for the Lam of [jj-<4^l]. 



[JT] or[jrjl] 
(a or \rk 
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(3) In the present tense conjugation for first person, the two Hamzas join to become an elongated 
Alif (T). See the example below. 

• Verb [ii-t] conjugated to [ii-ll] instead becomes [^^. 



Table 4: Verb Conjugation Summary for ijji^' J*4J'] 




















- i 








^ J. 




































[J] ]°JH^^ 



(4) Qur'anic Examples of [ j r4^' . 

"Askthe Children of Israel how many clear signs We have sent them...". ( 2:211] 

ii. 4...^llijj i:. ^ IjiT..!, 

"...Eat of the good things that We have provided for you.." [2:172) [y'l J*j] 

IV. Verbs with a Doubled Letter/Shadda JJu)i| 

(1) The [^JiiliiJl JlaJl] follow the same conjugation pattern as Sound verbs with the 

exception that in some occasions, the Shadda letter is preserved, and in other cases the Shadda 
letter breaks. 

(2) For the Command Tense [y-'Ul J^l], the Shadda can be either broken or retained. It also has a 

multiple number of forms for single person command tense. The Forbidding Command will have a 
similar number of forms as well. These are due to complex rules of Sarf that cannot be elaborated 
here. An example of Command Tense conjugation is in the following: 
• [^] becomes or [S-^l]. 
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(3) For Verb conjugations where something is added to the end with a Sukun on the last root 
letter, the Shadda typically breaks. For example, let us examine the conjugation of the verb [^] 

below. For the [^\] and [cJl] conjugations, the Shadda breaks, and two letters are used instead of a 
single Shadda letter. This happens whenever an unvowelled letter follows the Shadda letter. 



Table 5: Detailed Verb Conjugation for [JUipUaii J*iJi] 


















[S^] 
































































i> 










1^ 






Command^ 

* female conjugation 






^1 



5 For ^u^i] in the Command Tense, there are three different possibilities for the tense of male single person. Specifically 
for the verb stem [Ji/jii], these are [ji/Ji/Ji]. There are two possible conjugations in this tense for stems [ji/Jij] and [ji/Jij]. 
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Table 6: Various Conjugations of [tii^liajjl JiiJl] 
















Vowel in 
















Dammah 
















Kasrah 
















Fathah 
*multiple possible 








JpliJI 















(4) Qur'anic Examples of [o^U^l )jtiJl] 

"She said: "How shall I have a son, seeing that no man has touched me". (19:20] [^U J«i] 

ii. i ^jji ('-^ J fjUl jis . . )> 

" ...you harbored an evil thought, and you are an immensely evil people". (48:12). [^\^ J^s] 



iii. 4 1.2 UU 4J cijt^ J f 

"and to whom I granted extensive wealth". [74:12] [J yJ-' 

iv. 4 IJ^ i_jlJutJT ^ 4J jjjj l>i ^ 

"No! We will record what he says and extend for him from the punishment extensively". (19:79) 
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Lesson 3: Irregular Verbs - Verbs with Vowel Letters 
1. Introduction to Irregular Verbs with Weak Letters J^I| 

















1 




J141 







A. Irregular Verbs: JliJi JjuIi 

(1) In the present tense, the Waw is replaced by a Ya. As a result, the present tense verb 
conjugation is composed of at least three letters instead of four letters with a Sound verb. 

(2) In the command tense, the Waw is omitted and appears like verbs with a beginning Hamza. 
This is similar to other verbs that we have studied. 



Table 7: Various Conjugations of the Derivatives of [Jliil J^iil] 




















jjj 










jjj 


Kasrah in 












(^-^ 




Fathah in 














[rare] 


Kasrah in 
and ^jUi" 
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Table 8: Conjugations of Past/Present Tense of [Jlill J*!ll| 





































































































f31 Qur'anic Examples of r J 4' M'1 

"The Evil one threatens you with poverty and orders you to immorality..". [2:268]. [^jUi^ J»i] 
ii. 4 1^ iIpI^ J^' aJJT ^Qj' ^y-j ... > 

"...He who forsakes his home in the cause of Allah, finds in the earth, a refuge, wide and spacious". 
[4:100]. [fj^^.L^J^] 

B. Irregular Verbs [^}^0i JJuJi] 

(1) In [^^'Ul] verbs, there is an Alif on the [^] letter. 

(2) The letter Alif on the [^] letter often represents a [iS] or [ j] even though it appears to be an 
Alif. This Alif is known as [5S jolUl Ijjj]. 

e.g. Jli : its Masdar is [J^], its present tense is [J^]. 
IjiU- : its Masdar is [01^4^-], its present tense is [ j^^'] . 
^Li : its Masdar is [I'J], itspresent tense is [fl4]. 

(3) Depending on the middle letter, whether it is a , j , or I , the middle letter in the jU^ J*i] 
form retains this letter. We see that the [^] middle letter for [ Jli] is a [j] because the middle letter 
is expressed as a [j] in its jU^ J*i] form. 

(4) Similarly, for the verb [^Ij], its middle [^] letter is a [ij]. 
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(5) A less common case is when the middle Alif is actually an Alif. This happens in the case of 
verbs like ^Li, or s^Li. In the command tense, there is a Fathah, not a Dammah or Kasrah. 
An exception is its conjugation in the past tense, when there is a Kasrah before Sakin letters (letters 
carrying a Sukiin. For example, for [i-'U^] in the conjugation of [Lil] is conjugated as [^-^i-jif^], not 

as [4^]. 

(6) For the Command state, the weak letter [Ji^ is deleted during conjugation of the single 
male tense form [cJl] and for For all other conjugations of the Command Tense like [L^i'l], 
[[^[ and ['^^, the weak letter is retained.** Even though the weak letter is deleted, the vowel is 
retained which denotes the specific deleted vowel. For example, for the verb [^li], the middle 
letter [j] is deleted to derive [^]. Here, the Dammah on the first letter [o] indicates that the deleted 
weak letter was indeed a [j]. For the verb [J^], the Command Tense form is [^]. Here the Kasrah 
on the [^] indicates that the deleted weak letter is a [(/]. 

(7) For the Jazm state in present tense [^jUail], the conjugation of the [^^Ul] form is practically 
identical. The [Jil^ ^°J^] is again deleted as in the Command Tense of all single person 
conjugations (except single second person female) and plural female. The other conjugations retain 
the weak letter. For example, when a [fy>r ^°J>-] acts on the conjugated verb [f yii], it becomes [,^] 

as the weak letter is omitted. Similarly, for the conjugated verb [jwJ], its Jazm state is [j^]. For the 
conjugated verb [0 however, its conjugation is [I j^-j] as the weak letter is retained since it is a 
plural male form. Please see Footnote #6 below regarding the deletion or retaining of the weak 

letter during conjugation. 

(8) For the Nasb state in [^jLiil], the weak letter is retained in all conjugations except the 

conjugations with the Feminine Nun.' Similar to Sound verbs, the last vowel on single person 
conjugations retain a Fathah while plural or dual conjugations have their last Nun deleted. 



6 For the verb [fii], the Command Tense conjugation for [^'i] is not {J^] simply because it is not possible grammatically to 
have two consecutive Sukun letters. Similarly, for the verb [jC], it would be [Ifj--], not [i?^]. 

' The exception is the [j] of Femininity [oWi ij;], which is [^] and cannot change its structure irrespective of I'rab. This occurs 
in the tense of [^J and [^f] in verb conjugations. For example, the conjugated verb ['- ^] in Nasb is [:> i;] while [0^1'] is [i^ i;]. The 
conjugation of [^.li;] containing the feminine Nun remains [jli;] . 
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Table 9: Various Conjugations of Derivatives of [t-ij^rV' 
















on middle letter 














r 


J 








Jj -J °-J 






-"J 


















1 








JpUJI 














J 








^0 


4^ 



Table 10: Conjugations of Past/Present Tense Verbs [{j} ^"yrh^ JjuII] 



















[Jl3] 














































































? 
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Table 11: Conjugations of [Ji'yrH\ J«i]l] in Jazm and Nasb 


Nash 


Jazm 


























^' 












La jij 














La 














La 


















^1 



(9) Qur'anic Examples of [{j} >-i >Sfi JjtiiJi] 



"...We will record what they said and their killingof the prophets without right and will say, "Taste 
the punishment of the Burning Fire". (3:181] jU^ J*^][j-*' J*^] 

ii. ^...jiJt lJ^:*^ ^ I jIIpU jl} O ^ ^ j^* '^l'---)' 

"...So if you repent, that is best for you; but if you turn away - then know that you will not cause failure 
to Allah...". (9:3] [J=^ J*3] 

iii. 4 OjjJUJt 1^ i^-P-i^ ijl } 

"Indeed, I have rewarded them this Day for their patient endurance that they are the attainers [of 
success]". (23:111] [JpU 
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Table 12: Conjugations of Past/Present Tense Verbs [{ij} JjuII] 





























































































^3J^ 









(10) Qur'anic Examples: {lS} ^\ 

"As for them, they are but plotting a plot, And I too am planning a plot". (86:15-16] 
4 2^!^^' ^ ^^^^ 

"And when they hear what has been revealed to the Messenger, you see their eyes overflowing with 
tears because of what they have recognized of the truth. They say, "Our Lord, we have believed, so 
register us among the witnesses". (5:83][ ^jLi- Jj<j] 

iii. ^ ^J^^ J>T^'\ aIsIp jlS' lj4s' I (j^jLSl I jjw- Ji |, 

"Say, "Travel through the land and see how was the end of the criminals"". (27:69] [^i J*^] 

iv. 4 a? J^'j y-'LlS.l f J:; 

"On the Day We will say to Hell, "Have you been filled?" and it will say, "Are there some more,"". 
(50:30] [J^ ^1] 
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Table 13: Conjugations of Past/Present Tense Verbs {\} Jjuill 






























r - 


/'ill c-JUJi 












r 








































fb 




^1 













(11) Qur'anic Examples: { ^ } Jjuii 

"If you should raise your hand against me to kill me I shall not raise my hand against you to kill you. 
Indeed, I fear Allah, Lord of the worlds". (5:28] jUi^ J*3] 

ii. 4 jj-oiU viijj ^ Lgllp cJLki f, 

"So there came upon the garden an affliction from your Lord while they were asleep". (68:19] 

iii. i^J Jl ^1 ^ ijiii...^ 

"...They said, "Fear not. We have been sent to the people of Lut". (11:70] [(»jJ*t ^ jU^ J*j] 

iv. <^ jX-^T ij--} iJ- '-r^^ (*^^^^ ^ (*^^ ' Jj-** 

"So I fled from you when I feared you. Then my Lord granted me wisdom and Prophethood and 
appointed me from the messengers". (26:21] [^"^ J*^] 

C. Irregular Verbs [j^i^ii J^i] 

(1) Similar to [^^tJl] verbs, the last vowel Alif can be a j , I, or 

(2) This Alif is known as [o^ ^^^aUl cJJj] . 

(3) One important rule to note is when the verb is in the Command State or in Jazm. The last letter 
is dropped, and remaining vowel at the end is a sign of the omitted letter. 
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Table 14: Conjugation of Various Derivatives of [j^^^ 
















[IpS] 

Vowel in ^jUail 














IpS 


Dammah 
















Kasrah 
















Fathah 










>^ 








V' 




Dammah in 










Kasrah in 










Fathah in 



(4) Complete Verb Conjugation: jj^l^l J^l] 



Table 15: Conjugation of [{ j} ^^^llll J^l] 


















































































J>r°J 
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Table 16: Conjugation of [jtfi^^l J*^'] in Jazm and Nasb 


Nasb 


Jazm 






















tj^y 


'j^y 


^y 






\'^°} 




oj^y 


'j^y 


^y 










(>y 


t^y 


^y 








i^y 


jj^y 


t^y 


i^y 










^y 


^y 




^1 



(51 Qur anic Examples of [{ ; 



"There is not to be upon the Prophet any discomfort concerning that which Allah has imposed upon 
him. [This is] the established way of Allah with those [prophets] who have passed on before...". 
(33:38] [^U J^] 

"Who spend [in the cause of Allah] during ease and hardship and who restrain anger and who pardon 
the people - and Allah loves the doers of good". (3:134] [JpU 

iii. lU y^^lj ^ (Ji^tj O aj lU aSUs U llLi^ Uj lijj...)- 

"...Our Lord, and burden us not with that which we have no ability to bear. And pardon us; and 
forgive us; and have mercy upon us ....". (2:286] [^i J*i] 

^ lUU^i, lil Ills 

"And We made firm their hearts when they stood up and said, "Our Lord is the Lord of the heavens and 
the earth. Never will we invoke besides Him any deity. We would have certainly spoken, then, an 
excessive transgression". (18:14] ^ J*i] 
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O OLpS I il ^Ijjt fl^S O L-j y j_j;Ls diltl- I jl J 

"And when My servants ask you, concerning Me - indeed I am near. I respond to the invocation of the 
supplicant when he calls upon Me. So let them respond to Me and believe in Me that they may be guided". 
[2:186] b^][JpU^I][^U J^] 



(6) Complete Verb Conjugation: [{c?} ^^^llJl JkiJl] 



Table 17: Conjugation of [{iS} ^j^^' J^'l 





































































































(7) Qur'anic Examples of [{c^} ^r^l^ll l^l) 

"The example of Paradise, which the righteous have been promised, is [that] beneath it rivers flow. 
Its fruit is lasting, and its shade. That is the consequence for the righteous, and the consequence for 
the disbelievers is the Fire". (13:35] [^j^^ Jj<j] 



"They said, "Its recompense is that he in whose bag it is found - he will be its recompense. Thus do we 
recompense the wrongdoers'"'. (12:75] [^jUi^ J*i] [j-Ui^] [j-Ui^] 
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^...yjJt sCkJT ^liS. 

"But when He saves them, at once they commit injustice upon the earth without right. Oh mankind, 
your injustice is only against yourselves, [being merely] the enjoyment of worldly life. (10:23] 

iv. O ^_^jOT Sll^T ^ IJ} O iGl luT "^jjJ ^j^^'i O ijfoT U}...^ 

"...And Do not forget your share of the world. And do good as Allah has done good to you. And desire not 
corruption in the land. Indeed, Allah does not like corrupters". [28:77) [^^j^f^j^^] 



(8) Complete Verb Conjugation of [{1} j^l^l JjuJI] 



Table 18: Conjugation of [{1} J*i)l] 
































/'ill c-JUJi 


































































^^1 



( 91 Qur'anic Examples of \{\} ^llii Jjtiili] 

i. O Q^i ^jJli- jl^jLll L§^>tj ^ ou^T 4i^Jb aJj^jj 4JUI O aUI jjJb- illj ^ 



"These are the limits of Allah, and whoever obeys Allah and His Messenger will be admitted by Him 
to Gardens under which rivers flow, abiding eternally therein; and that is the great attainment". 
(4:13] [fj^^jU. >.] 

"They will swear unto you, that you may be pleased with them but if you are pleased with them, Allah 
is not pleased with those who disobey". (9:96] [^^^^jUi^ J^] ^ jUi^ J^] ^jUi^ J^] 
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"...And Do not forget your share of the world. And do good as Allah has done good to you. And desire not 
corruption in the land. Indeed, Allah does not like corrupters". (28:77] [("jj*^ ^jUa^ Jxi] 



iv. 4 V't^ V'G Jl LS^j' ^ 

"Return to your Lord, well-pleased and pleasing [to Him]". (89:28] [J^^ [Jj*ji-* 

II. Verbs with Two Vowelled letters : [J j^t ] & \^ j^^i Ujf^] 




A. Verbs with Two Separate Vowelled letters [(ij^i Li-il] 

(1) This verb group is really a combination of and [^Ul]. 

(2) In the Command State in single form, there is only one letter. This happens as both vowel letters are 
chopped off during conjugation. Recall that the vowel letter [% ^ j>-\ is taken off from the verb in the other 
Irregular Verbs that contain a single vowel letter. For example, the Command from conjugated from verbs 
[l/j] 3rid [j_jSj] is respectively [J] and [yi]. 
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Table 19: Verb Conjugation of Various Derivatives of {(ijyll Li-i)}: [^^j] 

















































(3) Complete Verb Conjugation: [J j^l ti-iJ] 



Table 20: Verb Conjugation of [J j^l' Lfl-il] 






















































j ji" 
































J 






9 


Li 


t3 





(4) Qur'anic Examples of [(ij'yii' iih^] 

"...and fulfill My covenant [upon you] that I will fulfill your covenant [from Me], and be afraid of only 
Me". (2:40] [^,^ ^jl^ ] [J ] 



> c ^ ' . . ^ > ' i , , " * ^ o ' ^ * - . . i ' . 

ii- i cr^ t^3^ u:? ^ ^y- ^ aJJI SIjI bl} -f 

"...And when Allah intends for a people ill, there is no repelling it. And there is not for them besides 
Him any protector". [13:11] [JpU j^l] 
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iii. ^ j j^clLjT ^ dl^jti ^L-i (jji ^J---)> 

"...And whoever is protected from the stinginess of his soul - it is those who will be the successful". [59:9) 
[J^ ^jU. JP^] 

B. Verbs with Two Adjacent Vowelled letters: lOjyii Li-ili 



Table 21: Conjugation of Various Derivatives of [Oj^l Li-il] 
























J 








Is f 































Qur'anic Examples of [(^j j^' 

i. ',jXSy> its' l^^j lilTl ^-^IIp ji^ ^'^'^ J^^ ^J---)" 

"...And you were not a resident among the people of Madyan, reciting to them Our verses, but We 
were senders [of this message]". [28:45) [Jpli 



ii. o ^ j^^'t f^'ji Jj^°t ji- ^^'t > 

"Those upon whom the word will have come into effect will say, "Our Lord, these are the ones we led to 
error. We led them to error just as we were in error. We declare our disassociation [from them] to You. 
They did not used to worship us"". (28:63] \ J*i] 

iii. C) jvijj^j H'- iSy^ ls? l?*^ fj^ 

"The Day when it will be heated in the fire of Hell and branded therewith will be their foreheads, 
their flanks, and their backs, [it will be said], "This is what you hoarded for yourselves, so taste what 
you used to hoard"". [9:35) [J ^ J*i] 
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III. Verb Conjugation of Irregular Verb Combination 



Table 22: Conjugation of Other Irregular Verbs [^j^^^l j jj^'] 






















































4-' 















































Qur'anic Examples of [jtfjllil j j><>^'] 

i. 4 ...^4^ Iji^" ajT JS^ C-<l3^t Ijf jf jjjJt cuL'I ^ 

"And if you brought to those who were given the Scripture every sign, they would not follow your 
Qibla. Nor will you be a follower of their Qibla..". (2:145] [j>\^ >i] 

ii. ^ ...^4*^1 O apILJI lljli IJ 1 j^r^ jjiJi Jl5j ^ 

"But those who disbelieve say, "The Hour will not come to us." Say, "Yes, by my Lord, it will surely 
come to you. [Allah is] the Knower of the unseen...". (34:3] {f^j^ J*i] [f^j^ J*^] 

iii. 4.. 

"...Let no scribe refuse to write as Allah has taught him....". (2:282] [cjj^^ ^ J*^] 
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Table 23 A: Summary of [^IL- J'M\ Jii] 


Verb type 










Verb with 
Hamza 


Hamza on ^ letter 








Hamza on ^ letter 








Hamza on J letter 


^> 






Verb with Shadda 
on its last two 
letters 


Dammah on in 
present tense 






or 


Kasrah on ^ in present 


Ji 




Ji or JJil 


Fathah on in present 






^ or [^-IJ'I 


JiiUl JjtiJi: Verb with a vowel letter (weak letter) 


Verb with Ji*^ 
letter on its 
letter 


Kasrah on ^ in present 


jjj 






Fathah on ^ in present 






°& 


Kasrah on ^ in present 








Verb with Ji*i 
letter on its ^ 
letter 


^ letter has j 








^ letter has iS 








^ letter has I 








Verbs with J»i 
letter on its 
letter 


^ letter takes Dammah 


US 






^ letter takes Kasrah 








^ letter takes Fathah 










Two Vowel letters 
separated 










Two vowel letters 
adjacent 
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Table 23B: Present Tense Verbs and Their Different Inflections 








Last Letter(s) 
of Verb 




Fathah 


Dammah 


'^^^\ 

Single tense Verbs ending 
with sound last root letter 


Omission of the Nun 


Omission of the Nun 


Preservation of the Nun 


The 5 Conjugated Verbs 
conjugated on patterns of 
\^ {^\] ,[LiIl] ,[U*] ,[^] 








The Feminine Nun 
on patterns of [^r*] and [^'1] 


Omission of Weak Letter 


Fathah 


Dammah 


Verbs ending with a weak 
[ JiL.] root letter 



'ssentials of Qur'anic Arabic 




48 



esson 4: Irregular Verbs [Ju jJ- ^ -b^i Jy=s\ yA 



Lesson 4: Irregular Verbs in Families II to X 
■ Irregular Verbs of the Higher Families 




A. Introduction 

Irregular verbs are frequently found in higher families [II - X). It is important for the student to gain the 
ability to recognize all verbs, their specific family, tense, and conjugation. In order to be able to do this for 
Irregular verbs, the student needs to have thorough familiarity with normal [jJL-] verbs of Families I and 

higher. When this is accomplished, then analyzing Irregular verbs becomes much easier and complexities 
are avoided. This is because the Irregular Verbs follow all the rules of [^y-"] verbs except when there is 

dilemma in its morphology and/or phonation. For a complete study on the conjugation of Irregular verbs 
on the pattern of Families II and greater, please refer to texts dedicated specifically to Sarf. Here, we are 
focusing on Irregular verbs found in the Qur'an. 
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B. Examples of Irregular Verbs in Families II to X 



Table 24: Examples of Some Irregular 
Verbs of higher families 




Verb Family 


•J 1 / _>tJ / J ^ / M i>- 




II 




Ji-la 


III 


lf\ /S(',( /"i^f/ , iS / Ay ,f\i '^T 




IV 




, Uij 


V 


^Lsj /(_3-it / (JIL*J 




VI 






VII 




Jiil 


VIII 




J^l 


IX 


^U£^(/ ^Uaxl-l^ /Lp^t, / tj^^l. 




X 



II. Family II [(Jy 'J^ "j^" s^'^i 



Table 25: Irregular Family II Verbs [J^ ob] 




JpliJi 














Irregular 

Verb 
Family II 


































(j 


















i3 
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Qur'anic Examples of Irregular Family II Verbs [J*3] 

"It is He who forms you in the wombs however He wills. There is no deity except Him, the Exalted in Might, 
the Wise". [3:6] ^jUil J^l] 

^ ' ,a - . )c . . ^ . ) ^° . ' . c' . . , > i ^ 

"But if they endeavor to make you associate with Me that of which you have no knowledge, do not obey them 
but accompany them in the world with appropriate kindness and follow the way of those who turn back to 
Me. Then to Me will be your return, and I will inform you about what you used to do". (31:15] 

3. 4 ^ ji Ul liliJb C.} I ^jjJJl Ul liUL" 

"But none is granted it except those who are patient, and none is granted it except one having a great 
portion [of good]". [41:35] [^llil ^jUii 



III. Verb Family III : f*JL- >ii ob] 



Table 26: Irregular Family III Verbs : [Ji-li ob] 


















Irregular 
Verb 

III 

























































Qur'anic Examples of Irregular Family III Verbs [ J^^^] 

1. O Uli jl ^1 aj j C« ^li-l Uj <!) jiji Jij aUI ^ ^ j^rlj^l Jli O 4^ aj^I^j ^ 

4 jj^ii- ^lil ilip jr ^.j 

"And his people argued with him. He said, "Do you argue with me concerning Allah while He has guided me? 
And I fear not what you associate with Him unless my Lord should will something. My Lord encompas ses all 
things in knowledge; then will you not remember?" [6:80] [^jLtLiil ^lil J»iJl] [^JipLiil ^ jLiil J»iJl] 
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"And remember the favor of Allah upon you and His covenant with which He bound you when you said, "We 
hear and we obey"; and fear Allah. Indeed, Allah is Knowing of that within the breasts". [5:7] 

[Jbil ^lil 

"...And those who do not believe - in their ears is deafness, and it is upon them blindness. Those are being 
called from a distant place". (41:44] [^^lUl ^jLiil J*iJl] 

4. O llilj '^'ji I jL>\ jl jlilU c^^IIj ij^lli iL'l ll'j ^ 

4 jl ^(JT ^ lis jj J IIjLLI- lip jjk" J IIj jjis lIJ ^r?^ti IIj j 

"Our Lord, indeed we have heard a caller calling to faith, [saying], 'Believe in your Lord,' and we have 
believed. Our Lord, so forgive us our sins and remove from us our misdeeds and cause us to die with the 
righteous". (3:193] [^bJl v'Ml >^ ly^^^ ^jU^il J«iJl] 

IV. Verb Fa mily IV: rJL- ^ obi 



Table 27: Irregular Family IV Verbs [Jj^af CjU] 





JpUJI 














Irregular 
Verb 
Family 
IV 




























































jliJl 
















Ji y» 




Jijf 


Ji jj 


Jijj 


Jij( 


Jijf 










Oil 






' 0 t 
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Qur'anic Examples of Irregular Family IV Verbs [J^l] 

"So taste [the penalty], and never will We increase you except in torment". [78:30] ^Slt J*^'] 

2- <^ ^ _^iijT iIJi ^lll^ li q I iij I IxJlj ^^^^^ 'ty 

"Who feared the Most Merciful unseen and came with a penitent heart Enter it in peace. This is the Day of 
Eternity". [50:33-34] ^LJl Js- JpU ^l] 

"And indeed do the devils inspire their allies to dispute with you. And if you were to obey them, indeed, you 
would be associators". [6:121] [Jl^l ^jUil J*iJl] 

"And the earth - We spread it out and cast therein firmly set mountains and made grow therein of every 
beautiful kind". [50:7] ^lil 

5. <^ i^J^J °i*^.J ^^^"^ Jt^^ lALlf 'yJ^_..;p 

"..He arranges [each] matter; He details the signs that you may, of the meeting with your Lord, be certain". 
[13:2] [Jbil ^jUil 

"But if they turn away, then say, "I have announced to you equally. And I know not whether that which you 
are promised is near or far". [21:109] [Jliil ^^lil J«iJl] 

V. Verb Family V : i^u "yS- "J^"' LjU] 



Table 28: Irregular Family V Verbs [J^" ob] 




JpUJI 














Irregular 

Verb 
Family V 






Jii: 










Jii; 
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Qur'anic Examples of Irregular Family V Verbs [ J*i^ 

1 . 4^ djj^p^_ U^" J^^li J \. 

"And fruit of what they may choose". [56:20] [^^Sll j^jLiil J»iJl] 

2. 4 iJJi J^' oJb.J aIJI JiJ U O JLai aLi SjJb- JjeL' ^3 O aLT jjji- dJijj...). 

"And those are the limits of Allah. And whoever transgresses the limits of Allah has certainly wronged 
himself You know not; perhaps Allah will bring about after that a [different] matter". [65:1] 

"Only those would ask permission of you who do not believe in Allah and the Last Day and whose hearts 
have doubted, and they, in their doubt, are hesitating ". [9:45] [^Liil j^jLiil J«iJl] 

"Or that He would not seize them gradually [in a state of dread]? But indeed, your Lord is Kind and Merciful". 
[16:47] [^^^1 ^Ul > jx^] 



VI. Verb Family VI : ij^u Jj^uj ^bj 



Table 29: Irregular Family V Verbs [Ji^li' CjU] 




JpUJI 














Irregular 
Verb 
Family VI 







































Qur'anic Examples of Irregular Family VI Verbs \^}^^] 



"And cooperate in righteousness and piety, but do not cooperate in sin and aggression. And fear Allah ; 
indeed, Allah is severe in penalty". [5:2] [^ yH\ J*iJl] [f jjil ^ yrH\ ^jUiil J*iJl] 

2. 40 jpli ^ Jj' O Aj l^l^-f ^ 

"Have they [people of the past] transmitted it to them? Rather, they are a transgressing people". [51:53] 

[ ^ ^lil >iJl] 

"Those are the ones from whom We will accept the best of what they did and overlook their misdeeds, {they 
are] among the companions of Paradise...". [46:16] [^^^1 ^jUiil J«iJl] 
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VII. Verb Family VII : |jj> 'ji JilV L^u, 



Table 30: Irregular Family VII Verbs [J*^l ob] 





JpUJI 














Irregular 
Verb 

Family VII 


















































c5 jkit 







Qur'anic Examples of Irregular Family VII Verbs [^^l^^.l 

"The heavens almost rupture therefrom and the earth splits open and the mountains collapse in 
devastation". [19:90] [^Liil ^jLiil J*iJl] 



VIII. VClo.^....., 

It is important to keep in mind, the rules of Sarf here since there can be changes in morphology of the 
letters, and in some cases drop of letters. 

Qur'anic Examples of Irregular Family VIII Verbs 

1. ^y^.j ^\ jC^tJlj ^llJl dXuj jJ\ Jpp^i sl^l ^ ^)y. cy 

nil 

"Say, "Who provides for you from the heaven and the earth? Or who controls hearing and sight and who 
brings the living out of the dead and brings the dead out of the living and who arranges [every] matter?" 
They will say, "Allah" so say, "Then will you not fear Him?"". [10:31] [Jj^iil^iL^ ^lil J«iJ I] 

"And he certainly saw him in another descent At the Lote Tree of the Utmost Boundary". 
[53:13-14] [^l3l ^gi ^ J^l ^1] 

"Oh you who have believed, whoever of you should revert from his religion - Allah will bring forth 

[in place of them] a people He will love and who will love Him, humble toward the believers, powerful 

against the disbelievers; they strive in the cause of Allah and do not fear the blame of a critic ". [5:54) 

[(.jjil ^Uil ^jUil J^l] 
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Table 31: Iff egular Family VIII Vefbs [Jisil ob] 




JpUJI 














Irregular 
Verb 
Family 
VIII 


























































































ICi alli 




































JliJi 

*See Lesson 1 
Principle #7 


























3[ 
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IX. Verb Family X : \^\^ 'js- "Jiklii" Lii] 



Table 32: Irregular Family X Verbs [Jik-.l L>b] 


















Irregular 

Verb 

FamilyX 


















(iLJl JxiJi 







































Qur'anic Examples of Irregular Family X Verbs [^^j^^'l 



1. 4 '^Ji=*''^^J 1*^*^^ ;_jlJijT s. j^j^ j J"^ (j? ijj ^ 

"And remember when We saved your forefathers from the people of Pharaoh, who afflicted you with the 
worst torment, slaughtering your sons and keeping your females alive...". (2:49] >J^ ^jLiil J«iJl] 

2. 4 ' ijy ^^^^^ '-^^ ^ 

"He said, "Indeed, with me you will never be able to have patience". (2:282] ^ y^Sl^ ^jUiit J«iJt] 

3. 4 ^. I J j^j ^ :?^' ij^ * ^' ^ 

"How regretful for the servants. There did not come to them any messenger except that they used to ridicule 
him." [36:30] [j^l ^jUil J^iJl] 

4. -O J.:^?^ ''jr^ ' y*^ °^SLjis\ Jj Jli O vis' ^Jj A-^^i^ I jjTi- J !> 
4 j ^ jU£-^t 4111 J 

"And they brought upon his shirt false blood. [Ya'qub] said, "Rather, your souls have enticed you to 
something, so patience is most fitting. And Allah is the one sought for help against that which you describe"". 
(12:18] s^gi J^l ^l] 
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X. Quadrilateral Verbs: Verbs with Four-Letter Roots [^^i t/^^^P' J*^'] 
A. Introduction to Quadrilateral Verbs p/^ii ^^^j^^Ji J*^'] 

These verbs are sometimes found in Qur'an, and are based on a four-Letter root. The conjugation patterns 
and derivation of "action" nouns from these verbs are similar to that of the three-letter verbs. The 
differences in their conjugation are related to issues of Sarf. 



Table 33: Conjugation of [^/^il cs^^S^' J*^'] on pattern [Ji*3] 
























y^- 
















^ J^. 












y^ 




















'^r-^ y^. 






yf^ 












Examples: / / ^j^^ 


^Jy^- 




°y^. 





Table 34: Conjugation of i^jll j^j^^U jll J*illi and its Various Derivatives 

















y^ 










>4! 





Qur'anic Example of Quadrilateral Verbs r. (J*^l 

"And when the [contents of] graves are scattered". [82:4] [J^^l ^^lilJ^iJl] 
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B. Quadrilateral Verbs of Irregular Pattern i^l^ ^ cs^^j^' J*^'l 

This [cAJuiall] pattern is the most frequent type of Quadrilateral verbs found in the Qur'an. The verb is on 
the pattern [Ji*3]. This verb pattern indicates an action that is being repeated, like the repetition of two 
letters. Examples include the following verbs: SJjl "^"-^"^ I jfi^^^-a^ I ij^jL^ I ^J^j / c/J^J- 

Qur'anic Examples of [, ^l;"^! , \^\] 

"And We have already created man and know what his soul whispers to him, and We are closer to him than 
[his] jugular vein". (50:16] [^jii-iil ^^')'^ ^ jUiil J»iJl] 

2. 4 g'li >jOT cJjJj lii ^ 

"When the earth is shaken with its earthquake". [99:1] jX>')\ J*iJl ^Ul Js. jJu^..] 

C. Quadrilateral Verbs of Higher Families i^jli ^/-^^Ji J*^'] 

Like three-letter root verbs. Quadrilateral verbs can have extra letters added to their four-letter stem to 
form higher families. Two of the higher families are shown below: 

1. Pattern [ Jiil] such as the verb [ jtll?!,] and the verb • 

2. Pattern [Ji*^'] such as the verb [^^J>-J3] (not found in the Qur'an). Here, the letter [o] is added to 
[^^S] to yield a higher family on the 4-letter root. 

Qur'anic Example of ^/'^.''J^ J^'] 

"And Allah made it not except as good tidings for you and to reassure your hearts thereby. And victory is not 
except from Allah, the Exalted in Might, the Wise". (3:126] [^^^\ -b^l ^U^l j^jUil J«iJ] 
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Lesson 5: Incomplete Verbs Julf] and 

I. The Incomplete Verbs I I Ju^i| 
A. Introduction 

Functionally and grammatically, the Incomplete Verbs are similar to Nominal Sentences . Please also 
note that the term [^1^1 J^'^] is not the same as the [^1^1] subset found in [Ji»il J^^. These are distinct 

entities despite the similar term [^1^1] used in both. Sentences that involve [i^lUl JUil] act like ^] 

and do not have a [Jpli] or a [jj J yJi^] grammatically. Instead, the Doer [ Jpli] is replaced by the grammatical 

term [jv^!.], or Subject of the respective verb. This [^\] of the Incomplete Verb is by default Raf . The Direct 

Object [5j is replaced by the grammatical term [^], or Predicate of the Incomplete Verb. This 

characteristically takes the Prab of Nasb. Structurally, these are verbs (jL^il), but functionally they do not 

act as complete verbs. This is where the grammatical classification comes in versus the Sarf classification. 
Because these Incomplete Verbs take a Subject and Predicate, they are also termed in grammar, ^l] or 

[o^Url J*^!]. Other agents like the particle [01] also cause a [^\] and a [J^] to occur in their sentences, and 

are from the [j^l J^\]. It is interesting to note that [01] and its sisters also act like verbs. 

There are different types of [i^lUl Jl^il], which differ in their grammar function and in their verb 

conjugation. For example, [ jlS'] is fully conjugated in past, present, and command tenses, and is acted upon 

by all verb particles. The incomplete verb Ij-^], however is only conjugated in the past tense, and not in the 

present tense. The Verb [^] is only conjugated in the past tense third person form. These various 

Incomplete Verbs are found scattered throughout the Qur'an, and it is important to discuss them is some 
detail. 
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B. Division and Classification of Incomplete Verbs [i^liii Jl^af] 

The Incomplete Verbs can be divided into several types of verbs based on functionality. These include the 
following: 

1. The Verb [jl^] and its Sisters 

2. Negative Verbs y' L«] ,[Jlj L«] ,[^],etc. 

3. The Verbs of Proximity [A^^liil Julf] 

4. The Verbs of Praise and Blame [^iJl } ^luJl JUil] 

5. The Verbs of Initiation j JUil] 

6. Verbs of Surprise [i_Jr^l jL»il] 



C. Categories of the Incomplete Verbs 



—\ 



J 









a4J 













Sir 
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II. Kana and its Sisters [i^'i j d\^] 
A. The Grammar of Kana and its Sisters 

Kana and its Sisters are the most common of the Incomplete Verbs. In fact, Kana is the most commonly 
mentioned verb in the Qur'an after [Jli]. Sentences that involve Kana act like Nominal Sentences [Cf-I iU-] 

and do not have a [J^^Ls] or a [aj J grammatically. Instead the Doer [ J^^lj] is replaced by the grammatical 

term [^\] [of Kana or the respective incomplete verb), which is Raf . The Direct Object [jj J y^] is replaced 

by the grammatical term [jli-] (of Kana or respective verb], and takes the I'rab of Nasb. Irrespective of 

these grammatical terminology, Kana is still a verb and its conjugation reflects that. For our purposes, we 
can consider Kana a verb, in spite of its being incomplete, since it is conjugated in present, future tense, and 
command tense, and it can go into Nasb and Jazm states by Particles. Specifically, Kana is conjugated like a 
[^^'Ul] verb in the past, present, future, and command tenses. Please refer to Table 9 for its full 

conjugation. Kana and its Sisters carry the meaning of "is" in one way or another. Let us look at the 
following Qur'anic examples of Kana and its grammar: 

1. 4... slb-ij d ^lilT oiT 

"Mankind was a single nation..". [2:213]. 

In this sentence with Kana, the [ jlS' ^^\] is and is Raf. The [0^ ^\ is [5^1] and is in Nasb. 

The word serves to describe [^1] and acts as a [Si^]. 

"It is those to whom Allah will turn in forgiveness, and Allah is ever Knowing and Wise.''^ [4:17] 

In this sentence with Kana, the [jlS' ^\] is [*iyX\ ^] while the [0^ ^] is [llii]. But what about 

the word [l^-^^] ? We see that [1^-;^] is not a [Si^] as it may appear but it is actually a second 

[ jlS' j^]. This is because [I^Ji] itself is an attribute and cannot be described by a [^]. 

"... when He determines a matter, He only says to it, "Be", and it is". [19:35] 



8 When [ji^] is followed by any of the attributes of Allah^^, the meaning shifts to indicate that the particular attribute has always 
been there and will always be there. 
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In this ayah, the [ OlS' ^\] is the imphed pronoun [CiJl] while the [ jlS' ^] is omitted. This is the 
command tense form. 

B. Past Continuous Tense i^ji j^^' J*^'] 

The Verb Kana has other functions beyond being an Incomplete Verb. It can be used with other words to 
elaborate on an action done in the past tense. When Kana is used in the past tense form with a present 
tense verb following directly afterwards, it causes a subtle change in the meaning of the verb Kana is 
associated with. It causes the respective action being stated as more "habitual" or "continuous". Without 
Kana, it would not be possible to describe how much of the action was done in the past, whether minimal or 
much. In the Past Continuous Tense, the past tense Kana must match tenses (in terms of person) with the 
[^jUail] that is "continuous". Let us look at the following examples below. In the right-hand column, we 

see that Kana causes the action to become a habitual one versus the action done without it. 



Past tense 


Past Continuous Tense 


:^ 

The man spends from his wealth. 


^ J^. 
The man had been spending from his wealth. 


You mocked the truth. 


You had been mocking the truth. 


jT^( 4_U?li oty 
Fatimah read the Qur'an 


Fatimah had been reading the Qur'an. 



Examples from the Qur'an 

1. ^ ilijil^' I 0 jJlli "^j ...^ 

"...And you will not be asked about what they used to do". [2:141) 

"In their hearts is disease, so Allah has increased their disease; and for them is a painful punishment because 
they [habitually] used to lie". [2:10] 

C. Far Past Tense ^lii J^'] and Near Past Tense [c-^„ jii t^iii >ili] 

Kana can also be used to indicate an action done a long time ago. In this case, the past tense Kana is used 
with the past tense verb following it directly. Similar to the Past Continuous Tense, the conjugation of Kana 
has to match in its tense with the verb being mentioned. To indicate if an action in the past tense done a 
short time ago, the particle [^] is used instead of Kana. When is used, only the \_Jp^ J*«] is used. The 
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particle [^] can also be used for emphasis and/or certainty. In fact, the function of emphasis predominates 
when using [^] in most cases. 



Past tense 


Near Past Tense 


The standing of the prayer came. 


The standing of the prayer has just come. 




"Indeed, He has succeeded who purifies it". [91:9] 


Far Past Tense 


They promised Allah before. 


6 >iOt 0 /J u' ji ^ iijT 1 jlaii i^'ir oijj ^ 

"And they had promised Allah before not to turn their 
backs and flee. And ever is the promise to Allah 
questioned". [33:15] 



D. Sisters of Kana [OlT c»i}^f] 

The Sisters of Kana behave grammatically and functionally like Kana. Each Sister of Kana has a meaning 
similar to "is" or "to be". Being from the Incomplete Verbs, each takes a Subject and Predicate. In the 
following examples shown in Table 35 and other tables in this lesson, the [.,-^1] of the respective Incomplete 

Verb is underlined in bold while the [ r^] of the verb is underlined with dashes. The Incomplete Verbs are 

highlighted. In the situation that there is no explicit Kana Subject, then it is embedded within the verb itself 
as an implied pronoun. 
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Table 35: Sisters of Kana lOlS" bl}^!] 












4 j^Oi aLi Ji uT.. -j, 

"...Unquestionably, to Allah do [all] matters evolve". 
[42:53] 




became, became in the morning 


^ oJli ^-^V^ Cw<Jtj Ij^i^j ... 

"...And remember the favor of Allah upon you - when you 
were enemies and He brought your hearts together and 




happened, happened in the 
evening 


"So exalted is Allah when you reach the evening and 
when you reach the morning". (30:17] 




happened, happened at noon 


"Perform (do] at the noon-time, the noon prayer, 
servants of God" . 




to remain (in the day) 


"They said, "We worship idols and remain to them 
devoted"". (26:71] 




happened, happened in the night 


4 L«L*j IJjx.^ i-^j^ J ^ 
"And those who spend the night to their Lord prostrating 
and standing [in prayer]". (25:64] 



' In this ayah, the verb [^v^i] is used metaphorically as "being in the morning". Here, the Qur'an mentions that "you" were 
enemies, and because of His favor, you became brothers. It is similar to "becoming" like the morning which is bright, new, a nd 
fresh. This one example of the great eloquence of the Qur'an, specifically in using one word over the other, to carry a much more 
eloquent and complete meaning. 

1° Saying of U'maribnal-Khattabgi from J , J j : juJi ^]. 
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III. Laisa \[rr^] and other Negative Incomplete Verbs 

A. Laisa r;^r4ii 

The Incomplete Verb [^] is the most common negative verb in this class. It can be considered a sister 
of Kana, but is often placed in a separate category since it functions in negation. Specifically, it actually is an 
opposite of Kana in term of function. The difference is that it is only conjugated in the past tense [i^Lkl], 
while its meaning is in the present. The essential definition of Laisa is "is not", not "was not". For example, 
in the sentence [LJJ^ X'j Ir^], the meaning is "Zaid is not knowledgeable". In this sentence, the is 

[-b j] while the j^] is [HLp]. 

In Hadlth, we often find the following atypical pattern with Laisa: "[y ll« ^ ". Here, the order of the 

predicate and subject of Laisa are reversed. In example #4 below, the j^] is the Jarr Construction 
and precedes the Relative Pronoun Construction ^ °iy°], the ^'f]. 

Qur'anic and Hadith Examples of Laisa 

1. ^1 J /\ J:^iJTj ^ ^i30°T Jif b' Ji ^ 

"Say, "Oh People of the Scripture, you are [standing] on nothing until you uphold the Torah, the Gospel, and 
what has been revealed to you from your Lord^^". [5:68] 

2. { .ipoJi ;^ ju; iiii ^ } 

"There is nothing more beloved with Allah than Du'a". [Tirmidhi)^^ 

3. jIp iJilj' (jJlII OjjLiJl uil l£-°J^\j OjwUJI [j^} 

"The strong person is not the wrestler, but indeed the strong person is the one 
who controls himself in anger". [Bukhari] 

4. {JXJi ^ ^jj<^^. y-tj 'j^^ dr* ^ 0-4)} 

"He is not from us who does not honor the elderly and is not merciful to the young, 
and does not enjoin the good nor forbid the evil". [Tirmidhi]^* 



11 Please note that whenever a Jarr Construction is a predicate [>], it actually needs to be joined to an implied noun (termed 
L'"*^] or [-^r]] to form a predicate. It cannot do that by itself. This is further discussed in Lesson 11. 

12 SunanAt-Tirmidhi: Hadith #3370 from [.uaJi j u iii ^ iii J^j ^^i^^-Ji]. Classified as Hasanby Sheikh Al-Albani. 

13 Sahih al-Bukhari, Hadith #5763 from ^ j-^i ^\.. 

1* Musnad Ahmed, Hadith #2325from [^-N-' ^. ^. ^li^^ji^ [^j]. Classified as Sahlh according to Tirmidhi 
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B. Additional Negative Incomplete Verbs 

Besides Laisa, there are other negative Incomplete Verbs. All the following verbs shown in Table 36 
require a negative particle. These verbs are not so much negative in meaning but negative in the sense that 
they require a negative particle whether it is [L«] or another negative particle [^I'JiN]. 



Table 36: Laisa and Negative Incomplete Verbs 








JO 


to continue 


"And if your Lord had willed, He could have made mankind one community; 
but they will notecase to differ.". [11:118] 




as long as 


"They said, "Oh Musa, indeed we will not enter it, ever, 
as long as they are within it." [5:24] 




to continue 


O ^ 4U1 j( ^1 ^ jib ^ ^jUl jlh 

"...So I will never leave [this] land until my father permits me or 
Allah decides for me, and He is the best of judges". [12:80] 




to never stop 


^...Ci' j j^Ij lJi-^ jj jS'jj IxiJ 4jJlj ( ^li 

"They said, "By Allah, you will notecase remembering Yusuf 
until you become fatally ill"..."". [5:24] 



IV. Verbs of Proximity [^i^ii^i Juii] 

The Verbs of Proximity Jl*if] carry the meaning of "almost" or "nearly". They differ from Kana in 

that they require a present tense verb." The verb Kada [SIS'] is the main verb in this category of the root 
letters [^ Do not confuse this with the verb [its'] of root letters \^^\ that means to "to plot". When is 
used in the negative sense, its meaning changes to "barely" or "scarcely" as shown in the first example in 
Table 37. The other Verb of Proximity used in the Qur'an is which sometimes is categorized from the 



15 You will notice that in this case there is no negative particle preceding the verb [li;]. According to Lane's Lexicon, "All the 
Grammarians and Scholars of the Qur'an, for the oath that is not accompanied by affirmation denote negation." (Book \, pg. 
2327]. 

16 The [f^jU.- J«i] acts as the predicate for the Verb of Proximity. 
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Verbs of Hoping JUil]. Other verbs in this category occur outside the Qur'an are [vii^j^] and [^[^], 

which will not be discussed here. 



Table 37: Verbs of Proximity [AjjIaJi Juif } ilT] 








Sir 




"...So they sacrificed it, though they were close to not doing it". [2:71] 




"And they say, "The Most Merciful has taken a son. You have done an atrocious 
thing. The heavens almost rupture therefrom and the earth splits open and the 
mountains collapse in devastation". [19:88-90] 






"...He said, "Perhaps your Lord will destroy your enemy and grant you 
succession in the land and see how you will do"". [7:129] 



V. Verbs of Initiation [^j,^' Juai] 



These verbs take on the meaning of "initiating" or "beginning" a certain action. You will most like 
recognize these verbs, but when these verbs are associated with a Present Tense verb, then their grammar 
changes. These verbs are grammatically similar to [^j'^li-Jl jL»il] in the way they are used. There are 

only few set verbs that can take this function and are the following: 

For example, the sentence "Zaid begins to drink the milk" is written as the following: L-^' 1°3 li?]. 
Please note that from these, only the [3^^] is used in the Qur'an as j ^\ J*^']- 



69 



'ssentials of Qur'anic Arabic 



Qur'anic Example: 

(^...2l~nJl (j jj ^ [jt-^ls^ jl a.,<?->ej liiJsj CjJj 4 ^pttlxJl lili uJi C.) jjjxj l-^i^^lli ^ 

"So he made them fall, through deception. And when they tasted of the tree, their private parts became 
apparent to them, and they began to fasten together over themselves from the leaves of Paradise". [7:22] 

VI. Verbs of Praise and Blame 5 ^luJi Juil] 

These Incomplete Verbs occur only in the past tense, third person singular form. They signify the 
exclamation of the good or bad of something. Similar to the other Incomplete Verbs, these verbs take a 
Subject and Predicate." They include a limited number of verbs that include the following: 

/ti-j-^ l^six^ I jS I ^j^, I cr^ I Please refer to the chart below. 

One important point to note is that these verbs possess the function of exclamation of praise or blame 
contextually. Sometimes, the verb functions like a regular verb, but this is rare in the Qur'an." 



[^!uJl JUif] 


Meaning 


[^iJl JUif] 


Meaning 




to be good/excellent 




to be bad/evil 




to be good/excellent 




to be bad/evil 




to be noble 




to be hated 






to be weak 




to be despised/ugly 



" Please note thatsome grammarians analyze thegrammarof [-Iji j^-U'i Jixif] like a regular verb: Itcomes with a instead of a 
Lui^i]. The predicate is termed [-lii V ^-di ^^La^\ relating to the thing being praised or blamed. Overall, this does not affect our 
studies here, and is an academic point. 

18 Let us look at the following Qur'anic ayah using the verb \^\ 

"..."Oh my people, if my residence and my reminding of the signs of Allah has become burdensome upon you - then I have relied 
uponAllah. So resolve upon your plan and [call upon] your associates..." (10:71] 

Here, it is clear that [^] functions like a regular verb (in a conditional statement] and does not function in exclamation. This is 
contrasted with the Qur'anic ayah ^j^'iiii ijJ^' j' jL' xp Myitis most hateful in the sight of Allah that you say what you do 
not do.". (61:3]. Here, the verb [^] is clearly functioning as a Verb of Blaming. 
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Table 38: Verbs of Praise and Blame j ^luJl JUsf] 








ij'^*^'^ ^1 (g; jis Ijj j-^^j 1 '^^.^ l_j<.<w IjJli 

"They said, "We hear and disobey." And their hearts absorbed [the worship of] the calf because of 
their disbelief. Say, "How wretched is that which your faith enjoins upon you, if you should be 
believers"". [2:93] 




"...and they will wear green garments of fine silk and brocade, reclining therein on adorned 
couches. How excellent is the reward, and how good is the resting place...". [18:31] 




4^ j jiiij" U IjJ^ jl aUT Iup 

"It is most hateful in the sight of Allah that you say what you do not do". [61:3] 




"Those will be awarded the Chamber for what they patiently endured, and they will be received 
therein with greetings and peace. Abiding eternally therein. How good is the settlement and 
residence!"[25:75-76} 



VII. Verbs of Wonder \^^\ Ju^f] 

Similar to the Verbs of Praise and Blame, the [l^Jt^I JUil] verbs also act in expressing exclamation, but in 

surprise and/or wonderment. These verbs are typically derived from the "normal" verbs (without function 
of exclamation). However, when they are found in a characteristic conjugation, then these verbs take on 
the meaning of wonder and exclamation. Typically, they are found in one of two patterns, [^diil and 

[4j J*if]. The grammar of these verbs will not be discussed here since it is complex, and requires a lengthy 
and advanced grammatical discussion. 
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Qur'anic Examples: 

"How clearly they will hear and see on the Day they come to Us, but the wrongdoers 
today are in clear error". [19:38] 

2. .^jlllt j_Jp ^S?^' ?lr?*^L; LjliiJl} (Jj4^°Lj ^'^Cill Ij^l Ji^"^ dif— ijl). 

"Those are the ones who have exchanged guidance for error and forgiveness for punishment How patient 
they are in pursuit of the Fire!"[2:175] 

VIII. Inna and its Sisters [i^i j^f j OJ] 

The particles termed Inna and its Sisters cause nouns to go into the Nash state. These particles of Nasb 
that act on nouns were previously discussed in Volume 1. Specifically, they actually act on a Nominal 
Sentence. They cause the [l^] to go into the Nasb state, which becomes the [^\] of the particle, while the 

[j^] remains in Raf. These particles are from the category of [j^i^'^] and actually function like verbs. For 
example, the particle [ jl] imparts the meaning of "emphasis". The particles [ Jii] and [cJ] function like 
[fU-^l JUil] and cause a meaning related to hoping. 

Please note the particle [LJI] is different from [01] in that it neither affects I'rab nor is a Sister of [ jl]. It 
conveys the meaning of "only". It is similar to [01] however, in that it is found at the start of a sentence. For 
example, in the famous HadTth: 

Sometimes the particle [d\] actually functions as a [ jtUl 'jr^], where it serves to cause a break in the 

sentence and introduce something. In this case, it takes the meaning of "that" versus emphasis. This is 
found sometimes in the Qur'an and is used often in Arabic. Sometimes, pronouns can also take the function 
of [ jt!iJl 'ji^]. An example of [ jtiJi j^?-^] is seen in the ayah below in the form of [ill], which is perhaps the 
most common. 

"Say, "It has been revealed to me that a group of the Jinn listened and said, 
"Indeed, we have heard an amazing Qur'an"". [72:1]^° 



w Narrated in Sahlh Bukhari and Muslim. "Indeed actions are only with intentions, and indeed every person will only have what 
he intends..." 

20 In this example, the term [3] can also have a double meaning of Emphasis along with being [Jli\ 'jy^] as per Qur'anic grammar 
analysis in the book [J;>i ii JUiJJ ^\ y^Ni]. 
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Table 39: Inna and its Sisters [l^it j Oi] 


^1 


Surely, Verily (used in the beginning) 




Surely, Verily (used in the middle) 




As though (used to draw a parallel) 


cJ 


If only, (used to wish for what could have been) 




But, on the contrary, actually 




Perhaps, maybe, so as to 



Examples from the Qur'an and Hadith 

1. ^ LL»1< J ^ c JS^I ^JL^ Lj Ajlb ^Jj' i^JlKj't' Jf^. ^ 

"And the Day the wrongdoer will bite on his hands [in regret] he will say, "Oh, I wish I had taken 
with the Messenger away". (25:27) 

"It is Allah who has sent down the Book in truth and [also] the balance. And what will make you 
perceive? Perhaps the Hour is near". (42:17) 

"Indeed every nation has a test, and the test of my nation is wealth". (Tirmidhi) 

IX. Other Verb-iiKe fciiuties: warning s 

In Arabic, warnings are typically conveyed by the use of certain particles to convey the meaning of a 
"command" verb with brevity, quickness, and emphasis. These particles are being mentioned here since 
they act like verbs. Furthermore, they are found in some important HadTth. 



21 In this case, you will notice that the particle [lii] is following directly by a Jarr Construction. This actually causes the [j; ^i] to 
"move" forward in the sentence, which in this case is [3]. The Jarr Construction is a component of the [o! >] which is linked to 
an implied noun. 

22 Musnad Ahmad in [ii^iiJi 'XLS\ Hadith # \1 and in Sunan Tirmidhi, where he classified the Hadith as Sahlh. 
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Table 40: Warnings 










Guard and 
Beware of! 


{ ^_J^\ LiTl ^1 ^1 J ^b^l } 

"Guard and Beware [all you] of Suspicion, for verily suspicion is the most lying 
speech". [Bukhari]^^ 




Hold fast to! 


"Hold fast to My Sunnah and that of the Rightly Guided Successors.. ". 
[Abu Dawud}^* 




Stay in your 
place! 


"Stay in your place or the snake will bite!" 



' Sahlh Bukhari Hadith # 4849 in [^l<3i ^tf]. 

* Sunan Abu DawQd Hadith #4607 in [iJi ^^].Mso in Ibn IVIajah, IVIusnad Ahmed, and Tirmidhi. 
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Lesson 6: Negation and Exceptions [s-\^*i\ j A-iDij 
I. Negation 

We have already looked at negation briefly in the first Volume and when discussing certain particles of 
negation. Particles of negation are divided into those that can cause a change in Prab, and thus have [J^f^, 

and those that do not [jJ^L*^ j^]- Particles of Exception [s^L^Ml ^j>>-] are discussed in a separate 

section in this Lesson. The particles of negation that cause Jazm and Nasb have already been studied in 
Volume 1, and do not need much discussion. The remaining particles will be elaborated on. This will 
include the different types of [M], all of which cause negation but have different grammatical functions. The 

algorithm below shows how these particles are distinguished. 








? 














of 







































-5 Please refer to "Essentials of Qur'anic Arabic", Volume 1 (Lesson 6, IV-Al]. 

■6 The term [JU^] refers to the ability of a word to cause a change the I'rab of another word. 
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Table 41: Particles of Negation 






U 








or 


Never! /by no 
means! 


y 


will not 


? 


was not 


c4 


is not 



A. The Different types of La I'i] 
1. La of Simple Negation i, gfl^lt "^1 

The La of Simple negation is the most common type of La. It acts on both verbs and nouns but has 
no [J^] and thus no effect on I'rab. It even acts on particles ^j^] as well. La of simple 

negation works with present tense verbs", while the negative particle [U] works with both past and 

present tenses. When the La is acting on a Noun, it is important to differentiate this from the La of 
categorical negation.^*^ 

Qur'anic Examples: 

i. ^0 jij^' ^ Uj ^-jlip Ji'y^ Ui LjIIa ^ ...)> 

"We said, "Go down from it, all of you. And when guidance comes to you from Me, whoever follows My 
guidance - there will be no fear concerning them, nor will they grieve". [2:38] 

"And among them are unlettered ones who do not know the Scripture except in wishful thinking 
but they are only assuming". (2:78] 

ill. ^ ^dS\ e/'j'^l ij. ^ aUT 01 ^ 

"Indeed, from Allah nothing is hidden in the earth nor in the heaven". (3:5) 



2' There are rare exceptions. In the Qur'an, in the ayah (75:31],<^ 'Jj;» 0} 'jl;^ Ui ^, the La acts on a past tense verb. 

28 The La of categorical negation is followed by an Ism with a single Fatha at its end. It is described in detail on the following 

page. 
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i\ J urn 



2. La of complete/categorical negation ^] 

This La functions in categorical, or emphatic negation. Grammatically, it stresses the impossibility of 
something occurring. For example, in the sentence [jllil J ^!], the general meaning is "There is no boy 

in the house". In the sentence [jlJJl j ^!], the meaning is similar with the added emphasis that "There is 

absolutely no boy in the house". This La causes a change in I'rab, and causes the following noun to be in 
Nasb but also causes it to be indefinite, and thus without a Sukun. The normal La of negation of course has 
no effect on Prab. Please note that the La of categorical negation only acts on nouns. The La of categorical 
negation takes both an [jvl-l] and a [^]. Similar to Kana, its Subject is Raf , and its Predicate Nasb. 

Qur'anic Examples: 

"They said, "Exalted are You; we have no knowledge except what You have taught us. 
Indeed, it is You who is the Knowing, the Wise"". [2:38] 

ii. 4 Uj ^ liaJj aLT pllKJ JjCi N|j 

"And none can alter the words of Allah. And there has certainly come to you 
some information about the messengers". [6:34] 

iii. 4 f^^i 'j^y\ }i 4 U aIi ^ic^i} ^ 

"Indeed, from Allah nothing is hidden in the earth nor in the heaven". (2:163] 

3. La of Joining [>jixJl ^!]'' 

This type of La functions in negating along with connecting. Particles of connection function in 
transferring Prab from the word prior to the particle to the word after the particle. This can be either a 
verb or a noun. 

Example: 

^ (aJj o^'] "I helped Zaid not U'mar." 
4. La of prohibition I V] 

This La is a Harf Jazm that has been studied in Volume 1. Please note that it can act on both second and 
third person. However, it is mainly used in forbidding the second person. 



2' This La is actually from the Particles of Connection [^jiWi ^ /J-]. These are discussed in detail in Lesson 7. 
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Qur'anic Examples: 

i. <^ ^Cj a1^\1 jlS' Ail O Jj]'] ^ 

"And do not approach adultery. Indeed, it is ever an immorality and is evil as away". [17:32] 

ii. <^...jv^ I j~>- IjijSsj 1^^^^ ^ _f^^^. ^ Yy^^ ^.-^^ ^ ^ 

"Oh you who have believed, let not a people ridicule [another] people; 
perhaps they may be better than them...". [49:11] 

5. La as Particle of Response [t-^l^yi ^r"] 

La can be used in response to a question with the meaning of "no". This is similar functionally to the 
word \<*^\ or [t^t], which mean "yes". The same can be said of the negating particle [LIS']. 

B. The Ma of Negation 1,^1 

Ma is a particle^" similar to La in that there are several different types, each of which have distinct 
grammatical functions. A good understanding of grammar is required to identify the specific type of Ma 
that is found in a respective sentence. The Ma of negation acts on doing negation without any change in 
I'rab.^^ It is different from the La of negation in that it can act on Verbs in both the present and past tense. 
It also acts on nouns as well. When Ma is used for negation, it is stronger in negating something than the La 
of negation. The Ma of Negation is typically found at the beginning of the sentence. When the Ma of 
negation is used in a Nominal Sentence, it is often accompanied by the Harf Jarr [t-j]- In example #1, please 

note that the Ma of Negation needs to be differentiated from other types of Ma such as the relative pronoun. 
Qur'anic Examples: 

lju 4^ Cjl iJjL ^^s>- Js>-\ juiju l>>j O ojjl^ij ojjli JjIIj ^jl^JLjT ^_Jp J^I ^p^iIjT 

{.) aJJI jib Jb-I ^ 4j ^ jCi-J l^J '^jjj «• ^r<^t ^j^J Aj j jijJJJ b« [-J^ j j.<JjCLi C..> yiSsj 

<^ Oj-oixj I jits' jJ v.; g . ^ I 



3° Some of the types of Ma are not considered particles but nouns as per grammarians. See Lesson 7 for a more detailed 
discussion on the types of Ma. 

31 This Ma of negation is much more common than the La [ai.ip u] that causes a change in I'rab. It is seldom found in the 
Qur'an. It causes the [>] to be in Nasb, whereas normally the [>] is Raf. In (58:2]: ii..).,and in (12:31]: 
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"And they followed what the devils had recited during the reign of Sulayman. It was not Sulayman who 
disbelieved, but the devils disbelieved, teaching people magic and that which was revealed to the two angels 
at Babylon, Harut and Marut. But the two angels do not teach anyone unless they say, "We are a trial, so do 
not disbelieve" And [yet] they learn from them that by which they cause separation between a man and his 
wife. But they do not harm anyone through it except by permission of Allah. And the people learn what 
harms them and does not benefit them. But the Children of Israel certainly knew that whoever purchased the 
magic would not have in the Hereafter any share. And wretched is that for which they sold themselves, if 
they only knew". [2:102] 

"And if you brought to those who were given the Scripture every sign, they would not follow your Qibla. Nor 
will you be a follower of their Qibla. Nor would they be followers of one another's Qibla. So if you were to 
follow their desires after what has come to you of knowledge, indeed, you would then be among the 
wrongdoers". [2:145] 

"Indeed, the religion in the sight of Allah is Islam. And those who were given the Scripture did not differ 
except after knowledge had come to them out of jealous animosity between themselves".(3:19] 

ILL 



There are a few specific particles that cause "exception" in Arabic. The most common of these particles 
is [Ul]. The grammar of Exceptions can be a bit complicated but needs to be discussed. A statement that 

involves an Exception is composed of three components, the particle of exception [^l;^'^! 5lSl], the thing 

excepted [^^iil^], and the statement preceding the exception ['^ c^^^]- 



A. Exceptions with 

The grammar of Exceptions depends mainly on [aL ^^i::!^], the statement that precedes [Ul], from which 
an exception occurs. There are actually two types of ['^ c^^^], which we will term here for simplicity as 
"Positive Statements" and "Negative Statements". Determining which type of [aL. used can make the 

grammar of Exceptions easier to understand since that can be rather complicated. A Positive Statement is a 
complete sentence in which there was some action done from where an exception occurred. On the other 
hand, a Negative Statement is one in which there was no action done from where an exception occurred. 
Let us look at some examples of positive and negative statements. 
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1. Examples of r^!l with Positive Statements ^1 

i. jl i:.} aIji iji c 0 jib c hjL ctxi\ 01 u'l} 

"The world is cursed; cursed is what is in it except the remembrance of Allah, and that which resembles it, 
a scholar or a student." [Tirmidhi]^^ 

II. i 9.J J"^ 'c/' Cf^"^ a? IrSl ...f 

"and they prostrated, except for Iblis. He was of the jinn and departed from the command of his Lord". 
(18:50] 

III. 4 d j*^°J J Ul dJJli J^---> 

"...Everything will be destroyed except His Face. His is the judgment, and to Him you will be returned". 
[18:50] 

In all the above examples, there is an action being done mentioned before the [Ul]. Please note that there 
does not need to be a Verb stated for an action to occur. Nouns such as the [Jf LiJl and the [J jjiiil 

also refer to actions being done as in Examples (i] and (iii]. These examples can be contrasted with 
"Negative Statements", in which there is no "action" being performed [even though an action maybe 
stated). 

2. \^\] with Negative Statements ^ 

In the Qur'an, most exceptions involve the particle [Ul], and of those, most are part of Negative 
Statements. The grammar analysis of Negative Statements is dependent upon whether the [aL ^^i^] is 
mentioned explicitly. In Negative Statements which contain an explicitly mentioned c^^^], the 
exception [t;^^^] can be either Nasb or be the Prab of the word preceding the [Ul]. Examples of Negative 
Statements with an explicit [^1? jjsixl-i] are shown in [vi] and [vii) respectively. Here, the [^L (^iu-i] is 
underlined. 

Qur'anic Examples of Negative Statements with an Explicit [aL. 
1. 4^ ....QaI-j Ui iJlISC" U 

"..No person is charged with more than his capacity.."[2:233)^^ 



32 Tirmidhi yx. Ji\ ^i*], Hadith # 2256 found in [-u'^i ^^]. Hadith is Sahlh as authenticated by Sheikh al-Albani. 

33 In this example, another correct grammatical possibility is the following sentence [i^i-j ui liisj' u]. Here the exception [f-^')] 
takes the same I'rab as the [^] as per the rules that were just covered. 
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ii. ^ ULii Dl il) jlfji ^ 

"....Rather, Allah has sealed them because of their disbelief, so they believe not, except fora 
few." (4: 155) 

3. Negative Statements without an Explicit , gtuJ.] 

Negative Statements often will not contain an explicitly mentioned [aL and these are perhaps the 

most common types of Exceptions found in the Qur'an. This specifically means that the group from which 

the exception is being made is not mentioned explicitly. For example, in the Negative Statement , the 

^ LLU Ul j y^'jj U ^, the group mentioned is [j], or [^] mentioned within the verb conjugation. Specifically, 

the group from which the exception is being done is "those who did not believe", which is mentioned 
explicitly. This is contrasted by the following sentence, which does not contain a explicitly mentioned 
[4L0 [X j 1^1 f 1^ l^j or "No one stood except Zaid". However, if we change this to the following 

[loJj j j^}^ ^li then the group being excluded is [ j j^}^]. You will notice that the I'rab of the [^^i^] 

which is [A; j] has also changed. 

In Negative Statements without an explicitly mentioned ^s^^], the I'rab of the exception [^s^^] will 

depend upon its position in the sentence as if [Ul] is ignored or omitted. It can be Raf, Nasb, or Jarr. To get 

a better idea of how this works, let us look at the following sentences with and without [Ul]. By removing 

the [Ul] from the original sentence, we should be able to determine how the exception [^^iil^]^* would fit 

grammatically in the sentence; either as a Doer, Direct Object, Jarr Construction, Subject, Predicate, etc. 
These points are rather complicated, but are included here since this third category of Exceptions using [Ul] 

are mentioned frequently in the Qur'an. 



3* This Exception is actually termed [^'ji^ .i^^], similar to the concept of the [^ipuii The particle [ui] grammatically plays no 
function here in this circumstance. In grammar, the group not mentioned explicitly is termed [^^i;]. 
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4. Negative statements without an Explicit [aL. , g±uJ.] 



Sentence with 
Exception 


Sentence Analysis 
without [Ul] 


Function of 


Qur'anic Example of 
Identical Grammar Structure 






Doer (Raf ) 


[69:37] 






direct object (Nasb) 


[18:16] 








Ul jljJli Ui 1^1 jLs |, 






Jarr Construction [Jarr] 










[2:193] 




4^ JjJ \j> 


Predicate (Raf) 


4 J j^j *^l wUi^ |i 
[3:144] 



Qur'anic Examples of Negative Statements without an Explicit i^l^ ,>^:^1 



"But no one believed Musa, except [some] youths among his people, for fear of Pharaoh and his 
establishment that they would persecute them....". [10:83] [Exception is Doer] 

ii. 4 |i-g^-^l-; Ul oj^,5w 

"...But they conspire not except against themselves, and they perceive [it] not. "[6:123] 
[Exception is Jarr Construction] 

iii. 4 ^ ^ °cJis^ Ji J jl-j Ul U«j \. 

"Muhammad is not but a messenger. [Other] messengers have passed on before him. .."[3:144] 
[Exception is Predicate] 

In example (i), the category of people who believed in Mijsa, has not been mentioned, and therefore the 
[^^iiU.] is in the I'rab of Raf . This is because the sentence without Ilia is the following: [S^ji ^ ^ '^S U«]. 

Here, the only I'rab which fits forthe excepted noun [S^ji] is Raf. This is because [Sj'ji] functions as a Doer 

in this Verbal Sentence. In example (ii), the people or group who are being plotted against is not 
mentioned, and thus, the I'rab is determined analyzing the respective sentence without the particle Ilia. In 
example (iii), the sentence is incomplete or because [!u>«^ U] is not grammatically complete. Because 

of this, the [aL. ^^iil-^] is considered as incomplete or "notmentioned". Thus, the I'rab of [11>^] is Raf, 

because it is functioning as a Predicate in the sentence [J y^'j oli^ U«] without Ilia. 
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B. Additional Particle(s] of Exception 

Other exception particles that function in a similar capacity like [Ul] are [ J^] along with [ls'^-'I ^ l^s'j^]- 
The difference between these Exception Particles and [Ul] is that they act as Mudaf and cause the Exception 
[^^iiU.] to be Jarr. Thus, a discussion on "Positive" and "Negative" statements does not need to be discussed 
here. 

The only particle from these additional particles of Exception that is found in the Qur'an is [J:^]. It 
carries the meaning of "without", "besides", or "other than". Please note that despite [Js^] being termed a 
"particle", it does get affected by Harf at its ending vowel. It usually takes a single Fathah, but takes 
Kasrah when associated with a Harf Jarr and occasionally is found with a Dammah. Since [ Js^] is always a 
Mudaf, it never carries TanwTn. 

Qur'anic Examples of r ^] 

"He said, "Is it other than Allah that I should desire for you as a god while He has preferred you over the 
worlds?"" [7:140] 

ii. ^ ... lilli 4 jj-v2J U J ^ Js- C> ji JjI^Lj j CJI \j\js' jjtj I jj^sj UI ^ 

"If you do not go forth. He will punish you with a painful punishment and will replace you with another 
people, and you will not harm Him at all....". [9:39] 

"And draw in your hand to your side; it will come out white without disease - another sign". [20:22) 



35 Since this "particle" [jj-] is affected by other true particles and other words with [Jii], it is considered by grammarians to be a 
noun. [Ji] is typically included in the grammatical discussions on the topic of Exceptions, but it is a noun grammatically and 
different from [lii]. Therefore, it can act lilte a direct object, predicate, etc. Furthermore, instead of the meaning "except", it carries 
the meaning of "rather than",, "other than", or "besides". Other times, [>] acts like simple negation. Typically, when [>] function in 
exceptions, it is usually Nasband carries a Fatha. For further discussion on [JJ-], please refer to Lane's Lexicon: Vol 6, page 99 (of 
259]. 
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Lesson 7: Particles [^jj-^- A Comprehensive Review 
Particles Revisited 

In Volume 1, Lesson 4 discussed particles specifically those that caused a change in Trab 
[aLIp 1>j>>-] in some detail. Since there are several particles that have important grammatical functions in 

Arabic, and in the Qur'an, a further discussion is needed at this stage. In this lesson, we will discuss 
particles in more depth, since we now have a more firm grammatical footing. This lesson will detail those 
particles that cause a change in I'rab in addition to those that do not. Here, the several different particles 
have been categorized into several groups. Finally, the particles that have multiple different distinct 
grammatical roles are discussed at the end of this lesson. 

Division and Classification of Particles 




85 



Issentials of Qur'anic Arabic 



I. Particles the Affect Trab i^ip ^Jr-l 

A. Harfjarr [5jl^r ^jy] 

We have already looked at these particles several times in Volume 1. These particles act on nouns and 
cause them to go into the Jarr state. The Jarr Construction plays an important in Nominal Sentences where 
it acts as a predicate. It also forms an Indirect Object in Verbal Sentences, and can change the original 
meaning of the verb it is associated with. It is important to note that one particle may carry more than one 
meaning. Being unaware of the different meaning(s) of the particle in question may distort the overall 
meaning of the sentence. 



Table 42A: Harfjarr [5 jl^ ^jy] 


> ^y 


meaning 


Qur'anic Example 


^! 


-to/towards; going 
towards the end 


j jJ 1^ ■ ■■ ^'-^ ■ aUIj...^ 

"...And it is Allah who withholds and grants abundance, 
and to Him you will be retumed."(2:245) 




- with [association/ 
being with) 

- taking (seeking help) 

- because of 


"So, We said, "Strike the slain man with part of it". .."[2:61] 

^ jl^^ cjiJl dlj ^i, \j\ \ 

"Recite in the name of your Lord who created. "[96:1] 
[i.e. seeking help] 

0 j-Xixj 1 jits' J 1 yflS- 

"..that was because they disobeyed and were transgressing."[2:61} 




- from (the beginning of 
something] 

- a part of 

- because of/reasonfor 


"Say, "Who rescues you from the darknesses of the land and sea. .."(60:63] 
"...and you have not besides Allah any protector or any helper."[2:107} 

"...An ignorant [person] would think them self-sufficient because of 
their restraint, but you will know them by their sign. ..[2:273]. 
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Table 42B: Harfjarr [fljl^r ^j/-] 




- in (as a ^^i) 

- concerning/about 


^...allJ- a JJ\ ^ jlS' JiJ |, 
"There has certainly been for you in them an excellent pattern. ."[60:6] 

"...He said, "Do you argue with me concerning Allah while He has guided 
me?..."(6:80} 


J 


- for/to [specifically) 
owning/belonging to 


4...fllj «.L1J1j lil^ ^jLlT jli^ Jii- (jJlIi ^, 

"[He] who made for you the earth a bed and the sky a ceiling. .."[2:22] 




- about (regarding] 

- from (i.e. away from) 


"They ask you about the new moons. .."[2:189] 

"The foolish among the people will say, "What has turned them away 
from their Qibla, which they used to face?... "(2:142) 




- upon/on 

- above (aboveness) 

- against 


4,..4jL1p ^ jC^I jv^^^ i_s^J (^J^ LS^ f 

"Allah has set a seal upon their hearts and upon their hearing, 
and over their vision is a veil. .."[2:7] 

"...Those "gods" will deny their worship of them and will be against 
them opponents"[19:82} 




- until 


"And in Thamtid, when it was said to them, 
"Enjoy yourselves for a time..."(51:43] 




like (similarity) 


4 IjLiL-l J'i'-^ jLk^T (J^^*^ liji<i.:>cj sljjJ^ 1 (j^^^ ^ 

"The example of those who were entrusted with the Torah and then did 
not take it on is like that of a donkey who carries volumes [of books]" 
[62:5) 




by (oath) 


"They said, "By Allah, you have certainly known that we did not come to 
cause corruption in the land. .."[12:73] 




since* 


[^LviJl ^ L«] "I did not see him since the morning." 

[wIjJ LiU- j jliiil 1 y] "The students read except Zaid." 
*These particles are not found in Qur'dn. 




except* 



Issentials of Qur'anic Arabic 



Miscellaneous Particles that act like Harf Jarr 

Please note that nouns that typically function as Mudaf act like Harf Jarr. These include [ jli^l ^jjn], 
[ jUjJl j^], as well as Exceptions other than [Ul]. 

B. HarfNasb |a~^u 3 jy-] 

These category of particles are separated into those that cause Nash on nouns and those that cause Nasb on 
Verbs. We already discussed the Nasb particles that are from Inna and its sisters. 

1. Harf Nasb Affecting Nouns [^} j 01] 

See Lesson 5, Section VIII for a full discussion. 

2. Other HarfNasb Affecting Nouns [0)1 and 1, , c^' "^1 

In the preceding lesson, we have already examined two agents cause Nasb. The Exception particle [Uj] 

causes Nasb in Positive Statements, and sometimes in Negative statements. The La of categorical negation 
also causes Nasb, while also causing its associated noun to become indefinite. Please refer to Lesson 6 
regarding [Ul] and the La of categorical negation. 

3. Harf Nasb Affecting Verbs Ji\] 

The particles that specifically act on present tense verbs to cause the Nasb state were already briefly 
discussed in Volume 1 (Lesson 10, IIIA). These verbs are the following: [J^ lit jtJ 'J d\]. Most of these 

particles like [ jl] and [J] function by forming an implied verbal noun.^*" 



36 This verbal noun is termed [Jjt jX^] in grammar. The particles that cause an imphed verbal noun with the present tense verb 
[^jU. >i] are the following: [;^<J/;//J/'j(/]- 
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Table 43A: Harf Nasb on Verbs 




meaning 


Qur'anic Examples 




"to" 
It forms a verbal 
noun with the 
verb. 


4...\Z j»jJ jrl' y ^j^t ...f 

" .... Does one of you lil<e to eat the flesh of his dead brother?.. ."[49:12] 




"that [something] 
not"^' 
"so as not to" 


4...j^°I U( 4l]( J U of ^ j-i^^ 

"Proper is it [for me] that I say not anything about Allah except the truth" 
[7:105] 


[of J] 


"so that"'' 


"And I am commanded that I shall be the first of those who submit..." [39:12] 




"never" 

It negates and 
puts verbs into 
the future tense. 


"....and we will never associate any one with our Lord.. ."[72: 2] 


J 


"so that" 
"in order to" 
"to" 

These three 
particles actually 
have the same 
meaning . 


4... 

"It is He who sent down tranquility into the hearts of the believers that they 
would increase in faith along with their [present] faith. .."[48:4] 

4 J-/"^ 

"And let him share my task, That we may exalt You much"[20:32-33] 




"until"*" 
"so that" 


4,,.4iJl ^ 4^ 

"...They were touched by poverty and hardship and were shaken until [even] 
the messenger and those who believed with him said, "When is the help of 
Allah?" ..."[2:214] 



3' [ji] is combined with [V] to function in meaning of similar to the La of \\S^\ which is discussed in footnote #38. 

38 Here the Lam of Ta'lil [^yiSi f^'] combines with [j!] to form the meaning of "so that" or "the reason for". See footnote #38. 

39 The particles [J] and ['^J are considered to be ['^J or Lam of Kai. This Lam is also known as f u], which has the meaning 
of "so that", or "the reason for". For these two particles, the Lam of Kai is implied, and forms a [J'/u j-l^] as discussed in the 
above footnote. 

*° This particle functions in an action reaching a limit, or utmost boundary of something. It has the same meaning when it acts 
on a noun in Harf Jarr. It fact, \ J^\ as a J] is actually considered a Harf Jarr according to grammarians in that it acts on a 
verb to yield an implied verbal noun, which is in the Jarr state. 
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Table 43B: Harf Nasb on Verbs 


J 


Strong negation 


"...And never would Allah have caused you to lose your faith..." (2:143] 




"therefore" 
[as a result) 
"so that" 


4 j>r\ aJj aJ AipLA:i y aJJT ^j^jij jJf li 

"Who is it that would loan Allah a goodly loan so He will multiply it for him and he will 
have a noble reward?" [57:11] 


J 


[j] of "withness" 


(^\ J ^] 
"Do not speak while 1 am speaking." 


Oil 


meaning of 
responding in the 
future tense. 


[Oil] not found in Qur'an 



C. Harf Jazm [(»3ijjr'/(»j^ <^ 

These particles cause the Jazm state on present tense verbs [^jUa^ J*^]. Remember that they cause a 
Sukun to be placed at the end of single tense [(JL--] verbs. In the plural form, the non-feminine Nun is 
deleted. In case of a [J^^] letter root, that letter is usually deleted. We have already covered Harf Jazm 

briefly in Volume 1 (Lesson 10, I HQ. 

Altogether, there are eighteen Harf Jazm in the Arabic language. As we have already seen, these particles 
are commonly seen in conditional statements. Remember that both present tense verbs, the condition 
[Js jiJl] and the response statement [i^^l ^] go into the Jazm state due to the effects of the specific Harf 

Jazm (preceding the condition). In conditional statements, we often see conditional Harf Jazm particles 
acting with past tense verbs. When this occurs, the past tense verb actually takes on the meaning of the 
future tense since it is mentioning the action to be completed in the future. This is usually the case for Jazm 



*i This Lam of Denial Works with a negated Kana [ji^]. It is a powerful way of negating something, as exemphfied in the ayah 
above. Please note if one would have mistaken this Lam in the ayah [2:143], for the Lam of Ta'lll, it would not really make sense. 
*2 Differentiate this [IJ] from other types of p]. This Fa causes Nasb [and also serves to connect] while the other[s] only 
connect and 

*3 Please note that this [J has a similar meaning as [JU-i ji J, the difference being that this [J denotes an action being doing with or 
alongside another action, whereas the Hal denotes the condition or state of an action as it is being done; this difference in some 
cases may not make an overall difference in the meaning of the sentence. This is not found in the Qur'an. 
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particles like [U^i-], [lil], and [L<Jl]. In cases when the Response Particle is not a jL^l J^l], the particle 
[Ij] is typically used to mark the response statement [i^^l ^\ ^]. The [i^^l ^--l ^\ can be a past tense 



verb, noun phrase, or a command tense verb. 



Table 44A: Harfjazm 




meaning 


Examples of Harf Jazm 


? 
? 


past tense negation 

Interrogative past tense 
negation 

"not yet"/"liad not" 
future tense negation 


"...He said, "Did I not tell you that I know the unseen of the heavens and the 
earth?..." [2:33] 

^/'i ^ ^ /^^ Ji^iU 

"...Has the message been revealed to him out of us?" Rather, they are in doubt 
about My message. Rather, they have not yet tasted My punishment (38:8) 


J 


Command 


4... aJJI sIjI (3^4^ ^jj ?^ J 0^ (3^^ ^ 
"Let a man of wealth spend from his wealth, and he whose provision is 
restricted let him spend from what Allah has given him..." (65:7) 




Forbidding 


"...And do not exchange My signs for a small price..." (2:41) 




"if" 


4..,|vSs.J^ C>>^ I^jjUj" (jjL-l ylj i^lj ■■■)' 
"...And if they come to you as captives, you ransom them, 
although their eviction was forbidden to you...." (2:85) 


U 

'J 


"what" 


"We do not abrogate a verse or cause it to be forgotten except 
that We bring forth [one] better than it or similar to it..." (2:106) 

4 ui^J*^ ^— Cf^ ^ ^ jj>s.^^ ajI ^ 4j IIjIj Lo-^ 1 jJli J ^ 

"And they said, "No matter what sign you bring us with which to bewitch us, 
we will not be believers in you". (7:132) 
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Table 44B: Harf Jazm 




"who" 


"...And whoever of you reverts from his religion [to disbelief! ^nd dies while 
he is a disbeliever - for those, their deeds have become worthless in this 
world and the Hereafter..." [2:217] 




"when" 


[j*-«-^l J-«j "When he talks I will listen" 




"whenever" 


(_jL>tiJ jj^bJl (_jJli-J cl.gJ>tAiJ 4Ju^.^j»Jl Jil^l ^-^Ij bi,^*>- 4JJI jjj 1 } 

"Fear Allah wherever you are. Follow up a bad deed with a good deed and it 
will blot it out. And deal with people in a good manner." 




"where" 


"...So race to [all that is] good. Wherever you may be, Allah will 
bring you forth [for judgment] altogether " [2:148] 




Wherever 


(_jL>tij jj^bJl (_jJli-j tl.gj>t^ 4ju^.^j»Jl Sil^l ^-^Ij i.c~^ bi.^"^ aUI jjjl } 

"Fear Allah wherever you are. Follow up a bad deed with a good deed and it 
will blot it out And deal with people in a good manner."^^ 



II. Particles that do not Affect Trab ^ Lsj ^\ 

These particles that do not directly cause a change in Prab encompass several different types of particles 
in terms of functionality. Please note that sometimes, these particles may have an indirect effect on I'rab.*^ 



Hadith found in Musnad of Imam Ahmed; Hadith #20,883 in [sSJi ^^ZJ,\ Hadith also related by Imam At-Tirmidhi 

who classified it as Hasan-Sahlh. 

■*5 Please note that particles from [juip li j^] such as [JU-i ji j j^] ^ j^], and ^ j^] indirectly do influence 

I'rab. Perhaps they could have been included in the category of those particles having but they were not according to 
grammarians. Also, the particles of Negation such as [^1 u] •>(], and [oi] which we stated as being without Ltii], and having 
no effect on I'rab are actually considered by some grammarians to have Lilt]. But this discussion is a complicated one, and it 
included for the reader in case they come across any discrepancies in the future relative to Arabic grammar. It is important that 
we keep our approach as simple as possible, particularly in these initial stages. 
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A. Particles of Negation 

Please refer to Lesson 6, where the Particles of Negation were reviewed. The Particles of Negation that 
do not affect I'rab are the following: [L^] and [jl]. 

B. Connecting Particles ^jj^l 

The Connecting Particles were briefly mentioned in Volume 1 (Lesson 6, IV-A3). Here, they are more 
thoroughly elaborated on. These particles termed [cJjaiJl ^ j>>-] connect two words or phrases together in 

a sentence. These particles are actually part of a broader category of grammatical unit called [^l yi']*" or 

"words that follow". Specifically, these particles transfer I'rab of the first word onto the following word 
that the particle directly precedes. In another sense, we can say that the Connecting Particle transfers the 
"grammatical state" of the word(s) before it onto the word after it. Similar to English conjunctions, these 
particles allow for less redundancy in the language. In the Qur'anic example in Table 45 [first row), we see 
that the words [Oifl— ^1] ,[^^'^1 and [^1^1] are acting grammatically on the state of the word [jIoJl^Jl] 
that precedes the first Connector Waw . Here, the case of all words are Jarr due to the Harf Jarr that acts on 

The word that is associated with a Connecting Particle can be a noun or a verb. Grammatically, the word 
that causes I'rab [J^L^] is the agent that causes I'rab on the word following the Connecting Particle, which 

may be a verb, particle [J^Lp ^^], or subject [I^V'], etc. Thus, the Connecting Particle is not considered the 

[J^Lp], per se. In the cases of Connecting Particles Fa, Waw, and La, it is important to differentiate them 

from other respective particles that virtually identical alphabetically, but completely different 
grammatically (Please see Table 51). The most common Connecting Particles are Waw and Fa, which need 
to be distinguished from the identical appearing Resumption Particles Waw and Fa. Resumption Particles 
that do not transfer I'rab are very common and can easy be confused as [^Jdap •~Sj>-\. These particles are 

examined in the next section. 



46 Other types of words in this category are Replacers [ Ji^], Describers [w/cJJ], and [-i^^i]; these are discussed in Lesson 9. 
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C. Qur'anic Examples of Connecting Particles [J^\ ^jy-] 



Table 45A: Connecting Particles |cikt.!l 




meaning 


Qur'anic Examples 




"and" 


"...And [recall] when We took the covenant from the Children of Israel, 
[enjoining upon them], "Do not worship except Allah; and to parents do good 
and to relatives, orphans, and the needy " [2:83] 








J 




"Or were you witnesses when death approached Ya'qub, when he said to his 
sons, "What will you worship after me?" They said, "We will worship your 
God and the God of your fathers, Ibrahim and Ishmael and Isaac ..." [2:133] 

[ ^4^1 -^J^i '/A ^j^] 






"...They were touched by poverty and hardship and were shaken until [even 
their] messenger and those who believed with him said, "When is the help of 
Allah?" ..." [2:214) [ lu'gi Js-^jA\ jl^l ^ j^] 

[J^SJt>^>it ^j>.] 




"then/so" 
(immediately) 


4... j _^^-aij U' jii (^ii 'j^^ ' j^'^ |i-fiL; iIJi,..|> 
"That is because they believe, then disbelieve, so a seal is set upon their 
hearts so that they do not understand." [63:3] 




"then" [ later) 




"or" 
(alternation/ 
doubt) 


4 tji-a~-Ls jS lyS^ C"^^ ^ 7^ ^ ' f 
"Say, "Spend willingly or unwillingly; never will it be accepted from you. 
Indeed, you have been a defiantly disobedient people." [9:53) 



The highlighted Particles are Connecting Particles while the underlined [^3] is actually Harf Nasb [4^-1' [see Table 43]. 
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Table 45B: Connecting Particles [tiia*!! tijy-] 




"or/rather" 
It is used as an 
interrogative and/or 
giving an option 


"Or were they created by nothing, or were they the creators? Or did they 
create the heavens and the earth? Rather, they are not certain. Or have they 
the depositories [containing the provision] of your Lord? Or are they the 
controllers?" [52:35-37] 




"But/rather" 
Implies correcting a 
mistake, or 
abandoning 


"And do not say about those who are killed in the way of Allah, "They are 
dead." Rather, they are alive, butyou perceive [it] not." [2:154] 


•i 


"no/not" 
Affirms the first word 
and negates the word 
after}. 


"Zaid came not Muhammad." [Ij ^ ^jiWl ^jiy] 




"but" 
Affirms the second 
and comes only after 
a negation [opposite 
of[-^]f. 


"I did not eat the bread but ate meat" 



D. Resumption Particles |aju£^i!i 

Resumption particles include Waw and Fa, and are very commonly found in the Qur'an. A Resumption 
Particle functions in separating between sentences, or sentence units. In a way, it provides a way to shift to 
a different subject or discussion within an ayah or even a new ayah. Often, when the particle Waw is used 
where there is a transition in an ayah, it is a Resumption Particle. Furthermore, another sign of the 
Resumption Particle is when there is no clear transfer of I'rab. These are subtle points, even though in 
most cases, not distinguishing a Resumption Particle from a Connecting Particle will not cause a drastic 
change in meaning. 

In example (i) on the Qur'anic Examples below, the highlighted Waw represents the Resumption Particle 
while the underlined Waw is the connecting particle. Upon initial inspection of the ayah, it may appear that 



For the particle three conditions are necessary for it to act as a Connecting Particle. It is [^jJao ^ ^] if (1] preceded by a 
negative [2] it is not associated with a [J and (3] it is not associated with a sentence [but a word]. In the Qur'an, it is not found as a 
Connecting Particle bur acts instead as a Rebuttal Particle instead. The same can be said about the particle [J]. 
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all the Waws are Connecting Particles, since there is a "connection" between all parts separated by it. 
However, the first Waw acts as a Resumption Particle because there is a transition from the prior section 
due to the Particle [il]. The underlined Waw is a Connector since has the same place as [^'l]. Then, 

the the third Waw is a Resumption Particle since there is another shift in the ayah, and the last section is 
not a Hal. 

In example (ii), the first Fa is a Resumption Particle as it marks a transition, with the word "then". The 
second Fa however is a Connector as [ll^i-^l], and is similar grammatically to [^^3']- this ayah, the first 

shaded Waw marks another transition from the prior section, and is thus a Resumption Particle. The 
following Waw is a Connector, that precedes [/^ ^y^^ \ _?KiT], the Direct Object of [liii]. The second 

Waw is also a Connector that copies [JiL^]; the word [^1^] retains the same grammatical function as 

[fliili]'*'. Without the Connection Particle, the meaning of [f^^ j] would be [^li^ u^°J^'^ ^5? In this way, the 

Connecting Particle prevents the statement from become superfluous. 
Qur'anic Examples: 

"And remember when We said to the angels, "Prostrate before Adam"; so they prostrated, except for 
Iblis. He refused and was arrogant and became of the disbelievers. "[2:34] 

ii. O jAj^ e/^^ i^^lsijtj I j[?.&T ills J aJ ills' ll^ l-<i-$i- jLl2l!iJT jU ^ 

4 ^ 'jl c^j'^' J r^'j 

"But Satan caused them to slip out of it and removed them from that [condition] in which they had been. 
And We said, "Go down, [all of you], as enemies to one another, and you will have upon the earth a place 
of settlement and provision for a time. "[2:36] 

E. Rebuttal Particles 

These particles serve to make a rebuttal or counterpoint, or make a correction after an errant or 
incorrect statement. These include [j^] and [Jj], which also can be from [odaxJl ^jj>-]. However, in the 

Qur'an, these particles are found as rebuttal particles and not as Connecting Particles. The particle [^] is 



Please see Lesson 12 in the section on [j>^L' j f^]. Here the [i-iv] comes after the Predicate. 
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similar to the Sister of Inna [j^], which has a similar meaning of rebuttal of "but/however". It is used to 



abandon one statement, and shift attention towards the next statement. 



Qur'anic 



: Examples: 



i. 




"They say, " Allah has taken a son." Exalted is He! Rather, to Him belongs whatever is in the heavens 
and the earth..."[2:116} 



ii. 



^ I jits' J ljj.<Jjii 

"...And they wronged Us not - but they were [only] wronging themselves..."(2:573 



F. Particles of Interrogation \^^^'^\ ^^'f-\ 

Please see Volume 1 (Lesson 6, V) for a discussion on Particles of Interrogation. Please differentiate the 
Interrogation Particles [^] and [U] from those that have a completely different grammatical function. 

These particles are typically found at the beginning of a sentence, or sentence break, and act on both 
Nominal and Verbal Sentences without any change in I'rab. Please remember that the Interrogative 
particle [(/!] acts as a Mudaf to the word that it precedes. It causes the next word to be in Jarr. 

Furthermore, when [tjl] is associated with a plural noun, the plural noun is in the indefinite state. When 
[c^i] is associated with a single or dual noun, the single noun is definite. Another minor exception with the 
Particles of Interrogations is with The word that follows is in the Nasb state. The word that 

follows [^] is Nasb not because of [^], but because the word in Nasb is a [jt^'], and clarifies the quantity 
that being asked in terms of "how many /how much". 



Examples of and [^1 




"And those who have wronged are going to know to what [kind of] return they will be 
returned. "[2 6:2 2 7] 

"So which of the favors of your Lord would you deny?"[55:25) 




iv. 



"How many books have you read?" 
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Table 46: Interrogative Particles i^l^islilJl '^jy-] 


/ ' 


General interrogative 




or / do 

[creates a choice] 


0\} 1 


When 




Who 


(iU / U 


What 




Where 


U / liU 


Why 


Uy'4 


Which 
(this is Mudaf) 


04r 


How 




How many 




from where/how 




About what 



G. Particles of Emphasis ^ j^j 

Particles of Emphasis include the following: [LJI] j f "^J f IJ], and [Si]. These particles 

cause emphasis on the associated word without any affecting I'rab. 





J 


Indeed 




Indeed 




Indeed/certainly 




only 



1. Lam of Emphasis ^U] 

It is important to distinguish this from the Harf Nasb particle, Lam of Ta'lll. The Lam of 
Emphasis functions to cause a more emphatic meaning like "must" or "need to". This Lam can also 
act on particles and noun for emphasis. On verbs, the Lam of Emphasis is often accompanied with a 
Nun at the end of the associated verb. Please look at the following examples showing the Lam of 
Emphasis. 

Qur'anic Examples 
i. <^ juO^ 1*^^ i'-^ ^1 J 
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"And We certainly know that among you are those that are denies "[69:49] 

ii. e-jiip ilf jv^^llu<,Jj i^S^^ll^^' I °^ 

"...If you do not desist, we will surely stone you, and there will surely touch you, from us, a painful 
punishment "(36:18] 

iii. 4...1il-ji'cu;tJ ilill I^IS ^ 

"They said, "Are you indeed Yusuf?... "[12:90] 

iv. 4 )^ OCjLJI jl \ 
"Indeed, mankind is in loss. "[103:2] 

2. Lam and Nun of Double Emphasis OjJ j f^!] 

We often see a Nun affixed to the end of verbs when a Lam of Emphasis is present at its 
beginning. This Nun functions in even more emphasis being given. Please note that even though 
the addition of this Nun causes some structural modification, it does not cause any change in I'rab. 
For example, the vowel preceding the Nun of emphasis is changed to a Fathah in all first single 
person conjugations, except the female second person where it has a Kasrah (without the following 
Ya). This is purely a Sarf issue, and is not related to I'rab. In the plural female conjugations, the 
letters [ jl] are added after the feminine Nun. The Nun added at the end can have either a Sukun or a 

Shadda. 



Table 47: Lam and Nun of Emphasis on Verbs 
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Qur'anic Examples: 

"...So those who emigrated or were evicted from their homes or were harmed in My cause or fought 
or were killed - 1 will surely remove from them their misdeeds, and I will surely admit them to 
gardens beneath which rivers flow. .."[3:195] 

ii. j ^yj^i I jits' \^ 3^tlajT ^jj J |V-$Jtajl ^ tJtajl j |V-gJtajl ^^.^^s^ j \ 

"And most certainly they shall carry their own burdens, and other burdens with their own burdens, 
and most certainly they shall be questioned on the resurrection day as to what they forged."[29:13] 

3. Other Particles of Emphasis: [01], [Ivi], and [Ull] 

The particle serves in attributing certainty to an action, and is termed [j^i^l ^^]- Overall, 

it causes emphasis to be placed on something. Furthermore, it can also cause a meaning of a verb to 
be in the "near past tense" or denoting that an action has just occurred. This was briefly examined 
earlier in Lesson 5. Also from the [j^i^l ^j^]< is the particle [ jl] which functions in the role of 
emphasis like the structurally similar particle [ jl]. The particle [01] however is found mainly as a 

Conditional Particle. Another particle that denotes emphasis and frequently occurs in the Qur'an is 
[LJI]. Even though this particle contains [01] in its letters, it is not from Inna or its sisters. 

Specifically, [LJl] denotes "only", but it is a particle that denotes emphasis.^" There are also other 
particles that cause emphasis. For example, the particle [US']^^ is used in some Surahs to place 
emphasis on something being said by function of its very sharp negation. 

H. Particles of Calling ifri^i ^jj^^i 

These particles are used to call and address a specific person or group and draw their attention to 
something being said. This is often used in the Qur'an to address a specific group. The person(s3 is 
addressed using the particle [b]. This particle Ya can be thought of as being equivalent to the term "I am 

calling...". The person(s] being addressed is termed [(J^L^], is Nasb and is discussed in detail in the next 
Lesson. 



5° Taken from [>^^li j jJ^i ^i] from the book - by ^jiiii .uJi y j,A j:. 

51 In Surah Takathur (104:3-5], [lir] is used three times to draw attention to the reahty of the Hellfire. The primary audience, the 
Pagans of Makkah at the time of its revelation did not beheve in the afterlife, or Hellfire. Here emphasis is placed by this particle 
by its sharp and complete negation. 
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I. Conditional Particles [J^^i 

We have examined conditional particles, many of which are from [^jli- ^ mentioned earlier in this 
lesson. Some particles like \^°^\, [lil], and [^] function as conditional particles but do not cause J azm unlike 
[j^], [ jl], and These particles can act on both nouns and verbs. In conditional statements, Harf Jazm 
typically act on present tense verbs, but can act on other verbs and nouns also. 

The response particle Fa" is often used in conditional sentences and marks the response [i^^l s^l ^] to 

the condition. However, the Fa is not used in front of a response statement that is a jU^ Jii] in Jazm 
state since the Jazm verb by itself is a sign of a response statement (in a conditional sentence). Please note 
that for the particles [^J and ["^^J, the Lam [Jj termed [siil y>\ j»"^J often indicates the Response Statement. 

This particle does not indicate emphasis in general, but functions like the Response Particle Fa. It should be 
noted that sometimes, the Lam can function as both a Response Particle and a Particle of emphasis [2:103): 



^ Ojlij<J I jjl^ jJ O 4JJI wUP ^ Aj j£<J I ^1 J I ^\ J 



Table 48: Particles of Condition J> 








if 




If 




who 


V 


had it not 
been/were it not 
for 


U 


what 


llf 


as for 




when 




when 




where 




whenever 




wherever 






whenever 



52 This Fa is known as ^1 ^ ii^} )\ .uJi]. It does not cause any change in I'rab and marks the response statement ^1 >] 
which does not consist of present tense verbs [j^jU- ^Ui]. However it can precede response statement which contain [s^jU^ ^Ui] 
in Jazm with [s^ui ^']. This is seen in (4:34]:44- 'jii).. Please note that some conditional statements have no 

particle or sign to indicate the Response Statement. For example in (2:206] with the particle [i^i], there is no sign, but the 
response part can be identified contextually: ^^'UIj i'iiiai J\ i'jj lii}^. 
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Qur'anic Examples : [Uolp j^p 

i. ^...^iClp ^4i2lU aUT flli 

"..And if Allah had willed, He could have given them power over you. .."[4:90] 

ii. 4....l^_J ^ iSi\l^ y^lyf 

"And when My servants ask you, concerning Me - Indeed I am near."[2:186} 

iii. <^...ii jUij jl sijlis c-I-^ '^^^jj dOs- aUT Jl;is U^} ^ 

"And if it was not for the favor of Allah upon you, and His mercy, a group of them would have 
determined to mislead you.. ."[4:113] 

iv. 4 iji^^UiJI Li aUIj O jj>A cjbJUaJl I _^Lp J I j:l/>I jj JJl W j 

"But as for those who believed and did righteous deeds. He will give them in full their rewards, and 
Allah does not like the wrongdoers. ..."[3:57] 

I Verbal Noun Particles i^IjaI^ jy-] 

The particles [U], [}]], [01], and [^] act with verbs to form a construction called a [Jjti jlCai]. This 
grammatically acts like a verbal noun. Most of these particles are from the Harf Jazm (except j3) and were 
already reviewed. The most important and common of these particles is [01], which is detailed in the 
section on Harf Nasb for Verbs in this lesson. 

K. Particles of the Future i JlL^*^) 

The particles that denote the future tense are [^] and [^°^], both of which attach to the beginning of 
present tense [^jU^ J^]. These have been discussed in Volume 1 [Lesson 10). 

L. Particles of Warning lA-iSi *J 

The particles [Nl], [U], and [1^1] all mark a warning and translate as: "beware" or "behold". Please note 
that the particle [^!l] can also have the meaning of encouragement as "Alas", "Ah", or "Surely". 
Qur'anic Examples: 

i. , f i:^! \:s ^yi I jjii ^ilji i:^ i^T jj lii} ^ 

"And when it is said to them, "Believe as the people have believed," they say, "Should we believe as the 
foolish have believed?" Beware, it is they who are the foolish, but they know [it] not."[2:13} 

ii. O JLIp 4j ^ llJ j j^lij jvl^ jUf ^i^ttJrU- «.IJj!a li ^ 

4 d jliL- u jUl^ aUT} 

"Behold, you are - those who have argued about that of which you have [some] knowledge, but why do 
you argue about that of which you have no knowledge? And Allah knows, while you know not. "[3:66] 
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M. Particles of Encouragement [jia-;iaki!i ^jy-j 

These particles termed \ ^ play the role of encouraging and inciting a certain action. These 

include ["iJjJ], [IJ'], ["il'], and [Lla]. These particles are always used in conjunction with a verb. 

Qur'anic Examples: 

i. 'jX^ti L-oy ^\ 'jl Ji}A U'^' c-'j o^°T (Is'a^I 'Jy. r^^Jj ^ dr? '^^J> 

"And spend from what We have provided you before death approaches one of you and he says, "My Lord, 
if only You would delay me for a brief term so I would give charity and be among the righteous." [63:10] 

"And let not those of virtue among you and wealth swear not to give to their relatives and the needy and 
the emigrants for the cause of Allah, and let them pardon and overlook. Would you not like that Allah 
should forgive you? And Allah is Forgiving and Merciful. "[24:22] 

N. Particles of Response |oi jJr' ^^'f-\ 

These particles known as [v'' ^jj^] are used as an answer in response to a "yes/no" question. The 
response of "yes" occurs through the particles [^] and while the answer of no is [M]. The particle [lis'] 
means "never", and is a very sharp "no". The particle [ Jj] means "yes" but also carries the meaning of 
"certainly" and is used as a response to a rhetorical question denoting an obvious "yes" answer. The 
particle [lil] is also from the Particles of Response and carries the meaning of "when". This particle is not to 

be confused with [Oil], which sounds similar but is from the Harf Nasb for verbs. 
Qur'anic Examples: 

i. aLT Jjj l>i lllij IIjJlS^ ^jJ \js.\s>r Ji I Q: ^Jb ^-^Ij Q^J^ t^'^ ^^^^ ... )> 

"...Every time a company is thrown into it, its keepers ask them, "Did there not come to you a warner? 
They will say," Yes, a warner had come to us, but we denied and said, 'Allah has not sent down 
anything"..." [67:8-9] 

ii, O f<S^.j lli J l^i J Lai- iL'j b'ji J \j> b'jir J Ji jl jlIlT ^\s-Z/s\ sIsjT ^\s-Z^\ cj.iljj ^ 

^ ... I jJli 

"And the companions of Paradise will call out to the companions of the Fire, "We have already found what 
our Lord promised us to be true. Have you found what your Lord promised to be true?" They will say, 
"Yes."..." [7:44] 

103 



^'ssentials of Qur'anic Arabic 

iii. 4^ j^J Jli^s ^ lil Ajt-i l-ij-lj ^"j^^ ' J''^ h 

"And said, "Is it one human being among us that we should follow? Indeed, we would then be in error and 
madness." [54:24] 

0. Particles - Time and Place Containers j OUjli 

These particles are actually considered nouns grammatically but are being mentioned here since they act 
like particles. They are discussed in more detail in Lesson 8. They specify the place or time in which an 
action occurs. Depending on context, they can act as conditional particles as well. 

P. Particles of Redundancy [aaji^li ^j^i 

The Particles of Redundancy from a purely grammatical sense, do serve any function, however play a role 
in rhetoric particularly in emphasis. The Particles of Redundancy are the following: 

[d\ I d\l l> I 'i/'jA I <^ /J]. These particles sometimes occur in the Qur'an and HadTth. When they are used 

in a sentence, the removal of the respective particle will not change the overall meaning of the sentence. 
These particles are being mentioned here for completeness, since this is a topic in advanced grammar. 

Qur'anic Examples: 

i. 4 d jijli ^ jl lie III.L' li«.l^ lill^il sjy ^ 

"And how many cities have We destroyed, and Our punishment came to them at night or while they were 
sleeping at noon."[7:4} 

"Whoever does righteousness - it is for his [own] soul; and whoever does evil [does so] against it. And 
your Lord is not ever unjust to [His] servants. "(4 1:46] 

0. The Definite Article "Al" [JuJ^\ ^V] 

One of the first topics that were discussed in Volume 1 was the concept of [Jl] as the definite article. The 
"Al" which is the definite article is also termed [lJij j>M]. When a noun has the "Al" affixed to its 
beginning, it can be of one the following categories of words: 

1- [i^j*^' -4^' f"^] ■ Noun that is known to speaker and audience. 

2. [j^ jJl j>M] - Noun that is known to speaker and but not to the audience. 

3. f M] - Noun that refers to the category of the noun. 

4. [til ^^^^'^ f "^1 - Noun that refers to all/each member of the category of the respective noun. 

5. [SiJijJl f M] - The "Al" is extra and used with certain names and places. 
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We see that there are several different categories of nouns that contain the definite article "Al". Most fall 
under the category of \_^p~\ and are definite to the speaker and audience. This can be considered 

the "default" definite article. The definite article in other cases may refer to the entire category of 
"something" rather than a definite noun. For example, the word [jLJJl] generally refers to "the women". 

However, in many cases it contextually means "women" as an entire category, not "the women". This is 
seen in the Table 49 in Ayah 3:14. Another type of "Al" is called [Jl f "^l- and differs from the Lam of 

Category in that it refers to each and every thing/person in that particular category. For example in ayah 
1:2, the word [^uJ-l] does not refer to "the praise" or "praise", but it means "all praise" or "every praise". 



Table 49: The Definite Article "Al" {dtuj^S 



The "general" Lam 



4 }-f r^'j 

"Indeed, the men who practice charity and the women who practice charity 
and [they who] have loaned Allah a goodly loan - it will be multiplied for them, 
and they will have a noble reward.." [5 7: 18] 



The "general" Lam 



The Imam announces about the scholar unknown to other 
"The scholar for today's lesson is sick". 



^1 
Lam of Category 



I J& jJT ^ a ^^iaJLLjT J^i^^IAJTJ ^ f.lI«JT ^ CjI j^IiJT i >- j_j>'lIU ^jJ j ^ 

y>S\>i ^lijUTj 2^jl^T JISJTj Sl^iiiJTj 

"Beautified for people is the love of that which they desire - of women and 
sons, heaped-up sums of gold and silver, fine branded horses, and cattle and 
tilled land..."[3:14} 



Lam of Inclusivity 



"All praise is to Allah, Lord of the worlds. "[1:2] 



Lam of Redundancy 



"And among those around you of the bedouins are hypocrites, and [also] from 
the people of Madlnah. They have become accustomed to hypocrisy. You [Oh 
Muhammad], do not know them, [but] We know them. .."[9:101] 
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R. Miscellaneous Particles 

There are other particles in the Qur'an that we have not yet discussed. One particle that plays an 
important role is the Ta Marbuta, the most common feminine symbol. In some instances, however, it 
denotes the singularity of an object or thing. For example, the word [J^] can signify a rock or rocks, while 



[i'J^] signifies a single rock. The word [J>J] refers to dates, while [ilkJ] refers to a single date. The particle 
[il] that resembles the Time Containers [lit] and [il] functions as a Particle of Surprise. The time container 
[il] is translated as "remember", while the particle [lit] means "when". 



Table 50: Miscellaneous Particles 




singularity 


4^ Ch J diJs^ -killvJ a]j>^\ dUl C^i^J ^ 

"And shake toward you the trunk of the palm tree; it will drop upon 
you ripe, fresh dates. ."[19:25] 


Til 


Particle of Surprise 


4 j ^ lil 

"And when they board a ship, they supplicate Allah , sincere to Him in 
religion. But when He delivers them to the land, at once they associate 
others with Him. "[29:65] 


l\ 


Time Container 


"And remember when Ibrahim was tried by his Lord with commands 
and he fulfilled them. [Allah] said, "Indeed, I will make you a leader for 
the people.". ..."[2:124] 




Particle of choice 


"And [there are] others deferred until the command of Allah - whether 
He will punish them or whether He will forgive them. .."[9:106] 



S. Particles with Multiple Distinct Grammatical Roles 

We have already seen particles that are identical structurally can have several different independently 
grammatical functions. This can often confuse the novice or intermediate student. Here, we will quickly 
categorize the multiple grammatical roles that a specific particle may carry. The following table can be 
used as a reference point for comparing and/or clarifying these multiple functional roles. Please note that 
context alone is often sufficient enough to identify the actual grammatical function of one of these multi- 
dimensional particles. 
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Table 51A: Particles with Multiple Distinct Grammatical Roles [j/U] 




Resumptive 
Particle 




"And of the people are some who say, "We believe in Allah and the Last Day," 
but they are not believers."(2:8] 




Connection 
Particle 




"..He created the heavens and the earth.." (64:3). 


J 


Hal Particle 




"...And whoever of you reverts from his religion [to disbelief] and dies while 
he is a disbeliever - for those, their deeds have become worthless in this 
world and the Hereafter.."(2:217] 




Particle of 
Oath 




"...And it is Allah who withholds and grants abundance, and to Him you will 
be returned."(68:l] 




Particle of 
"withness" 




"And recite to them the news of Nuh, when he said to his people, "Oh my people, if 
my residence and my reminding of the signs of Allah has become burdensome upon 
you - then I have relied upon Allah. So resolve upon your plan with your 
associates.. ."(10:71] 




Relative 
Pronoun 




"...Whether you show what is within yourselves or conceal it, Allah will bring 
you to account for it..." (2:284). 




Simple 
Negation 




<^...Lj| Llj ^3 y^. (^'S^l '-'^ ^ 


u 


Interrogative 
Particle 




"The companions of the right - what are the companions of the right?" 
(56:27). 




Conditional 
Particle 




"What comes to you of good is from Allah , but what comes to you of evil, is 
from yourself..." (4:79). 




Verbal Noun 
Particle 




^...fljiUT \1S 1 jJli ^lljT \1S \ jL.T ^ JJ liij ^ 

"And when it is said to them, "Believe as the people have believed," they say, 
"Should we believe as the foolish have believed?"..." (2:13). 




Ma - Time 
Container 




"I will follow you as long as you follow the truth" 
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Table 51B: Particles with Multiple Distinct Grammatical Roles [I'NIlj] 












Particle of 
Redundancy 




4...dlJ^ 

"So by mercy from Allah , [Oh Muhammad], you were lenient with them. 
And if you had been rude and harsh in heart, they would have disbanded 
from about you...." [3:159). 




Simple 
Negation 




"..whoever follows My guidance - there will be no fear concerning them, 
nor will they grieve." [2:38]. 




Categorical 
Negation 




"Allah - there is no deity except Him. He will surely assemble you for the 
Day of Resurrection, about which there is no doubt..." [4:87]. 


Prohibition 




"...And do not conceal testimony, for whoever conceals it - his heart is 
indeed sinful..." [2:283]. 




Connecting 
Particle 
















Resumptive 
Particle 




"[He] is the one who made for you the earth a bed and the sky a ceiling and 
sent down from the sky, rain and brought forth thereby fruits as provision 
for you. So do not attribute to Allah equals while you know. " [2:22]. 




Connection 
Particle 




fl^ fllLjT 'jj> J3j^j flllJTj lii^ l/'j^^ (»-^ ti^'t' "f 
[fUlJi ^ ^ fii] 




Particle of 
Response 




L^- ^ 01 ji...^ 

"Say: "If you love Allah, then Follow me: Allah will love you and forgive 




HarfNasb 

[Causative Fa] 




j>r\ 4J J aJ AipL^aJ LlvJ- y aUI ^_/'JiJ (jjJl ...f> 

"Who is he that will lend to Allah a goodly loan, so that He may double it 
for him and his will be a rich reward?" [57:11] 




HarfTa'lTl 




[iliiL' Ails jT^I 
"Read the Qur'an because it will benefit you." 
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Table 51C: Particles with Multiple Distinct Grammatical Roles [^/v^/ J^/^] 




Relative 
Pronoun 




4...4JJI oUi j-« S-^l 4.^vJJ ij-* ;_;*'^' O^J---? 

"And of the people is he who sells himself, seeking the pleasure of Allah..." 
[2:207]. 


Interrogative 
Particle 




4 lids' 4U1 (j^i ^ jUtl ^ 

"And of the people is he who sells himself, seeking the pleasure of Allah..." 
(6:144). 


Conditional 
Particle 




4 jji^^ ^ Uj Lis cjlJ^ 

"...whoever follows My guidance - there will be no fear concerning them, 
nor will they grieve." (2:38). 




Harf Jarr 




^ dijj 

"So exalt the name of your Lord, the Most Great." (69:52) 


Particle of 
Redundancy 




"...Is not Allah most knowing of those who are grateful?." (6:53) 




Harf Jarr 




4 "^-^ L5^ A;^5!=1J obUT Ijlj ^4 wUj ^ |»J 

"Then it appeared to them after they had seen the signs that al-'AzIz 
should surely imprison him for a time." (12:35) 


HarfNasb 
(Verbs] 




"Never will you attain the good [reward] until you spend from that which 
you love..." (3:92) 


Connecting 
Particle^^ 




"I read the book until its end." 




Particle of 




4..ll« 1 js^" 'CS li of °^ \ jil'l ^fi^'t J^J > 

"Those who followed will say, "If only we had another turn [at worldly 
life] so we could disassociate ourselves from them as they have 
disassociated themselves from us."..." (2:167) 


Verbal 
Noun 
Particle 




"And do not marry polytheistic women until they believe. And a believing 
slave woman is better than a polytheist, even though she might please 
you. ..." (2:221) 


Conditional 
Particle 


is ^1 ^ ^ 


4^..^iJ, Jiij 4L1 1 jiSl lUl fCi 

"...If Allah had willed, those [generations] succeeding them would not 
have fought each other after the clear proofs had come to them..." (2:253) 



Three different conditions need to be met for [^] to be a Connecting Particle. Since this specific type of [J^] is not found in the Qur'an, it 
is out of scope for this book, and is not mentioned here. This is a topic in Advanced Grammar. 



^'ssentials of Qur'anic Arabic 



Table 51D: Particles with Multiple Distinct Grammatical Roles l^'JlJ^fS-l^] 




Particle of 
warning 




"And why did you, when you entered your garden, not say, 'What Allah 
willed; there is no power except in Allah 7..." [18:39] 


Particle of 
Encourage- 
ment 




"...and he says, "My Lord, if only You would delay me for a brief term sol 
would give charity and be among the righteous." [63:10] 


Londitionai 
Particle 




4 iLii IJI OlklJl JiijLJ '^"jj) °fSi^ jJJt 

"...And if not for the favor of Allah upon you and His mercy, you would 
have followed Satan, except for a few." [4:83] 




Rebuttal 
Particle 




4...UiLJi jlS' '^(J^ iJj '^.^ yU (U^' ^! ^ \- 

"Ibrahim was neither a Jew nor a Christian, but he was one inclining 
toward truth, a Muslim..." [3:67] 


Connecting 
Particle 




"Zaid did not stand but AIT stood." 


HarfNasb 


01 pi >l 


"He said, "Oh my people, there is not foolishness in me, but I am a 
messenger from the Lord of the worlds."." [7:67] 




Rebuttal 
Particle 




"... they say, "You, are but an inventor [of lies]." But most of them do not 
know." [16:101] 


Connecting 
Particle 




/ 'i ' '°!. ~ \[ <'r i'° f 1' i' ° f , lit 1 ' ; i;-'' ' 1 1 1 1 1' \ 

4 Ojy<J^ U jj>Jj ?.U>-l Jj i—il y>\ Ail) J.^ Jlf; ^j-»J 1 jJ Uj ^ 

"And do not say about those who are killed in the way of Allah, "They are 
dead." Rather, they are alive, butyou perceive [it] not." [2:154] 


J 


Particle of 
Emphasis 




"Indeed, mankind is in loss." [103:2] 


Harf Jarr 




"To Allah belongs whatever is in the heavens and whatever is on the earth. 
And to Allah will [all] matters be returned." [3:109] 
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Table 51E: Particles with Multiple Distinct Grammatical Roles [J/ji] 




HarfNasb 




4 ...iL^ ^1 ^jtl ji^ L?^'i f 

"[He] who created death and life to test you which of you is best in 
deeds..." [67:2] 


J 


Harf Jazm 




4 ...J^T ^ 

"And let there be [arising] from you a nation inviting to [all that is] good, 
enjoining what is right and forbidding what is wrong..." (3:104) 




Particle of 
Response 




4 1^,1^^ e-jlS^i Jil o ^JUb j ^jj'j 

"You are the best nation produced [as an example] for mankind. You 
enjoin what is right and forbid what is wrong and believe in Allah. If only 
the People of the Scripture had believed, it would have been better for 
them...." [3:110] 




Lam of 
Negation 




4 ...^-^ cJij -^'^ iiiis' i^j 

"But Allah would not punish them while you, [Oh Muhammad], are among 
them..." (8:33] 




Harf Jazm 
Conditional 
Particle 




4...'jiji}^''\ flji iUiS' ^jkiti ^jL'li l)Ls...|, 

"...But if they fight you, then kill them. Such is the recompense of the 
disbelievers." [2:191]. 




Negation 
Particle 


^\ 


4 ijvJi Ul IJla 01 

"...and when I restrained the Children of Israel from [killing] you when 
you came to them with clear proofs and those who disbelieved among 
them said, "This is not but obvious magic."" [5:110]. 




Particle of 
Emphasis 




"They said, "Indeed, these are two magicians who want to drive you out of 
your land with their magic and do away with your most exemplary way." 
[20:63]. 




Particle of 
Diminution 




jT^I iJjss illJl lll^-jl IIj ij^' CJ^ ^ 

"We relate to you, the best of stories in what We have revealed to you of 
this Qur'an although you were, before it, among the unaware." [12: 3]. 
Please note that the Lam following [ jl] does not emphasize and is called pi jUJi f "V]. 



Ill 
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Table 51F: Particles with Multiple Distinct Grammatical Roles [oVoi] 




HarfNasb 




^ aILI ^Ju jf aLi lu-lU. ^ f 

"And who are more unjust than those who prevent the name of Allah from 
being mentioned in His mosques..." [2:214]. 


hi 


Particle of 
Explanation 




(J jl^i i ^iJjiLi^l aJ^^j ^» IjJl&I^j 4JLJ L) \ o\ C-Jjjl lil J ^ 

"And when a surah was revealed [enjoining them] to believe in Allah and 

to fight with His Messenger, those of wealth among them asked your 
permission [to stay back] and said, "Leave us to be with them who sit [at 
home]." [9:86]. 




Harf Nasb 




"That is so al-'AzTz will know that I indeed did not betray him in [his] 
absence and that Allah surely does not guide the plan of betrayers." 
[12:22] 


hi 


Particle that 
indicates a 
statement, 
to follow; 

e.g. 




4 tji-;.^.^j»t^t y~\ ^'h^ Ll 4JJI jls j-j-i^j ^ 

"...Indeed it is he who fears Allah and is patient, then indeed, Allah does 
not allow to be lost the reward of those who do good." [2:214] 




to 

that 







54 Here we see that the word [3] acts as a [jtlii but also carries the function of emphasis [^J>.\ ii JUi-U ^\ y^Ni]. 
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Lesson 8; Nouns in the Nasb Case [ob j^i] 

We have already studied classes of nouns that always take the I'rab of Nasb in Verbal and Nominal 
Sentences. In Verbal Sentences, we have the direct object [<> J J^] while in Nominal Sentences the [jvl-l] of 
Inna or its sisters. In this lesson, we will review other nouns that are fixed to the Nasb state that have 
distinct grammatical functions. Altogether, there are fifteen classes of nouns that are from the [oL. 

The most important of these words along with pertinent Qur'anic examples are presented here. Some of 
these Nasb case nouns are essential to learn for accurate understanding of Qur'anic Arabic, even at a basic 
level. 

I. Review of Nouns of the Raf and larr Case oip ^°^\ & ^ /ixii 

Before the actually discussion of [ob j-^l], the table below has been presented to remind us of words 

that are fixed to the Prab of Raf and Jarr. Table 53 on the next page reminds us of the various inflections on 
the ends of nouns due to the various cases of Raf, Nasb, or Jarr. These have been discussed in detail 
already in Volume 1 with the exception of the Followers Ji\], which are discussed at the end of this 

lesson. 



Table 52: Noun Categories fixed to Raf and Jarr 


Jpla Doer of verb 




JpUsil LJU Deputy Doer 


VjcLa Subject 


Predicate 


J blST J-f- Predicate of Kana and its sisters 


^J^ J ^\ ^1 Subject of Inna and its sisters 


p i°-aj The Followers: 


J Nounof Jarr Construction 




A^\J»i^ MudafI'lai 
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Table 53: Review of Inflections of Nouns Based on Trab 


[>] Jarr 


[(wwaj] Nasb 


[jij] Raf 


Type of Noun 


Kasrah 


Fathah 


Dammah 


Singular [^j^] 


Kasrah 


Fathah 


Dammah 


Broken Plural 








Dual [J^ 








Sound Masculine 
Plural 

/x, ^] 








Sound Feminine 
Plural 

^> t;^] 


Fathah 


Fathah 


Dammah 


Flexible {^'}^] 


Fathah 


Fathah 


Dammah 


Partially Flexible 


no change 


no change 


no change 


Inflexible [j^] 


^1 Ya 


1 / Alif 


J / Waw 


The 5 Special Nouns 



The [oL y^\] encompass fifteen classes of nouns, some that we have already studied in detail in Volume 
1 and in this current Volume. Those reviewed already are [jj J y-^], {^} ^1 j J^], [(J^l^'], 
[L^'l J jl j^l], >1 (U-l], and [^ii J y^]. This category of Nasb nouns are important to learn well 

for appropriate understanding of the Qur'an and Classical Arabic. Most of these nouns are found in Verbal 
Sentences and have a direct relation to the verb in some way. 
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Table 54: Nouns of the Nasb Case [CjI j-^I] 




Direct Object of a verb. 




The Predicate of Kana or its Sisters 


L^'lj^l J '-'1 C"*^' 


The Subject of Inna or its Sisters. 




Someone who is addressed or called to by name with the particle [Ij]. 




This is the object of the La of categorical negation. It is indefinite and 
inflects a single Fathah at the end. 




Time Containers: Words that specify when an action is done. 




Place Container: Words that specify where an action is done. 




Word specifying the reason an action is done. It can be indefinite or definite 
It must be either a verbal noun or a Jarr Construction. 




Noun that accompanies an action or something that is "with" an action. This 
word specifies [^] or "with-ness". 


JU-I 


A word that describes the state, condition, or way in which an action is 
done. 

It is always found at the end of a sentence and it is always indefinite. 




A word that clarifies something that is uncertain or ambiguous in a sentence. 
Similar to a Hal, it is found at the end of a sentence, and is always indefinite. 




A verbal noun [jX^] that ends a sentence, which emphasizes an action. This 

Masdar should match the action that is being emphasized. It is found at the 
end of a sentence. 




The Followers are nouns that follow other nouns in terms of I'rab. These are 
of four different classes: [^Jij^jJl/o-S'yJl/ojilil/JlGl] 
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A. Time Containers J>i and Place Containers |0\SCJ| J>] 

These nouns jji] are also known as J y^], or the entity in which an action occurs, whether it is 

place or time. These were briefly mentioned as particles in the preceding chapter since many like Place 
Containers act like Harf Jarr. Please note that some [Ji^Jn] can function as regular nouns in some instances 

depending on the context. For example in the ayah, the word [^^l] is a Others are found exclusively 

as [^j^], and function only in this capacity. Words like can act as [^^] in definite, indefinite, and in 

Possession Constructions. The criteria of any noun acting as a [^^] is if an action occurs in a specific time 

or place, and not simply that it is Nasb. The most common [^j'j^] are listed in Tables 55 and 56 on the 

following two pages. 



Noun is not a [*-*^] 


Noun is a [*-*^] 


°^'J>r\ ^ ikJCs J^j ^Ut fj2Vj aUL j^T ^ ^ 

4 ^ ^ 

"...those who believed in Allah and the Last Day and did 
righteousness will have their reward with their Lord..." 
[2:62]. 


4 jj-dj-^Tj ^jA:>J lis t>^^^ cr^ f 

"...This day those who disbelieve have despaired of your 
religion; so fear them not, but fear Me...." [5:3]. 


i uir 'j! t^j J 

"...and you will have upon the earth a place of 
settlement and provision for a time..." [2:36]. 


"jA j /"U jl ^ C^li*Jl y } 

"Or it [the soul] say when it sees the punishment, "If only I 
had another turn so I could be among the doers of good." 
[39:58). 








aLip ^ yUt jl Sj-^^t ^ jj } 

"And warn them, of the Day of Regret, when the matter 
will be concluded; and [yet] , they are in heedlessness, 
and they do not believe." [19:39]. 


"...and Allah will not speak to them or look at them on the 
Day of Resurrection..." [3:77]. 
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Table 55: Time Containers [OUjJl ci^] 


1=* 1 ' / ^. 


morning 


"The Fire, they are exposed to it morning and evening..." [40:46]. 




early morning 


^ LLyslj ~o ij>^~^j ^iJtyi ^3Jj^3 ^jj-^JJ ' j-^J^ 

"That you may believe in Allah and His Messenger and honor him and 
respect the Prophet and exalt Allah morning and afternoon." (48:9). 




tomorrow 


"They will know tomorrow who is the 


nsolent liar." [54:26]. 




afternoon 


"And mention the name of your Lord morning and evening." [76:25]. 




night 


"And to Him is [all] praise throughout the heavens and the earth. And 
[exalted is He] at night and when you are at noon." [30:18]. 




always/ever 


"And those who accuse chaste women and then do not produce four 
witnesses - lash them with eighty lashes and do not accept from them 
testimony ever after...." [24:4]. 




for a period/ 
a time 


4 ■■■c/V' UiTJ 

". . .and [those who] are patient in poverty and hardship and at the time of 
battle...."'' [2:177] 




to day /to night 


4 1 j^'j ^ cJ^i c-'j Jli 
"And to Him is [all] praise throughout the heavens and the earth. And 
[exalted is He] at night and when you are at noon." [71:5]. 



55 Here in this section of Ayah al-Birr, the action that is occurring is "patience". We see that the [^>] is actually a IVludaf in the 
Nasb state. The action of patience is denoted by the \ \fX, ^\\ which points to the action being done even though there is no 
explicit [Jis]. The word [ojjjCj^] is in Nasb due to [^i^i] or emphasis. 
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Table 56: Place Containers [OlSCjl ci^] 




behind 


"Allah knows what is before them and what will be after them, but they 
do not encompass it in knowledge." (20:110). 






^ jjl ^ (jj y Jlj ^ (jwCa-* ^iJl AiP ^ J jvif.L>- uJj ^ 




in front of 


"And when a messenger from Allah came to them confirming that which 
was with them, a party of those who had been given the Scripture threw the 
Scripture of Allah behind their backs as if they did not know." [2:101]. 










under 


4 Oiiil-Ol ll^ioil 'cuk; 

"And those who disbelieved will say, "Our Lord, show us those who misled 
us of the jinn and men [so] we may put them under our feet that they will 
be among the lowest"." [41:29]. 




with/by 


"...And do not fight them at al-Masjid al-Haram until they fight you there...." 
[2:191]. 




facing 


4 J^r-Jt s-lj-- i^.j Cf'"^ A^jJ uJj f 
will guide me to the sound way."." [28:22]. 




there 


"And when you look there [in Paradise], you will see pleasure and great 




here 


"So there is not for him here this Day any devoted friend." [69:35]. 




around 


"[Pharaoh] said to those around him, "Do you not hear?"" [26:25]. 










between 


4 jj-Jj«j (^^j a"^^ Jlj-«^ 

"And do not consume one another's wealth unjustly or send it to the rulers 
in order that you consume a portion of the wealth of the people in sin, 
while you know [it is unlawful]." [2:188]. 
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B. The Reason for an Action i^j J 

Thus far we have already looked at two types of [J y^], namely [jj J y^] and {'^^ J y-^]. Here we have 

yet another, [«J J y^]. This Nasb noun details the reason for an action occurring. It is also called 

[Aii-I J yjL>] in grammar. It classically is a Masdar occurring at the end of a verbal sentence. It can occur 

as a Jarr Construction, but this is less common. Context is essential in recognizing [iJ J y^], since it can be 

lost in detail if grammar attention is not maintained. 
The [aJ J can occur in one of two forms: 

1. Masdar specifying the reason for an action, whether definite or indefinite. 

2. Jarr Construction. 

Qur'anic Examples of [aJ J 

"And [also] those who spend of their wealth to be seen by the people and believe not in Allah nor in the 
Last Day. And he to whom Shaytan is a companion - then evil is he as a companion." [4:38] 

ii. 4 /J'\ ^> I i>r aLt 'cuJ^ I Jj:, j.J'\ J\ j ^ 

"Have you not considered those who exchanged the favor of Allah for disbelief and settled their people 
[in] the home of ruin?." [14:28]. 

"And who are more unjust than those who prevent the name of Allah from being mentioned in His 
mosques..." [13:22]. 

" A woman entered the Fire because of a cat which she had tied, neither giving it food nor setting it free to 
eat from the vermin of the earth." [Bukhari] 



56 Sahlh Bukhari, Hadith #3165 from [jtJi ,X ^^]. 
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C. Noun Accompanying an Action [a^o J jiiio] 

Another of the [J^*^] is J^Jii^], which represents a noun that accompanies an action being 
performed. It is actually the least common of the [J j^], but needs to be mentioned to complete the topic. 
This J is typically associated with a [j], since it would be difficult to differentiate it from the other 
[J j^]. Let us look at a couple of simple examples that show how this is used. 

1. [i-jbS^I J LJiy I ^_^] "The student walked with the book." 

2. [IIOUl j oJj ^U-] "Zaid came with Khalid." 

In the first example, the translation is not "The student walked and the book." since that would not be 
possible, nor logical. The key to properly understanding and translating the sentence is that the word 
is Nasb and is followed by a [j]. It cannot be ji^] following the [j] since it cannot be another 

Doer. Furthermore, it cannot be a direct object since the verb is intransitive. Even if the verb was 
transitive, there is no Direct Object before the [j]. It also cannot be a Hal [discussed later in this lesson) 

which often is marked by a [j]. Thus, in these two examples, there is no other possible translation. In both 

these sentences, the [j] acts as [^lAl ^1]. 

Sometimes, determining the [^i^ J y^] can be more ambiguous. In example (ii) and (iii), the highlighted 
words [Oii'OJl] and [^^iS'^J act as direct objects due to the [j] acting as a Connecting Particle [^Jikp J> 
However, these two highlighted words also act as [•^ J J^] with the [j] functioning as [aIpIII]". This is one 
of the inimitable characteristics of the Qur'an, that there can be different yet synergistic meanings derived 

from a single word, ayah, or part of an ayah. 

Qur'anic Examples of [a^ J j^] 

i. ^ "uh^^ 6 Si^^j cf^^^- J^^^ ^Jj'^ ^ \^°J^^j 6 llif J llS^ lllfl US'j 6 jlllL- ^ 

"And We gave understanding of the case to Sulayman, and to each We gave judgment and knowledge. And 
We subjected the mountains to glorify, along with Dawud and with the birds. And We were doing [that]" 
(21:79). 

57 Sections on [19:68] and [10:71] from [Jj>i iii JU^Ji :uLli t.^;.. y;] . 
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"So by your Lord, We will surely gather them with the devils; then We will bring them to be present 
around Hell upon their knees." [19:68] 

iii. 4 pj^' ^1 I ji^l p ^ ^-^v^ ^y"^ j^' ^' p ^s^S^j ^y"'^ ' ji^ti ...^ 

"...So resolve upon your plan and [call upon] your associates. Then let not your plan be obscure to you. 
Then carry it out upon me and do not give me respite.." [10:71]. 

D. Intensifier of the Action ijliai J j^] 

Another [J^*^] that is commonly used in the Qur'an is [j^ This essentially is a Masdar that 

intensifies or emphasizes an action. A [j^ J can be used in a sentence if the following conditions are 
met: 

1. [ jlki J Jji^] must be a verbal noun [Masdar], indefinite, Nasb, and found at the end of a sentence. 

2. [ jLki J jiii] must match the action, either in meaning, or matching the root of the verb 
Let us look at a couple of examples showing how [ jik^ J ^xii] is used: 

4 Iji^^ y'-^ Sj^'^ ' jL.J>i ^ Ij y>\ aj y dit^ Ij^ J lil j 

"And when We intend to destroy a city, We command its affluent but they defiantly disobey therein; 
so the word comes into effect upon it, and We destrov it with [complete] destruction . "ri7:l61 

In the above ayah, the verbal noun [Iji^^'] follows the verb [l^y'i], which means to "destroy". With closer 
inspection, we should realize that [Iji^^'] is the exact Masdar of [y'i]. Furthermore, this verbal noun is 
indefinite and Nasb and is at the end of a sentence. Thus, [Iji^^'] is clearly a [jik« J j^], and functions in 
intensify the action of "destroying" in the ayah. 

[IS yii clA^] "I sat with a sitting." 

In the above sentence, the word [iS jxi] functions as a [jik« J j^]. This is because it is a Masdar, Nasb, 
indefinite, at the end of the sentence, and lastly also carries a similar meaning as the action of "sitting". 

"By those who extract with violence, And those who remove with ease, And those who glide [as if] swimming, 
And those who race each other racing"[79:l-4] 

The above ayah 4 liy^ olijUl} ^ similar to the prior sentence, demonstrates another [jli^i <jj^] 
functionally similar (but dissimilar root) to the verb. The verbal noun [Jy^] has a similar meaning to the 
verb [^jj'], which means to "pull out". You will notice that in each of the above four ayahs, there is no 
explicit verb. However, the action or verb is implied through the Doer noun [J^^l^l ji—l]. In all these ayahs, 
the action is being emphasized. 
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ii. 




"And [We sent] messengers about whom We have related to you before and messengers about whom We 
have not related to you. And Allah spoke to Musa with [direct] speech." [4:164] 



"And abide in your houses and do not display yourselves as [was] the display of the former times of 
ignorance. And establish prayer and give Zakat and obey Allah and His Messenger. Allah intends only to 
remove from you the impurity [of sin], Oh people of the [Prophet's] household, and to purify you with 
[extensive] purification.." [33:33]. 



"Already there has been for you a sign in the two armies which met - one fighting in the cause of Allah and 
another of disbelievers. They saw them [to be] twice their number by [their] eyesight But Allah supports 
with His victory whom He wills..." [3:13]. 



E. Hal: The State or Condition of an Action i JU-i) 

Understanding Hal is essential in intermediate Arabic, as this principle is used commonly in the Qur'an and 
beyond. Hal refers to a word or word construction that describes the state, condition, or way in which an 
action is done. Specifically, the Hal functions in describing something definite. In a sentence, the Hal is not 
necessary for a sentence to be complete. Let us look at the following sentence to see how Hal works. 



In this sentence, we see that [IS^U^] is the Hal, which describes the definite word [Xj]- It describes an 

action (to come) with the occurrence of laughter. We see that the Hal [iS^Li] is of course Nasb, but also 

indefinite and occurs at the end of the sentence. Identifying the proper context allows the student to 

identify Hal in a respective sentence when present. 

1. For a Hal to occur, the sentence must have three components: 

i. The Hal [Jl^l] itself is (1) a single noun in Nasb or (2) a Word Construction, 
ii. The definite thing that the Hal describes [JU-I L^U^]. 





[l^Us aJj fU-] "Zaid came laughing." 
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iii. The action itself. The action can be as a verb [J*^], but can also be incorporated into an "action 
word" like a [Jf UJl ^[], [jX^], or [J ^\]. 
2. The Hal can occur in one of three different forms at the end of a sentence: 

i. A single word [^y^^]. In this case, the Hal is a word that describes, is indefinite, and in the Nasb 
case explicitly. Both sentences use Hal (highlighted] to convey the same basic meaning. This 
form is that present in the example we just discussed: Xj ^'^]- 

ii. Hal can occur as a simple Nominal Sentence ['4^[ ^Jli-] or a Verbal Sentence [Alili aII^] occurring 
at the end of a sentence. This sentence acts as a single unit to describe the definite noun 

[JU-I s-r*-^] doing the action and is implicitly Nasb. The Hal very frequently occurs as a 

nominal sentences and is preceded by a [j] called ^l]. Let us look at another example to 

show this form: [iU-l^ j Xj "Zaid came [while he was] laughing.". Here the Nominal 

Sentence is [iU-U? y^] and is preceded by the [j] of Hal. The [JlJ-l s-r*-^] is again Zaid. An 

example of Hal using a Verbal Sentence is in the following example: [dXi>-X Xj ^'^] "Zaid came 

laughing.". The verb has to be in the present tense [^jUa^ J*i] (not past tense] to act as a Hal. 

But remember the action is not laughing but "came" as [s^U-]. Thus, in all the three cases 

discussed the definite thing described (Zaid] and the action ("came"] are the same. These three 
Hals all occur in different forms but functionally are the same since all the sentences yield the 
same basic meaning. 

iii. The third form of a Hal is as a Jarr Construction. Please note that the Jarr Construction is similar 
to an Arabic sentence and is often termed [iHi- iii], or a "Quasi-Sentence". Here the Jarr 

Construction functions in describing the definite [JlJ-l U^] at the end of a sentence. An 
example of this is shown in the following where the Hal is highlighted: 

Here, the action is "saw", and the [JU-l s-r*-^] is the implied [cJl] embedded within the verb, 
since the person doing the action is "you" and not the bird. 
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3. Hal versus Describers [Ai-^l/c-«I!l] 

We have just seen that both Jarr Constructions and Present Tense verbs [^jUa^ J*^] can act as Hal in the 

proper context. More specifically, they function in describing a definite word associated with an action. 
But please note that both Jarr Constructions and Present Tense verbs can also function in describing an 
indefinite noun. When this occurs, they are not Hals, but are Describers [c^7^]. You should recall that 

this was briefly discussed in Volume 1 (Lesson 5, VI)]. Let us revisit ayah 12:36: "..The other said, "Indeed, I 
have seen myself carrying upon my head bread, from which the birds are eating..." 

4 ...^ jrl" 'j> J^t j(j J\ >TJi Jlij...^ 

Here, we see that the highlighted Verbal Sentence is a Describer for the indefinite noun . Describers 
will be discussed in more detail in Lesson 9. 

4. Qur'anic Examples of Hal rJU-ll 

i. 4 ji^i^ 5^,klJl |^°f J )> 

"And the magicians fell down in prostration" [7:120]. 

"Oh you who have believed, fear Allah as He should be feared and do not die except as Muslims." [3:102] 

iii. 4 Uitf ^ ^ J ij'^J^'^ 5 «.LkljT Lai^ f 

"And We did not create the heaven and earth and that between them in play.." [21:16] 

iv. 4 Q i-^Jj-;^^^ ^ (""^J ^ V-^ ■Xa^>^_ \ j><L^j lJjsw( \^j>- ^ Cf'"^^ ^^'^ t!/°J^ ^1 \ 
"Only those believe in Our verses who, when they are reminded by them, fall down in prostration and 
exalt [Allah] with praise of their Lord, and they are not arrogant." [32:15]. 

"Their eyes humbled, they will emerge from the graves as if they were locusts spreading." [54:7]. 
"...Do not approach prayer while you are intoxicated until you know what you are saying...." [4:43]. 

F. Clarifier i>^ii 

Clarifiers are nouns that further explain something that is vague or uncertain in a sentence. They 
specifically clarify the essence of a thing, or relationship. A Clarifier is similar to a Hal in that is found at 
the end of a proper sentence, and is indefinite Nasb. However, it differs from Hal in that it is a material 
substance or thing, while a Hal is an adjective. Clarifiers are also frequently used in sentences when 
referring to numbers, weights, or measure. 
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Let us look at the following examples to see how Clarifiers are utilized in Arabic sentences. 

• ^] "He is more than me." 

In this complete sentence, we notice that a general statement is made, but much information is left out. We 
do not know how "He is more than me". Is he more than me in strength, knowledge, righteousness, good, 
or evil? It is this vagueness, uncertainty, and/or ambiguity that clarifies. So if we know that "He is 

more than me in strength, we state the following: 

• 

Another way that Clarifiers are used are in numbering of things. For example, let us look at the following 
statement(s) : 

• ^^j] "I saw twelve." 

• [L^j^ ^1 ^^j] "I saw twelve stars." 

In the first complete sentence, we notice that it is almost incomplete, because the detail is left out. But this 
is clarified by the in bold. Note that it is Nasb, indefinite, and is single (not plural). Numbers are 

further discussed in Lesson 10. In the examples below, the highlighted Clarifier clarifies the underlined 
sentence. We see that there are often multiple sentences on one given ayah. In grammatically analyzing an 
ayah of the Qur'an, it is very helpful to identify embedded sentences. 

Qur'anic Examples of Clarifiers r 

"And [recall] when We made an appointment with Musa for forty nights. Then you took [for worship] the 
calf after him, while you were wrongdoers." [2:51]. 

ii. ^ jpIj lJC» iL« ill sjjlitj J^ai 4J jl^'j |, 

"And he had fruit, so he said to his companion while he was conversing with him, "I am greater than you 
in wealth and mightier in [numbers of] men." [18:34)58 

iii. ^ «^ lil I jili'j ^ ^^Ji^!^ 2lilp jlS' Oils' Ij^ikLj jj^jtJt ^j^ Ij>-j ^'j^ f 

"Have they not traveled through the land and observed how was the end of those before them? And they 
were greater than them in power..." [35:44) 



58 Please note that [1^' is connected to the preceding sentence by the Connector [J. Here the second Clarifier [1^] clarifies 
[>f]- 
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iv. <^ e-j j'j^^ J ^ jl^ I jLai lijjijti ^, 

"But they hamstrung her, so he said, "Enjoy yourselves in your homes for three days. That is a promise 
not to be denied." [11:65]. 

V. 4 ij> ji;Jt ^ J J >jtji :3>j J ^tiii 6 ^jOt ^ ^ ijj > 

"And do not walk upon the earth exultantly. Indeed, you will never tear the earth [apart], and you will 
never reach the mountains in height." [17:37]. 

"Indeed this, my brother, has ninety-nine ewes, and I have one ewe; so he said, 'Entrust her to me,' and he 
overpowered me in speech."." [38:23]. 

G. The Vocative i^^uli] 

The Vocative refers to a person being called or addressed. The Vocative is termed [iS^^], and is used to 
call and address a specific person or group and draw their attention to something being said. The call or 
address starts with the particle Ya, which is termed [jl-ul ^jj^]- This is found frequently in the Qur'an to 
address a specific group. The person(s) is addressed using the particle Ya. This particle Ya in reality is 
equivalent to the verb [tJj'Lil], or "I am calling...". The person[s) being addressed is termed [iS^^], and is 
typically Nasb since it acts as the Direct object [<> Jiy^] of the implied verb [ijM] represented by Ya. 
However, please note that this Ya does not carry any [ Jli] as per the grammarians. 

Grammatical Rules of the Vocative \ls^^^] 

Let us look at the rules of Ya and [iS^^^ in sentences. The rules depend on the characteristics of the 
addressee. 

1. Based on the gender of the addressee, it is called by one of three particles based on the 
gender of the addressee(s). The particle is used to address a group. 

i) Male or Female 

ii) Male 

iii) Female 

"[To the righteous itwill be said], "Oh reassured soul "[89:27] 



5' This is a good example where [>;J)i] are contrasted with [JU-i]. In this ayah, the word acts as a Hal while >] acts as a 
Clarifier. Superficially, both words appear similar and may be confused with one another.. However, they are differentiated 
contextually. The Hal is an adjective, and acts in describing an action, while the Clarifier acts in quantifying measurement 
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^ il) ^.S^ °<*^^ Cji^'^J 'tt-^^-^ iS^"^ (l^'j ^/-^"^ If^"^ ^. }■ 

"Oh mankind, worship your Lord, who created you and those before you, that you may 
become righteous"(2:21) 

2. The inflection of the last letter of the [<S^^] is based on whether it is one of the 

following: 

(i) a deflnite name [Muhammad, Hasan). 

(ii) a Mudaf. 

(iii) an unspecified addressee (believer, man, boy). 

(iv) a specified addressee (believer, man, boy). 

(a) If a definite name of a person is used (without any Mudaf), then its inflection is a 
single Dammah at the end. For example, let us look at the following part of HadTth 
Jibrir: 

{^*)CL)I ^ Ls^y^* '-^^^^ ^. : J } 

(b) If the [iJ^^] is a Mudaf, or a name containing a Mudaf is used, then there is a 

Fathah inflected on the last letter of the Mudaf. This is seen in the highlighted in the 
following HadTth". 

b' I Ij : jLs C ^-r'l^l 5^ (.sf^ ^S^'j ^^"j 5^ "^^^ L?'^ L5^' ' wUtL^l ^^^j lis ji 

L^S! Sis' °ji aIji^ : j4i- Jii c " '^(J} 

(c) If the is general and not specified, and is not a definite name, then the 
[(jiL>.] carries Fathah with TanwTn. For example, this can be a teacher speaking to 
each of his students "Oh student, study hard!" [ ijjiS' UUa L']. Or this can be a 
preacher admonishing each of his congregation "Oh believer, do not go near 
adultery!" [Lij^l L^'j^ ^ ^'j^ If the [iS^^] is specified, and is not a definite name, 

then the [(J^l^] is inflected with a single Dammah at the end. For example, a student 
requesting a teacher "Oh teacher, teach me" [^^^ ji-Ij"^ Ij]. 



60 Sahlh al-Bukhari, Chapter on Iman: ptiii ^tf Hadith #50. 

61 Taken from ^'i ^i], Hadith # 5879, Classified as Hasan according to [^s >ii jo.>-]. 
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H. The Followers iv >^s^, ^^'i 

The Followers are nouns that follow other nouns in terms of I'rab. There are four categories of Followers 
that exist: [oiJaxJl/a^^l/cjilJl/JlGl]. We have already discussed Describers [^ilJl] from Volume 1, and have 

studied Connecting Particles [odaiJi ^ j^] in this second Volume. Please refer to Lesson 9, the next chapter 

where Ji\] are discussed in detail. 
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Lesson 9: The Followers [^\ yit], the Derived Nouns [^^^\ ^ul-S/t], 
and the Verb and its Sisters 
I. The Followers i^i Ji\\ 

The Followers are nouns that follow other nouns in terms of I'rab. They are from one of four 
categories of nouns: ^Jaiil/o^yJl/iji-xIil/JlLJl]. The Describers [AilJl] and Nouns connected by Connecting 

Particles j}^] have already been discussed in these Two Volumes. In this lesson, the Followers are 
discussed in more detail, since they are used commonly in Arabic. 

A. Describers 

The most common Describers are those that describe nouns which are identical in gender, plurality, 
definiteness, and Prab. One additional requirement that was not previously mentioned earlier, is that a 
Describer typically needs to be "Derived" or [J^]. Words that are [j^^] are derived from verbs and 

describe or relate an action in a certain way. Categories of [j^^] words are discussed in section II in this 

lesson. Please note however that there can be situations in which a non-derived noun [-i^U-] can act as a 

Describer.62 But for our purposes, these represent exceptions to the rule, and do not appear to occur in the 
Qur'an. 

Even though a Describer is typically a noun, words outside this scope can also function as Describers. 
We briefly discussed in the prior lesson that Jarr Constructions can act as Describers. We also saw that 
Hals are similar to Describers since they describe deflnite nouns. Hals can also come in the form of 
Sentences and Jarr Constructions to describe definite nouns. In comparison, Describers can also come in 
the form of Sentences and Jarr Constructions, but can only describe indefinite nouns. If it describes 
something definite, then it is essentially a Hal. This rule becomes helpful when grammatically analyzing 
more complex and long sentences (or ayahs]. 



S2 Dr. Mosad, <http://dr.mosad.com/> and Reefnet.gov.sy <http://www.reefnet.gov.sy/education/kafaf/index.html>. An 
example of a Describer with a non -derived noun acting as an adjective is in the following. [i-Ci y^'j LfQ or "1 saw a man lion- 
like". Here the non-derived or [-i^u] noun acts as a Describer contextually. 

129 



Issentials of Qur'anic Arabic 



Describers need to be from the following categories of Nouns: 

a) Doernoun[JpliJl 1*1-1^] 

b) Passive Noun [J 

c) Time/Place container [^^1 ^1] 

d) Derived Adjective [^^^^i-Jl ai^l] 

e) Comparative Derived Noun [J„.sl2-a.-Jl 

f) Intensive Derived Noun [aaJLII 

g) Instrument of an action [SJUl 

h) Sentence (Verbal/Nominal) 

i) Jarr Construction jjH 

j) Non-Derived Noun [-^U-] [See footnote 62) 

B. Connecting Nouns jlajuJi] 

In Lesson 7, we covered the Connecting Particles. These particles allow Prab to be transferred from 
other nouns that precede them. The nouns that follow, or "copy" that preceding nouns are termed J^]. 

C. Replacers [J^i] 

One important Follower that we have not discussed yet is what we call a Replacer [J^l]. Functionally, 
these words replace another word S-^] for rhetorical effect and/or for clarification. Please note these 

are grammatically different than Describers, which they may be confused with. This is because Replacers 
sometimes match the word they are replacing in the same four characteristics that Describers match. 
However, we will see how Replacers are contextually different than Describers, and that they usually not 
[jl^]. 

A Replacer is essentially a noun that replaces another noun , either in an equal portion, a part, or in a 
certain quality, or aspect Let us look at the following sentences which highlight how Replacers work in 
sentences. 

1. [^jIJl U iJi--jj ji\ ^ij] Zaid, Son of Yusuf helped us today. 

2. [3^;Jlt '^.'^ 2ri I am from a blessed city,Al-MadTnah. 
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In the first example, [LiL yS\ refers to Zaid not as an adjective, but as something else that Zaid is. We 
see that [Lil- y. y\\ matches [1°3] but contextually does not fit as a Describer. In the second sentence, the 
word [sIj jII]''^ replaces [ fi^]. Please note that even though [ji^l] is definite, it replaces the indefinite [ji^]. 
Also without knowing about Replacers, the sentence would not make sense grammatically because of 

Replacers can be subdivided into four categories based on the comparison between the [J^l] and the 
[aL. Jlil^]. In the examples below, the Replacer is highlighted while the J^] is underlined. 

1. Equal/Total Replacement ^ J^J 

"Guide us to the straight path - The path of those upon whom You have bestowed favor..." [1:6-7] 
Here [^i^l -^^'^l replaces [i^l^T], both being Nasb. The total or whole entity is replaced. 

2. Partial Replacement [Ji^i 'cjt J^'^ J^J 

"Islam is built on five [pillars]: testifying that there is no god except Allah, 
and that Muhammad is the messenger of Allah, and performing the prayer, 
and giving the Zakat, and the Hajj, and the fasting of Ramadan." [Bukhari] 

In this HadTth, we find five Replacers, each replacing one part of the J^C^] which is the 
word [^r^]- Please note that all the Replacers foUowthe Jarr I'rab of [^^r^]- 

3. Abstract Replacement [JU£aU) Joj] 

[ ^ 0^ ] 
"Zaid, amazes me, his knowledge." 

"They ask you about the sacred month, fighting therein. 
Say, "Fighting in it is great [sin] ..."[2:216] 



63 Here, [iljii] Al-Madlnah refers of course to the Blessed City of the Prophet, and is not "the city". In Arabic, the definite article 
"Al" when referring to proper names has no "the". For example the words [^yiJi] .[s^uii] and all refer to proper 
names or places. 

64 Sahlh Bukhari, Hadith #8 from [ju.ni 
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In the first example of the "Abstract" Replacer, the word [^lU] replaces the word [1°3]. Here, the word 
"his knowledge" replaces "Zaid" in an abstract sense, not in terms of matter or substance. Similarly, in the 
example of the Qur'anic ayah, the word [Jii5] or "fighting" is used to replace "the month". Again the 
relationship between the words is abstract, as generally "fighting" has no relationship with "month". 
4. Replacement of an error r-^' J^J 

This is not used in the Qur'an but is used to correct an errant statement regarding something. 
This is used instead of mentioning "rather", and directly stating the correct word after the incorrect 
word. In the following sentence, the only possible correct meaning comes from the last word 
[Ijlki] in being a Replacer. 

[I-U^ laJj "I saw Zaid, Muhammad." 

Qur'anic and Hadith Examples of Replacers [ J^l] 

i. ^ b'llpl} JjI^ O 0^ L>if^, } 

"Surely for those who have Taqwa is success, Gardens and vineyards." [78: 31-32) 

ii. 4.14^^ 5^)1 ^IkxLl ^ ^ ^ aUJ O IL.T jlS' aI^^S O '^\'y\ cJc^_ cJC\ aJ^ 

"In it are clear signs [such as] the standing place of Ibrahim. And whoever enters it shall be safe. And to 
Allah from the people is a pilgrimage to the House - for whoever is able to find thereto away...." [3:97] 

"Take advantage of five [things] before five [things]; your youth before your old age, and your health 
before your sickness, and your wealth before your poverty, and your free time before your occupation, 
and your life before your death." [Baihaqhi]''^ 

iv. '^'^■^ OLiwJLj t^^^. llj (. ^I-L^ g ll ^ 4JJI ^ llj Jj- y> c-j-ij-) } 

"Narrated to us by Muhammad son of Abdullah, son of Numair Al-Hamdani, narrated to us by Abu Khalid 
Ya'ni Sulayman, son of Hayyan al Ahmar, from Abi Malik al-Ashkha'i, from Sa'd son of Ubaidah, Upon Ibn 
U'mar, from the Prophet, peace and blessings of Allah upon him. He said: Islam is built on five [pillars]: that 
Allah is One, and performing the prayer, and giving the Zakat, and the fasting of Ramadan, and the Hajj, then 
a man said: the Hajj, and the Fasting of Ramadan, like this I heard it from the Messenger of Allah, peace and 
blessings of Allah are upon him." [Muslim] 



65 Hadith # 9575 in JU^'i v--]- Hadith is Hasan [^y i.i ^ ..l-i] 

66 Sahih IVIuslim, Hadith #22; in [jU.Ni ^^]. 
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^ IjL^ aJ jdjiJj 3^11^1 ^jj ^iJjtJT 4J t_ipCi2j Q, UIjI jL 2iJi Jiij ^yij 

"And those who do not invoke with Allah another deity or kill the soul which Allah has forbidden, except by 
right and do not commit unlawful sexual intercourse. And whoever should do that will meet a penalty. 
Multiplied for him is the punishment on the Day of Resurrection, and he will abide therein humiliated". 
[25:68-69] 

vi. <^ uAj jv^-^l O ^ ^ ^-^^ jJt I 

"In it are clear signs [such as] the standing place of Ibrahim. And whoever enters it shall be safe. And to Allah 
from the people is a pilgrimage to the House - for whoever is able to find thereto a way...." [3:97] 

The following examples of Replacers have been extracted from the Qur'an and HadTth. In example (i] 
on the preceding page, the word [jf^] replaces the word [0*-^]< and represents the ^ S^.f ■ 

The word [Cl^'] follows the Replacer functionally, but is more specifically a ji^] because of the [j]. In 
example (ii], the Replacer [j^] is from the [JS^l ^y^' S-^.], since it represents a part from the whole. In 
the HadTth example [iii), the Replacers again represent parts from the whole. You see that each have the 
same Prab as [L-^], the S-^]. 

In example (iv), the entire Hadlth has been quoted with Isnad*"" to show that within any given Isnad, 
Replacers are usually seen. If you focus on the Isnad in brackets you will find many different Replacers. 
The key is looking at nouns with the Prab. For example in [J\X^\ J^J Ji aJJI oli ilki iL'Ib-], the word 

son of Abdullah, is replacer of the name Muhammad. The word [^IJ jl] is Replacer for Abdullah, not 
Muhammad, since it is Jarr like Abdullah. The word [^lIu4Jl] is replacer for Muhammad since it is Raf , not 
Jarr. In [j^j^iJi^ll ^], the name [j^j^iJi^H]'" is a replacer for Abi Malik, both being Jarr. 

Examples (v) and (vi) show that Replacers can sometimes occur with verbs and sentences, even though 
they typically are used for nouns.'^ Please note that in (v], [ jL] the verb in Jazm and response statement is 

the ['^ J^] for the Replacer [LiiCiaj], which follows it in Prab and as a [i^^l ^\ ^]. In (vi), the sentence 
j f*^°'^ (v5'xol] is a Replacer for the underlined sentence. 



68 Hadith is composed of two things: IVlatn [jc.] [text] and Isnad [^i^!]. Isnad [or Sanad] is the chronological transmission of 
narrators of the respective Hadith of a specific Matn. 

The word ['^iiS'i] carries the definite article, is a title or Kunya [nickname] given for the narrator Abu Malik, in this case. 
'1 Section on [J-Ui] from website on Arabic grammar <http://www.reefnet.gov.sy/education/kafaf/Bohoth>. 
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D. Nouns of Emphasis i^i Jii '^^j^'i 

These nouns are similar in function to the Particles of TawkTd, which also cause emphasis. Essentially, 
these nouns repeat something being stated, either literally, or in meaning. The act of repetition functions in 
emphasis. For example, in the following sentences, the highlighted nouns function in emphasis by literal 
repetition [J^'^ 'xS'°JS\]: 

i. [ ! j j "Zaid came, Zaid ! 

ii. [ ! cJ-li ^ ! cJ>li Ji] The prayer has begun! The prayer has begun! 

Another example of[^^\ -^S'^l] is found in Qur'anic example (iii) in Surah Sharh on the end of this page. 

There are other nouns that function in repetition, functionally [(/ o^yJl], not literally, and are in the 
category of Followers and are: [^1 / ^1 / / JT / ^1 /^l ]. The nouns that are in bold are used 
more frequently. An example of emphasis through functional repetition is seen in the following examples: 

iii. J-^' Jl ^ j^l^' The students came to the class, all of them. 

iv. [i_s~-«j' i^^i cJ^] I did that myself. 

Other examples of [(j y*^' -^fyi'] are shown below with exception of (iii). 
Qur'anic Examples of Nouns of Emphasis [^1 Jii •^S'js!!] 

i. ^ O):*^'^ l/^'^'j ^i't' ^ i^J^ ' J^'^J ' /j^ Ji^"^ '^l }■ 

"Indeed, those who disbelieve and die while they are disbelievers - upon them will be the curse of Allah 
and of the angels and the people, all together." [2:161] 

"So the angels prostrated - all of them entirely." [15:30] 

iii. ^ jl«*Jl ^ (1)1 0 ^ jLi f 

"Indeed, those who disbelieve and die while they are disbelievers - upon them will be the curse of Allah 
and of the angels and the people, all together." [94:5-6] 

iv. 4 aISJI dli-jjj f^'' ^. ^' 

"And We said, "Oh Adam, dwell, you and your wife, in Paradise..." [2:35] 
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II. Derived Nouns |Akidi s.i^h\\ 

These nouns termed [j^^] are "Derived" nouns in that they in one way or another relate to an 

action. They all are thus "action nouns". The one major category of words that harbor the meaning of a 
verb that are excluded from [ai£iJ.I ^Ll-S!!] are Masdars. This is because they are functionally infinitive 

verbs. The table details the different types of Derived Nouns. Altogether, there are eight classes of 
nouns, three of which we have already discussed in depth: [^'J^\ ^\ I J ^\ / J^^l^l ^\]. 



Table 57: Derived Nouns [ikidi tUl-S!!] 








JpUJI JI-I 


Indicates the person or being from which an 
action emanates from 






The entity on which an action occurs 






Derived noun that indicates the time or place 
of an action; this is identical to [ jlSCJl 13^^] 

and f jU'-JI rli]. It tvpicallv has two scales: 








Derived Adjective 






Comparative Derived Noun 






Intensive Derived Noun 






Instrument of an action. 


JUjL« /(Jii^ \XijtSu> 
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A. The Derived Adjective i^^;^!^' ^il^i] 

This category represents words which essentially pure adjectives in meaning, and are derived from 
intransitive verbs. The [i«~i-<Jl SjC^JI] is different from the Doer noun [J^l^l in that it is more 

permanent, and is a fixed attribute/^ There are several stem patterns of ^i^Jl], the most common is 

the stem [J^]. There is a loose relationship between the specific stems and the specific verbs that they are 

derived from, but this will not be covered/^ Please also note that some of the stem patterns of the Derived 
Adjectives are the same which many verbal nouns have, but these are not synonymous.'* 



Table 58A: The Derived Adjective [a^^UJi ii^^Ji] 


Stem 




Qur'anic Examples" 






4 li^ U'^ 114J J^j ^'j ^ ^} 
"Surely for those who have Taqwa is success, Gardens and vineyards." [17:23] 






"...and loan Allah a goodly loan, 


will surely remove from you your misdeeds..." [5:12] 






"...And they will be adorned with bracelets of silver, and their Lord will give them a 
purifying drink." [76:21] 






"And not alike are the two bodies 
and one 


of water. One is fresh and sweet, palatable for drinking 
is salty and bitter...." [35:12] 






<^ jjOijj ^\ liLs 1 jIj 
"[It is] He who made for you from 


^2^-111 ^,kIiJt "j^ ^ (jJlIT 

the green tree, fire, and then from it you ignite." [36:80] 






<^ .,,L1.»j- Ij^j f*-^"^ f ^ i-^^ '\\..'^c. 4^ ^^^^ Ji ^ 

"So Musa returned to his people, angry and grieved. He said, "Oh my people, did your Lord 
not make you a good promise?..." [20:86] 



''2 Arabic Tutor, Volume 4, pg. 362. 

73 Please refer to the comprehensive Grammar website of <www.drmosad.com> on section of aiLii] for further details on 
these patterns and their relationships. 

The Derived Adjectives can be found on the pattern of or but verbal nouns often take these two patterns. This does 
not mean that the classes of words are interchangeable; they are not. In fact, finding a verbal noun with a shared patte rn is the 
more common scenario since every verb technically has a verbal noun that comes with it. 

'5 Many of the examples of the Derived Adjectives were obtained from <www.drmosad.com> on section of siJi]. 
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Table 58B: The Derived Adjective [i^^ 








Qur Htiic ExHinples 






4 ^Lll L-liSOl ^ lip j^^ll^ |, 
"They will know tomorrow who is the insolent liar." [54:26] 






i ui^'i^' D^" ^ 'j^^J f^J-^ r^'j^ Cr*^ 'J^J f 
"And they sold him for a reduced price - a few dirhams - and they were, concerning him, of 
those content with little.." [12:20) 






"...[Musa] said, "Have you killed a pure soul for other than a soul? You have certainly done a 
deplorable thing."" [18:74] 






tji^lUJlj i_sij-^' '-^^J iJlU-l ^jJl^Ljj O Ulji Aj 1 j^' Uj 4JJI IjJLPlj ^. 

4...^J0^CJI l>>j J;^^T ^jjTj ^-jtSpJl) 1 (^.JiJT jliJ^j ^^^jLi\ iji jlisJ^j 

"Worship Allah and associate nothing with Him, and to parents do good, and to relatives, 
orphans, the needy, the near neighbor, the neighbor farther away, the companion at your 
side, the traveler, and those whom your right hands possess..." [4:36] 






^ jGl ^ ULji blip iJlA lU ^Ji I jJli ^ 

"They will say, "Our Lord, whoever brought this upon us - increase for him double 
punishment in the Fire."." [38:61] 



B. The Comparative Derived Noun |J~^i ^i] 



This category indicates an excess of a certain quality in one thing comparison to another thing. The scale 
of [Jiil] is used with these nouns and does not take TanwTn [it is partially flexible). However, the 
conjugation of '^\] can vary depending on gender and/or plurality. The Comparative noun is used in 

two instances when comparing two things, either with the particle [^], or in a Possession Construction 

The rules for conjugation of lj~^' are as follows: 

1. If the particle [^] is used to denote the comparison, then [ Jiil] is always used despite gender or 
plurality. 

2. In an [Silj^l] with the is a Mudaf, then either [J*il] can be used or its conjugated noun 
form based on Table 59. 

3. If (1) and (2) do not apply, then the [J^vsiiil jU-l] is conjugated based on its gender and plurality. 



Many of the examples of the Derived Adjectives were obtained from <www.drmosad.com> on section of iiJi]. 
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For example, when making a statement about Zaid having more knowledge than the people, two different 
types of sentences can be used: 

i. [^llll jUpI !ul-I] "Ahmed is more knowledgeable than the people." 

ii. (lil "Ahmed is the most knowledgeable of the people." 

If a general statement is to be made about Ahmed and knowledge, then the following can be stated: 

iii. [(i-^^^l -uJ-l] "Ahmed, the most learned". 

Look at the following examples of how the [J^^v^iiJl jU-l] can be conjugated. 

iv. [j j^tJl jl.^l]/[^lS'LJl jl-S^I] "The greatest messengers" 
V. "The two most righteous (women) of the town." 

vi. oLlip «.LJJ1 s.'ifji] "These women are the most knowledgeable of the city." 



Table 59: Conjugation of iJ-.^airJl ^1] 






























J- 










J4' 



Qur'anic Examples of [J~;iaii^l 

"He certainly saw of the greatest signs of his Lord." [53:18) 

"And thus We have placed within every city the greatest of its criminals to conspire therein. But they 
conspire not except against themselves, and they perceive not." [6:123) 

iii. aLT b'jf I jJlii iU J 'jki y I jjt- JLai O sUIJT iJlif Jjlf jl ^\^'\ Jil iUt-J ^ 

"The People of the Scripture ask you to bring down to them a book from the heaven. But they had asked of 
Musa [even] greater than that and said, "Show us Allah outright,"..." [4:153) 
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"...Not absent from Him is an atom's weight within the heavens or within the earth or [what is] smaller 
than that or greater, except that it is in a clear register." [34:3] 

V. 4 ^4 ' y j^j Ls^j^'*' j^^^'^'j oi^jit^T Jis- 1, 

"Maintain with care the [obligatory] prayers and [in particular] the middle prayer and stand before Allah, 
devoutly obedient." [2:238] 

"Say, "Do you await for us except one of the two best things while we await for you that Allah will afflict 
you with punishment from Himself or at our hands? So wait; indeed we, along with you, are waiting.." 
[9:52] 

C. The Intensive Derived Noun \ 

This derivative called [AiJLil ^i^] indicates excess, or intensive meaning of an action. Here, the excess 
meaning is limited to itself without taking others into consideration unlike [Js^^l n^l.]. 



Table 60: Intensive Derived Noun |A*JLii lLp\ 


Stem 


[siJUiiV] 


Qur'anic Examples 






"And said, 'Ask forgiveness of your Lord. Indeed, He is ever a Perpetual Forgiver." [71: 10} 






4 ijij^ ^S^^ s-lJ-JT J-^jj "f 

"He will send [rain from] the sky upon you in [continuing] showers" [71: 11} 


J 




"And inspired it [with discernment of] its wickedness and its righteousness." [12:98} 


J 




4 ...(^jiiil dipt ji U'l ^1 O' c^jJl ^1 ji |. 
"He is Allah, other than whom there is no deity, the Sovereign, the Pure..." [59:23} 






4 '{y^ 'iy^ J^. S-i 

"He is Allah, other than whom there is no deity, the Sovereign, the Pure..." [104:1} 






"[He said], "Yusuf Oh man of truth, explain to us about seven fat cows eaten by seven 
[that were] lean, and seven green spikes [of grain] and others [that were] dry..." [12:46} 






"So give the relative his right, as well as the needy and the traveler. That is best for those who 
desire the countenance of Allah ..."[30:38} 
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D. Instrument of an Action |aJi)i ^I] 

This derived noun is the instrument or vehicle that allows for an action to occur. For example, 
something that allows for the action of "opening" is called which is a "key". 

It has three scales [4lil»] and [J^], each of which begins with a [(»] followed by Sukun. 

Qur'anic Examples of [aJT! I ^1] 

i. lili^ lJj>-lj O !<,->. y ji) L5~*^-5 ls~'J^J (*^' A3 Cr^J Cr^ f- 

i ^ 

"And remember, when We took from the prophets their covenant and from you and from Nuh and 
Ibrahim and Musaand Isa, the son of Maryam; and Wetool? from them a solemn covenant." [33:7] [Jl*^] 

"And to Madyan [We sent] their brother Shu'ayb. He said, "Oh my people, worship Allah; you have no 
deity other than Him. And do not decrease from the measure and the scale...." [11:84] [Jl*^] 

iii. <^ ■■■(j^j^^J oljUlJT i^lji^i ^IJj J^r^ I Lll °^S^ L«j \, 

"And why do you not spend in the cause of Allah while to Allah belongs the heritage of the heavens and 
the earth?..." [57:10] [JUi^] 

III. Verbs taking i WO Direct Ubiects 

These verbs take two direct objects [<> y^]. The sequence of the two direct objects is important in 
obtaining the right meaning. The meaning of [J^] is think something is so and so. Most of these verbs are 
similar to [J^] in meaning in this way. We have already studied some of these verbs, however the context 
was from the use of a single direct object [e.g. Jii-/ii-yjUi). But depending on how these verbs are used, it 
can take on a function similar to [J^\. These verbs that act like [J^] are termed its sisters [L^Jl ji-l]. 

Let us look at a couple of examples to see how two Direct Objects can be used in a Verbal Sentence. 
The sentence "Zaid saw the man as knowledgeable" can be written as follows: [UJji ji-^l 1°3 (j'j]. However, 

it cannot be written as {UJls <S' ^ j - ^)' ^\, because the meaning would be distorted, and so would its 
syntax [Zaid thought a knowledgeable person as the man). In the correct sentence, the word [ji-^^l] is the 
first Direct Object termed [Jjl J y^]. The second Direct Object is [LJl^] and is termed 
[S^ J y^]- These [jj J y^] are related in that the second direct object is providing some information 
about the first Direct Object. 



'6 The first Direct object acts as the subject [ij^i], while the second Direct object is the predicate [>]. Thus the order of the two 
direct objects is integral to preserving this relationship. 
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Table 61: [\^\ j j^] 


* L to think/suppose, or have 
suspicion 




to see (introspective] 


(w—^ to think/consider 




to know 




to imagine 




to find (to have an opinion of) 




to claim/think 




to take/adopt 




to put/transfer 





Qur'anic Examples of Verbs with Two Direct Objects 

i. ^uijt} if^y^i > 

"[He] who made for you the earth a bed [spread out] and the sky a ceiling...." [2:22] 

ii. ^ I jj^t.^ ^ y> Ij viillstj ^1 jjP^ aJ JUi il JJl Jll-Ls ...^ 
"So the angels prostrated - all of them entirely." [17:101] 

iii. ^ jCajliT aJ ^yaicIiJ ^^Jj" UjI O j jlJlkJf Jl^' lli^ lliLp aJJT jIloJ U'j 

"And never think that Allah is unaware of what the wrongdoers do. He only delays them for a Day when 
eyes will stare." [14:42] 

"Those who take disbelievers as allies instead of the believers. Do they seek with them honor? But indeed, 
honor belongs to Allah entirely." [4:139] 

"And when they saw it as a cloud approaching their valleys, they said, "This is a cloud bringing us rain!" 
Rather, it is that for which you were impatient..." [46:24] 
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Lesson 10: Numbers [^lopSi 



Introduction to Numbers 

Numbers often can be very challenging to students learning Arabic, since their rules are rather 
complex. In fact, the subject is often mentioned last in many grammar textbooks for this very reason. 
Similar to English, Arabic numerals run from left to right. Unlike English however, compound numbers 
greater than ten are written with the "tens" number after the "one's" number in Arabic." So, the number 
"sixty-three" would be written as J '^^] in Arabic. There are other seemingly "unconventional" rules 
that numbers have in Arabic that are discussed here. In terms of notation, the thing that is numbered in 
Arabic is termed the [i j-^], while the number itself is termed [i-^]. Table 62 should be used as reference 

for numbers one through thirty. Numbers greater than 30 until 99 follow the same format in numbering as 
do the numbers 21 through 99. With numbering, keep in mind the grammatical characteristics of the 
number [iip] and the thing being numbered [-sj^], since they vary. 



Table 62: Arabic Numbers Table (#1-30) 


Female / Male 




Female / Male 




Female/ Male 












Slb-lj/jb-lj 






yy 




\ y 








yr 




\r 




r 




Y£ 




) £ 




£ 




yo 








0 




y^ 




) ^ 




^ 




y\ 








V 




YA 




U 




A 






d jJlS- ^^^/ jJiS- 4.^-^ 


\ 1 




<\ 




r. 




y . 




\ . 



7' For the above example "63", the "ten's number" is "sixty". The "one's number" is placed directly after the "ten's number". In 
Arabic this convention is reversed. 
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1. Numbers 1-10 i ^ - ^ ♦ I 

A. Dual Numbers 

Dual numbers or things that are dual [J'^] typically take the endings of [ jl] or [jj] depending on Prab. 
Dual words usually are not associated with a number because the dual ending is itself sufficient. However, 
in some cases, when it is used [emphasis, etc.) the gender of the number and [-sj^] need to match. 

B. Rules for Numbers 3 to 10 

For numbers 3 through 10, the rules can get a bit tricky. Please note the following rules carefully: 

1. The number will be the opposite gender of the [ijAii] in single form. That means that a 

feminine nouns such as "eye" , "sun", or "girl" will take a male [-s^]. On the other hand, a 
masculine noun such as "book", "boy", or "door" would take the female [-sii]. This does not 
occur for numbers 1, 2, 11, 12, 20, 30, 40, etc. 

2 . The [i j^] will be plural pattern. 

3. The [ijAjii] takes the form of a Mudafllay in its plural form, while the number is the 
Mudaf. 

4. The Number by defaultis in the Raf state (unless there is a reason for it not to be). 

Some examples that can be extracted from the above rules are the following. If we, want to translate "six 
books", we say [s-^ The word "book" is masculine, and takes a feminine number [^]. Please note 

that just because the plural for [^^] is a "feminine" broken plural", [^^] still takes a feminine number. 

Contrast this with "seven female cows" [pi ^]. Here the male [iii] is used which is [^]. Other 

pertinent examples are "four days" [j>ljl ^'jl] and "seven boys" sill-]. Please consult the following 

Qur'anic examples that further illustrate this point. In examples (ii), (iii), (iv), the [i are considered 

feminine since their respective number [iii] is masculine. In example (v), the singular for [JU] is [SJlJ] 

which is feminine and therefore takes a masculine [-^ii]. In the same example, the singular for is [^y,] 

which takes a feminine number. 
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C. Our'anic Examples of Numbers r2 -1 Oi 

"And if whatever trees upon the earth were pens and the sea [was ink], replenished thereafter by seven 
[more] seas, the words of Allah would not be exhausted. Indeed, Allah is Exalted in Might and Wise.." 
[31:27) 

ii. ^ j jiS'li U-« iLii iJj aL:^ ^ a jjji ^X,.fij>- Uj ui-^ j J^jJ^ i-!^ ? 

"[Yusuf[ said, "You will plant for seven years consecutively; and what you harvest leave in its spikes, 
except a little from which you will eat." [12:47] 

iii. O A^jSj jjp^ Jl oU ^ O s ^ ^ J iiOi J^^lj ^ 

ui^li L«ji IjJlS' |V-fil 

"And put your hand into the opening of your garment [at the breast]; it will come out white without 
disease. [These are] among the nine signs [you will take] to Pharaoh and his people. Indeed, they have 
been a people defiantly disobedient."." [27:12] 

iv. 4 cJ\y> tijll? lUiJf Ijitj' °^ J^^'^J jjiJl jl^ililJ I ji«T ^jjjjl Qjl Ij' |, 

"Oh you who have believed, let those whom your right hands possess and those who have not [yet] 
reached puberty among you ask permission of you [before entering] at three times..." [24:58] 

"Which Allah imposed upon them for seven nights and eight days in succession, so you would see the 
people therein fallen as if they were hollow trunks of palm trees." [69:7] 

"Or do they say, "He invented it"? Say, "Then bring ten Surahs like it that have been invented and call 
upon [for assistance] whomever you can besides Allah , if you should be truthful."." [11:13] 

II. Numbers 11-20 1^ \ - U \ 

A. Rules for numbering 11-12 

The rules for numbering differ from numbering "1-10". The [ijoi^], numbered "11" or "12" is singular. 
Furthermore the [i /j^] is Nasb because it functions as a Clarifier [}^] (and not part of Idafa like numbers 
3-10). For example, "eleven stars" is written as {^°^ Ib-I], with the noun acting as a Clarifier. 
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The term "eleven girls" is written as [1^ The term "twelve women" is written as [Sly'l °J^'^}, 

while "twelve men" is written as ["^U-^ L^'l^]. Altogether the rules for numbering 11-12 are the following: 

1. The [i is single'** and Nasb. 

2. The number (l^t and Znti) completely agrees with the in gender. 

3. The numbers themselves are in Nasb. 

B. Rules for Numbering 13-19 

When numbering "13-19", the [ijil^] similar to "11" and "12" acts as a Clarifier and is Nasb and is also 
singular. However, the number used for the j-u^] is of the opposite gender (like "3-10"]. For example, the 
term "seventeen men" is written as ["^^j ^*~*'], while "thirteen girls" is [liL l'^^ 0%']. You will notice 

that the "one's number" takes the opposite gender similar to numbering that occurs with the "one's number 
in "3-10". The "ten's number" takes the same gender as the j-u^]. The rules for "13-19" are the following: 

1. The [i is singular and Nasb. 

2. The first number (one's number) is of the opposite gender of the (like 
numbers 3-10) unlike the "ten's number" which corresponds to the gender. 

3. The numbers are in the Nasb state. 

C. Qur'anic and Hadith Examples of Numbers rll-20i 

i. 4 • • • LS*^' 1^-^ 3 iS^} J~^\ LS*^ ^^^y? J "f 

"And Allah had already taken a covenant from the Children of Israel, and We delegated from among them 
twelve leaders..." [5:12] 

ii. ^ ^Jj>rC |_^«lIiJlj US' jS" Ib-I cS\j Ij A^lJ iJi~-jj Jli il 

"[IVIentlon] when Yusuf said to his father, "Oh my father, indeed I have seen eleven stars and the sun and 
the moon; I saw them prostrating to me." (12:4} 

'8 There are exceptions to this however. For example in (7:160], 4 'J^ '^"^'i ^. The highlighted word is a broken 

plural for [il.]. 
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iii. j^^'j <■ iJ^J M ' 5^ ^ J-^^ ^ u^' " ' ls^* ^ 

: Jli t oCi^j ajI ^1 : Jli c iill^i : i^il-j '^^l ^Ul J j 4J JUi ! 4jj 

jijLj- " : Jli (, ^jizil-l u' : Jli (. " jI*jI^ ^ " : jLs (. li!b^-I IJ : Jli <. " ^li j j^I 

^ l^Cf j-i^ 4.^.^Ii^ aJ t3 J aIIp aJJI ^^J^^ aLi Jj^j ^[3 : jLs t OjtI U' : jLs t " 
c iL ^1 ijuL' Jil Q^'u' 2;!' C« (. aLi J b' : Jli (. " llSC^ j^L- illp Aljtisli Iii ii- " : Jli t 
{..." iUCf} oil ^ " : Jli 

"While we were sitting in the company of Allah's Messenger^, a man approached and said: "Oh 
Messenger of Allah! I'm ruined!" The Prophet said: "What is the matter?" He said: "I had sexual relations 
with my wife while observing the Ramadan fast." Allah's Messenger then asked him: "Can you find a slave 
whom you can free?" He said no. "Then, are you able to fast for two consecutive months?" He said I am 
not able. "Then, do you have the wherewithal to feed 60 poor people?" He said no. Then, a large basket 
with 15 measures of dates was brought to him. He said "Take this and from it feed 60 poor people. "The 
man then asked: "Oh Messenger of Allah, there is no household in town poorer than my own. He said 
"Feed you and your family".." [Musnad Imam Ahmed] 

J^'jii J, f^' jis'j (. aIT ijj^ 4^1^ jii A^Tj jr ^ji'^tii c h\ cjjuf 

"The Messenger of Allah g, was standing in the Zuhr prayer in the first two Rakats, in every Rakat being 
the sum of 3o ayahs recited, and in the two later [Rakats), in each Rakat being the sum of 15 ayahs 
recited, and while standing in A'sr in the first two Rakats, each Rakat being the sum of 15 ayahs recited, 
and in the lasttwo [Rakats], the sum of half of that". [Musnad Imam Ahmed}^" 

V. { ^jfjS' J lijj j-i^ a*Lj aSwj fj>^^ ^1 i^J^ (*li^ } 

"The Prophet * stayed in Makkah for 19 days during which he prayed two Rakats in each prayer.". [Sahlh 
Bukhari]^^ 

vi. u'l ^'1 iJ °jl L lui lui oriOl c -ck 5^ ^ A:.iiLJij c ^ur 5^ oriOl ^ } 

Ol aJI y jl J^i.! (, aLi J^j ijIiJ. jl J^i.! (, aIJI Jjl-j iJli^ jl ipil (, aLi UI aJI U jl J^Iil (, aLi 
slitaJl ^ c aLi Jjl-j lal^ jl c aLi Jjl-j laliJ. jl J^i.! c aLi OI aJI 0 jl J^i.! c aJlII 
{. . . lUl Ul ^'1 IJ L lUl iiji c ^liiJl Jli^ ^ ^IJUJI 'J>. L SlitJl Ji^ '"^ 

"He taught him the Adhan in 19 words and the Iqamah in 17 words. The Adhan is "Allah is great, Allah is 
great, I bear witness that there is no god but Allah, I bear witness that there is no god but Allah, I bear 
witness that Muhammad is the messenger of Allah, I bear witness that Muhammad is the messenger of 



79 Musnad of Imam Ahmed, Hadith # 6770, Hadith Hasan ^y£^\ 

80 Musnad of Imam Ahmed, Hadith # 11590, Hadith Hasan [^jUiU pi\ j'^ ^^]. 

81 Sahlh Bukhari, Hadith # 3987 in [^^jiiJi ^'^l 
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Allah, Come to the prayer, Come to the prayer. Come to success. Come to success, Allah is great, Allah is 
great.." [Musnad Imam Ahmed]^^ 

III. Numbering 21-99 I . n n , 

Numbering "21 - 99" is similar to numbering "13-20" with subtle differences. The [ij-u^] is Nasb and 
singular. The first number [one's number) again takes the opposite gender as the [i/j^]. However, the 
number [i-^] differs in that it is Raf by default and that the "one's number" and the "ten's number" are 
separated by a [j]. Furthermore, the "ten's number" is always masculine unlike the word "ten" 

that can be either female or male. For example, the term "twenty-five men" is written as 
p^'j j i-li-] while "twenty-five female students" is [aIJU^ } [j-^]- The rules for "21-99" are 

the following: 

1. There is a "j " which separates between the two numbers [one's and ten's place]. 

2. The [J joii] is single and is Nasb [J^s^'). 

3. The first number [one's number] has the opposite gender of the [i/^kA], and is Raf 

by default. The second number [ten's number] is always masculine without a Ta 
Marbuta. 

Qur'anic and Hadith Examples of Numbers [21-99] 

"Indeed this, my brother, has ninety-nine ewes, and I have one ewe; so he said, 'Entrust her to me,' and he 
overpowered me in speech." [38:23] 

ii. O IJjI I jllij lij sJii- jJi^rti ' y^. ^ ^ oLv2j>>l^T j y> jj ^jjjJ't'j ^ 

And those who accuse chaste women and then do not produce four witnesses - lash them with eighty 
lashes and do not accept from them testimony ever after. And those are the defiantly disobedient." [24:4] 



82 Musnad of Imam Ahmed, Hadith # 15079, Hadith Hasan. 
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ajtjS 4J c-jtij Ul 4 jki^ -i^jicj |j t sUvsJi Ul Ajr^p^ u wUti^i ^\ ■^j>- ^ <■ «• yp jJi ^r^^ ^ y 
{ " 5i£^i >£°i c siiv^ ^0^1 J13; Uj c ^ji 

"The reward of the prayer offered by a person in congregation is twenty five times greater than that of 
the prayer offered in one's house or in the market [alone]. And this is because if he performs ablution and 
does it perfectly and then proceeds to the mosque with the sole intention of praying, He does not take a 
step without being raised a degree and having one of his sins erased. When he prays, as long as he does 
not lose his ablution, the angels keep on praying [for him] 'Oh Allah, bless him. Oh Allah, have mercy upon 
him.' And he is considered in prayer as long as he is waiting for the prayer." [Sahih Bukhari}^^ 

iv. ^_5~«l jjj C sJ^I J Si^ C-vaJb"^ J t j jJt^ C~$0^ c 43^ Ui^^ J iS-^\ J^'l ^\ } 

^ t aUI J L; : I jJli t ji ^j^aJijj t Xi ji j jJt^j (J-^l (. <i ji J^jl^j li y^>^ 

{ " '\s-'c:^\ i " : jii ^ ? ^^°i iiL- 

"Indeed, the Children of Israel were divided into 71 sects, and 70 sects perished, and one sect was saved, 
and indeed, my Ummah will divide into 72 sects, 71 sects will perish, and one sect will be saved. They 
said. Oh Messenger of Allah, who of these is the sect (saved]. He said: the mainstream group, the 
mainstream group." [Musnad Imam Ahmed] 



V. aUI Jj^j jLas t c-jwbJl , '^^l ^_J^ ^iJl J j^j lSj^ } 

^ jj-U Jli : 4JJI JLP Jli : ^U Jli c : Jli t " US- ^-^nj ^-^J ^ J-* " • °< j^J 

cii UU |V^I U« : 4JJI Jj^j Jli (. IjI y>\ CU Lj;?li 5UI J Lj : 4jL>J^I 

, U>-j j jjUjj J^l 4^ g . ..o 4J t-J (j*^ ^ jj-* 'j-^ jj-* • -V*" Ji^ ' ^1 [g ■ ^ 

{^\ aJJI} ajL. I jfl^ ^'1^4^ : ^'^1 Jli : J^' c ^'^il ^° jli'j 

"These were the battles of Allah's Apostle (which he fought], and while mentioning (the Badr battle] he 
said, "While the corpses of the pagans were being thrown into the well, Allah's Apostle said (to them], 
'Have you found what your Lord promised true?" 'Abdullah said, "Some of the Prophet's companions said, 
"Oh Allah's Apostle! You are addressing dead people.' Allah's Apostle replied, 'You do not hear what I am 
saying better than they.' The total number of Muslim fighters from Quraish who fought in the battle of 
Badr and were given their share of the booty, were 81 men." Az-Zubair said, "When their shares were 
distributed, their number was 100 men. But Allah knows it better."". (Sahih Bukhari]^^ 



83 Sahih Bukhari, Hadith # 615 in in [ji^S'i ^tr]. 

84 Musnad of Imam Ahmed, Hadith # 12243, Hadith Hasan [ji>u jSi\ ^11]. 

85 Sahih Bukhari, Hadith # 3802 in ^^]. 
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IV. Numbering 100 and greater l> ^ ♦ 

Numbers "100 - 999" similar to numbering "3-10" are part of a Idafa Construction. From this, the [i 
is the Mudaf Hay, Jarr, and is singular. The number for "hundred" is [^] or [^'L«] and acts as a Mudaf when 
something is numbered "hundred". For example, "a hundred men" is written as [J^j whereas "a 
hundred women" is [oly'l ^]. 

Please note that similar to numbers "21-99", the second number "100" or [^] does not change in its 
gender and remains [^]. In these cases when plural hundred are used, [^] acts as a Mudaf Hay since the 

entire number complex is essentially an Idafa Construction. For example, "three hundred girls" is written 
as [oL while "four hundred boys" is [^j 'i^ '^°J]. You will notice that the number before ['^] is 

male despite gender. Please also note that the number preceding ['^] often gets joined directly to number 

preceding it: for example, three hundred becomes [alJ'^]. 

A. Convention[s) for Writing Complex Numbers 100 and greater [> ^ • •] 

When writing long numbers are written in "hundreds", then there are two conventions that can be used. 
The first and more commonly used convention is to write the "hundred's" first and then state the 
numbers that follow. For example, "365" is written as [O f^ j j ih^'^]- After stating the hundred's 

number, we would then write as per following rules studied: (1) write the one's place, then (2) the ten's 
place. In the above example, the one's number [5] follows "300". After that, we write the ten's place (60). 
When numbering things with complex numbering, please note that the [jjoI^] is Nasb (it is a Clarifier). 

Please also note that the gender of the "one's number" will be opposite of the [j j^]. This is similar to what 

we have studied thus far. If there is no "one's number", then gender can be ignored since the ten's place is 
written without the feminine Ta Marbuta. Let us look at the following examples for complex numbering: 

1. "365 years" = ['^ jij^ j j '^'^] 

2. "354 days" = y_ dj~^j '^'Jj j^'S^*^'] 
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3. "365 nights" = [^U j^L- j [^J^ j 4^*)C] 

4. "932 letters" = [aJL. j j j jLJI j 2JU 

Regarding Prab, Please also remember that the number as a whole (except the ^ acts as one unit. So, 

if the number is a direct object, then the words that can inflect, are inflected to the appropriate Prab. Let us 
look at the following examples to illustrate this point. 

5. The year is 365 days. [t>jj j J J^'*^' aUJI] 

6. I finished the book in 354 days. [Ujj' Jy-^j fi'Jj J C-.bpl oli^] 

7. She read 932 letters. [aJL- j j jJ;] j 2ib. ^^oly] 

The less common second convention is to write the entire number backwards until the last [and 
largest) number is mentioned. For example, "355" is written as j 0 j [j^]- Another example, 

"753 male students" is written as [^}^ '^-^^ j j j ^'%']. Please also note that the j-u^] is Jarr as a 
Mudaf Hay. 

B. Rules for Numbering 100 and greater [> ^ • •] 

1. The [i is Mudaf Hay, single, and Jarr if the number is a single hundred or a multiple of 

hundred without any other numbers. 

2. When "hundred's" are used, the written number preceding the [^] is male; the attached 

preceding number is either attached directly with [^] or it is not. 

3. When the hundred's number has ten's and one's, then the hundred's place is written first, 
followed by the one's place, and then finally the ten's place. In this case, the j-u^] is Nasb, 

since it is a Clarifier. 

C. Qur'anic and Hadith Examples of Numbers 100 and greater [> ^ ♦ ♦] 

i. 4^ Uilo IjjlSjlj iju^ 2JL. lLjIL' ^-^i^ \ jiJj 

"And they remained in their cave for three hundred years and exceeded by nine." [18:25] 
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"We had been informed that the Companions of Badr, were over 310, that of the number of the 
Companions of Talut's who crossed the river with him, and none crossed the river with him but a 
believer. ..."[Sahih Bukharij^* 

iii. Lg-Jtl^j (J*^ ' 1^ i 4jLa k±jUjj j J y>- ^ <■ ^jj f«^J '^^^^ J^'^ ^ 

{ JL«j iJ^P' t^::^! i3^' ' J^^' J^jj i3^' • tJ^^J ' LS? 

"When the Prophet entered Makkah on the day of the Conquest, there were 360 idols around the Ka'ba. 
The Prophet started striking them with a stick he had in his hand and was saying, "Truth has come and 
Falsehood will neither start nor will it reappear." [Sahih Bukhari}^' 

iv. JjLf ^\ j-iotj j.^!-^ ji' , 4j (Sj>r\ b'lj , ^^C^^ , J^'^ Cf^ ^ Ji^J '^'^ j-^J A^lji jij } 

"He leaves his food, his drink and his desires because of Me, then the Fasting is for Me. I will reward for it. 
All of the good deeds are ten times like it [in reward] up to 700 times, except Fasting. And it is with me. 
And I will reward for it". [Musnad Imam Ahmed]^^ 

V. Numbering 1000 and greater l> ^ ♦ ♦ *l 

In classical Arabic, "thousand" or [^"^1/^1] is the largest number that can be used. Recently, the word 
[ j jlf], or "million" has been added to Modern Arabic. Numbering convention using "thousand" is similar to 
that of "hundred" with the exception that the number associated directly before the "thousand" is female. 
Also, the plural of "thousand" [^VT] is used as a Mudaf Ilay when "thousands" are being described. 

The [i is again singular Jarr because it is a Mudaf Ilay. 

For example "1000 girls" is written as [ol LiJi], while "1000 boys" is written as [a!} LjS\]. "3000 men" is 
written as '^^l'^ whereas "5000 women" is [aly-l Alii-]. Please note that the number directly 
preceding the [^MT] is feminine regardless of the gender of the [i j^]. 

When numbers are alone written, two conventions that can be used like for the "hundreds". The first 
convention is to state the "thousand's" first and then state the "hundred's" and what follows after that. 
The [i is a Clarifier in Nasb. Let us look at the following examples: 



86 Sahih Bukhari, Hadith # 3690 in ^if]. 

87 Sahih Bukhari, Hadith # 4036 in [i^jiiJi ^^]. 

88 Musnad Imam Ahmed, Hadith # 10467, Hadith Hasan. 
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1. "1,364" is written as [j j ^} j a^^C j 

2. "3,364" is written as [OjV J JjJ^ J J .^"^^ ^"^'] 

3. "1,364 years" is written as [^11- Oy^ j ^'jl j JiJ'ji; } liJj]. 

The second convention as stated previously is less commonly used. Here, the number is written 
backwards until the last (and largest) number. For example, "1,364" is written as [oJl j 4^^'%' } } ^'jl]. 

In another example, "1,364 years" is written as [jH- liil j 4i<j%' } } ^'jl], where the [i is a Mudaf 

Ilay. Altogether, when long or complicated numbering is used, Arabic numerals are more commonly 
utilized than the long written form of course. These rules that are being presented here are so that a 
thorough review of this complicated topic can be completed. 

Rules for Numbering 1000 and greater l> ^ • • •] 

1. The [-sj-^] is Mudaf Ilay, single, and Jarr if the number is a single thousand or a multiple of 
thousand without any other numbers. 

2. When "thousand(s)" are used, the written number preceding the [^MT/oJl] is female. When 

"thousands" are being written, then [^VT] is used. 

3. When the thousand's number has hundred's, ten's and one's, then the thousand's place is 
written first, followed by the one's place, then the ten's place, and lastly, the hundred's place. In 
this situation of a "thousand's" number with other place numbers, the j-u^] is Nasb (Clarifier). 

Qur anic and Hadith Examples of Numbers 1000 and greater ^ • • • 1 

"[Remember] when you said to the believers, "Is it not sufficient for you that your Lord should reinforce 
you with three thousand angels sent down?" [3:124] 

ii. ^ 2ll». ijjl ijwl:>^ 4j|J-L4 jli' ^ aIJI ^ j^T J aSC'LLUT ^ 

"The angels and the Spirit will ascend to Him during a Day the extent of which is fifty thousand years. " 
[70:4] 

iii. Js\ (. c-oJ^I ^Ji (, -uJ-JJl "y^j aIIp aUI ^Jl^ aJJI J ^ cii^S t Jli c ^ } 

: cJli c ^ eJJl djj^j ajJ jIj ^ i_jiJl ajU : Jli ? j jIjJI ^ ! aUI J L; : cJii : jLs c jl 
{... " aJMIj i ajU c^Mi : Jli ? j jL^l 1^ 

"Narrated by Abi Dharr, he said, I entered upon the Messenger of Allah |j in the mosque, and he 
mentioned the Hadith. To that, he said, I said: Oh Messenger of Allah!, How many Prophets were there? 
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He said: 100,000 Prophets, and 1,024 Prophets. I said. How many Messengers were from them? He said, 
323..."(Musnad Imam Ahmed}^^ 

iv. { j»l j>^\ J;>tl»^l Ul t cl yf U-i ilivs j_jlJl ^ ' j-" iS'^^'-^^ j_5? a^-U^ } 

"The prayer in this Masjid of mine is greater in bounty by a thousand times than one besides it, except 
Masjid Al-Haram." [Sahih Muslim}'" 



Table 63: Summary of Rules for Numbering 


Number 








• Singular 

• same gender [as #] 




3-10 


• Plural 

• opposite gender [as #] 

• Jarr (Mudaf Ilay) 


• Mudaf 

• opposite gender 


11-19 


• Singular 

• opposite gender 

• Nasb [j^] 


• Compound numbers are 
not separated with Waw 

• typically Nasb 


20-99 


• Singular 

• Nasb [>^] 


• Compound numbers 
separated by Waw 

• If Compound number, one's number is 
opposite gender 


100 - 1000 


• Singular 

• Mudaf if 

(1) no one's/ten's place 
number(s), or 

(2) if 2"d convention used 
for compound #'s 

• Nasb if 

1st convention used 
for compound #'s, 


• [^i^/AjL.] is Mudaf 

• One of two conventions used for 
compound #'s, 

(1) 1st: numbered in reverse manner with 
smallest digit 1st 

(2) 2M\ Hundred's place numbered first, 
then one's place, then ten's place 

• Compound #'s separated by Waw 

• one's # is opposite gender 


>1000 


• Singular 

• Mudaf if 

(1) no one's/ten's place 
number (s) 

(2) if 2"d convention used 
for compound #'s 

• Nasb if 

1st convention used for 
compound #'s, 


• [^W^°l] is Mudaf 

• One of two conventions used for 
compound #'s, 

(1) 1st: numbered in reverse manner with 
smallest digit l^t. 

(2) 2"'': thousand's place numbered first, 
then one's place, then ten's place, and then 
hundred's place. 

• Compound #'s separated by Waw 

• one's # is opposite gender 



89 Musnad Imam Ahmed, Hadith # 16281, Hadith Hasan. 

90 Sahlh Muslim, Hadith # 2477 in \^\ ^i^]. 
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VI. Ordinal Numbers li^jJ' 

The Ordinal Numbers are being detailed here. These words are flexible [s-'S*^] like other nouns and 

adapt to gender with a Ta Marbuta if needed. They are based on the root of their original number on the 
pattern of [Jf lj] with the exception of [Jjl]. 



Table 64: Ordinal Numbers ij^"^'^ ^^1] 




first 




eleventh 




second 




twelfth 




third 




thirteenth 




fourth 




fourteenth 




fifth 




fifteenth 




sixth 




sixteenth 




seventh 




seventeenth 




eighth 




eighteenth 




ninth 




nineteenth 




tenth 




twentieth 



Qur'anic Examples 

"And We certainly know that among you are those that are denies"[5:73} 

4 aji jl 

"Have you not considered that Allah knows what is in the heavens and what is on the earth? There is in no 
private conversation three but that He is the fourth of them, nor are there five but that He is the sixth of 
them - and no less than that and no more except that He is with them [in knowledge] wherever they are. 
Then He will inform them of what they did, on the Day of Resurrection. Indeed Allah is, of all things. 
Knowing.. "(4:12] 
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VII. Fractions 

Fractions are also based on the root number on the pattern of [J»i] or [J*^]. 



Table 65: Fractions 


^ half 


.Li; 


third 




fourth 


fifth 




sixth 




seventh 




eighth 




ninth 


tenth 



Qur'anic Examples 

'^J C^y ^ ^'S^' -^'j Cr^ ^'^ ^'j Cr^ u^- ^' '^l ^-^'jJ^ '^J ^ ^J-)' 

wbJ ^ Q jJj ^ jlS' jLs O jJj ^ jl y '^Ji\ O jj°S jl l^j iji^ jj" 

I ^'ir ju '^'jLS\ 1:44 y ^'^ 

aJLLS' i^jjJ Jjrj jlS' jlj (.) jjS jl I4; j jJ 

"And for you is half of what your wives leave if they have no child. But if they have a child, for you is one fourth of 
what they leave, after any bequest they made or debt. And for the wives is one fourth if you leave no child. But if 
you leave a child, then for them is an eighth of what you leave, after any bequest you made or debt. And if a man 
or woman leaves neither ascendants nor descendants but has a brother or a sister, then for each one of them is a 
sixth. But if they are more than two, they share a third, after any bequest which was made or debt, as long as there 
is no detriment. [This is] an ordinance from Allah, and Allah is Knowing and Forbearing."(4:12] 
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Lesson 11: Grammatical Analysis of Qur'anic Ayahs 
I. Arabic Sentences: Revisited 

At this point, the student should be proficient in translating basic Nominal and Verbal Sentences 
accurately. This should be the case even if there is unfamiliar vocabulary. If there is unfamiliar vocabulary, 
then a dictionary should be utilized to translate the respective noun or verb, and then an appropriate 
translation be ascribed. In Volume 1, a methodology of analyzing both Nominal and Verbal Sentences was 
introduced. That methodology will again be revisited here, and be more polished. In general, it represents 
a stepwise and methodical analysis of Qur'anic Ayahs, so that an correct translation be derived. 

Qur'anic ayahs often have several embedded sentences within. In order to derive an accurate meaning, 
it is important to recognize these embedded sentences. There are many instances in the Qur'an where 
there are nuances, idioms, and complex grammatical structures, where an accurate meaning cannot be 
determined from the Qur'anic Grammar that has been studied. In these cases, we have to refer to a higher- 
level reference or resource. In the last three chapters presented in this volume, we will cover more 
advanced material. From this, the student will be better equipped to study the Qur'an in more depth than 
the intermediate level. 



II. Review of Trab of Ver 



Table 66: Verbs Categorized by Trab 


Raf 


Nasb 


Jazm 












J jlS' 


IfJ 3 jlS' 












^1 >iJl 
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111. Keviewoi 1 rap oiiMo> 



At this stage, it is vital that the student recognize the I'rab of words, nouns and verbs in a typical ayah. 
Furthermore, they should be able to determine the word's respective grammatical function. The table 
below summarizes the various noun categories whose I'rab is fixed. 



Table 67: Nouns Categorized by Trab 


Raf 


Nasb 


Jarr 










L^l J jlS' 
















JpUJi Liu 






L^'l ^\ } jlS' jU-l 
















































J13I 
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IV. Merg in g ot Wora Constructions 

In Volume 1, we discussed various Word Constructions, such as Idafa Constructions, Jarr Constructions, 
Possession Constructions, etc. While analyzing a respective Arabic sentence (or ayah), these need to be 
identified, since these constructions act like a single word or grammatical unit and simplify sentence 
analysis. This is especially helpful when looking at long and complex sentences. One important thing to 
note regarding constructions is that they can be merged together to form a single Word Construction. This 
was mentioned briefly in Lesson 7 in Volume 1, but not further elaborated on due to the topic being 
introductory. Here, we will give additional examples of merging of Word Constructions. 

When Word Constructions are merged, they should be merged from the end (from distant left). Please 
note that these constructions are often merged into one large Jarr Construction. Again, the main utility in 
doing this is not to complicate matters, but to simply grammatical analysis. 

A. Tarr Constructions and Linking 

Please remember that in Verbal Sentences with intransitive Verbs [f j'^Ul J»iJl], a Harf Jarr is used with 

another noun to function like a Direct Object that we termed an Indirect Object. Here, the Indirect Object is 
essentially a Jarr Construction that is linked [j^J to the respective verb. Similar to verbal sentences, Jarr 

Constructions are often linked to certain words in Nominal Sentences. This linking of Jarr Constructions 
occurs when the [^J is an "action noun" or a word which carries a verbal meaning. This includes nouns 

like [^jii/jpli jv-'I/J^jijL. jlC^j. This is because these words carry a meaning of a verb within 

it. In a sentence, this word acts like a verb and thus connects with a Jarr Construction similar to what 
occurs in a Verbal Sentence. For example, let us look at the following HadTth with a Nominal Sentence: 

Here, the predicate ''''a^] contains a Jarr Construction. This Jarr Construction links to [i ji^^] which is 
a verbal noun, not an omitted word [jjI^J. The phrase [^"J^ SU^^J functions as a second predicate. Here, 
the same situation occurs where the Jarr Construction connects to the Verbal Noun [^v^J. If the Subject 



« Musnad Imam Ahmad, Hadith #23,651 in [i^ Jlii '^j salji 1,^ / sSji syJi i-J]. 
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were indefinite, then the Jarr Construction would actually function like a describer as discussed in the 
beginning of Lesson 9. 

In Nominal Sentences, the Jarr Construction (prepositional phrase) is often linked [ ji*^] to an omitted 

word termed [jSl^] or [i j^y]. In Verbal sentences, the Harf Jarr (as part of an Indirect Object] is linked to 

its corresponding intransitive verb [pM JxiJ. In most cases in basic grammatical analysis, this will not be 

necessary in deriving a basic meaning of the ayah in question. However, when consulting advanced 
grammar textbooks or Grammatical TafsTrs, this information is often given. Please note the concept of 
linking of Jarr Constructions can become pretty advanced, and usually is supplementary information. 

B. Connecting Particles \ J>iaji\ cij f-] 

Connecting Particles can also connect words or Word Constructions together to form a single 
construction. The construction itself can act as a single grammatical unit such as a direct object, part of a 
Jarr Construction, etc. Please note that Jarr Construction can play additional roles in grammatical analysis. 

V. Pauses and Breaks within Qur'anic Ayahs 

Within the Mushaf itself, there are additional diacritical marks to prevent the reciter from reciting 
improperly, which can cause a change in meaning. An improper pause, or continuation can be enough to 
distort the meaning. For example, it would be improper to pause at a [jj, which is [JU-l ^Ij, because it is 

inseparable grammatically to that which it is connected with. If during recitation, the reciter pauses at that 
[jj, it should be repeated completely, so as not to cause an incorrect meaning. In this regard, it is helpful for 

the student to acquaint themselves with recitation of one of the prominent reciters^z. Specifically, it is 
useful to pay attention to where the reciter pauses, and where the reciter repeats certain words. Often, the 
repetition is done to preserve the meaning of the respective ayah, than to repeat for purpose of 
emphasizing of beautification of the recitation itself. Altogether, these diacritical marks are helpful in 
analyzing Qur'anic ayahs where we can ascribe permitted stops as the end of a "sentence" for our purposes. 



'2 Alhamdulillah, there are many known reciters that the student can pick from, but we recommend hstening to the recitation of 
Sheikh Abdullah Basfar. The recitations of Sheikh IVIuhammad Khalil al-Husary, Sheikh Mishary Alfasy, and Salah Bukhatir are 
also excellent among others. One nice website to access the recitations is <www.versebyversequran.com>. 

160 



:;son 1 1 , Grammatical Analysis of Qur'anic Ayali 



Table 68: Diacritical Marks in the MushaP 


Pause Mark 


Pause Type 


Description 


/• 


Compulsory 


It is compulsory to pause. 


'i 








Continuation 
preferred 


To pause is allowed, although to continue is 
preferred. 




Pause preferred 


To continue is allowed, although to pause is 
preferred. 




Permissible 


It is equally permissible to pause or to continue. 


• • 


pause required at one 
only 


This symbol is found twice in a respective ayah, 
when present. The reciter may pause at one of 
these points, but not on both. 


t 


Prostration recommended 


At this point, it is recommended to make 
prostration 




Mark of Hizb 


A Hizb is equal to half a Juz'. There are 60 Hizb in 
the Qur'an. This mark denotes a quarter of a Hizb. 


o 


Mark at the end of an ayah 


The number of the ayah of the respective Siirah is 
inscribed within this symbol. 



VI. Embedded Sentences within Qur'anic Ayahs 

We have already looked at many ayahs from the Qur'an, many of which are long. Within a long ayah [or 
Arabic sentence), there are often one or more additional sentences embedded within. The diacritical marks 
which we examined help us to divide a respective ayah into "sentences" for the purpose of grammatical 
analysis. Sometimes, these embedded sentences can themselves be specific grammatical units such as 
describers [^], direct objects [jj J^ii^], predicates [^], etc. Thus, an important step in before 

grammatical analysis after analyzing words and Word Constructions would be to identify embedded 
sentences. 



Table adapted from website Qur'anic Corpus <corpus.quran.com/documentation/>. 
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VII. MetiioQology ot Grammatical Breakdown of Qur anic Ayahs 

The methodology of Qur'anic analysis from Volume 1 is used by some teachers of Classical Arabic 
today'* and is very useful for Arabic students who do not speak the language. Adhering to this stepwise 
methodology will Insha Allah allow us to obtain an accurate meaning of the entire sentence, or in our case, 
the entire ayah. We will examine this methodology, as well apply it with some Qur'anic examples. One 
additional caveat to note here is that we strongly discourage the student from using a translation during 
this analysis, as it will defeat the purpose. The Qur'anic translation should be used only until the end of the 
analysis to check for accuracy, etc. 

The 4 - Step Method in Analyzing a Qur'anic Ayah/ Sentence 

A. Step 1 - Word Analysis 

Each word needs to be identified as either as a Noun, Verb, or Particle. Subsequently, the specific word 
needs to be fully analyzed grammatically. Please note that the ultimate end is to identify the proper Prab 

1. Ifthe word is a noun [jt^lLthen identify its I'rab l^y^.^^fpr] by first analyzing the following: 

i. Gender [J'ii/dJji] 
ii. Number [^l jl Jjl^/^L^] 

iii. Definiteness [5^7^ y^] 

iv. Flexibility [^^li/^^i >/^] 

Remember to identify the meaning of the word, (Hans Wehr dictionary, etc.) 

2. Ifthe word is a verb identify its I'rab {^"Jl--^/"^] by first analyzing the following: 

i. Determine the Verb Family (I, II, III, etc.) 

ii. Determine its conjugation [gender, number, and person) or the pronoun of its 
conjugation [J>^IIiJ\I'jj>]. AIso,noteiftheverbis in the passive tense or command tense. 

iii. Ifpresent tense. Determine its I'rab [^"J I fy>r] 

iv. Determine its meaning if not know, (Hans Wehr Dictionary, etc.). 



Please note that the Sunnipath Online Academy (now Qibla Institute for the Islamic Sciences] had formerly used this 
methodology to teach Arabic. The prolific website Qur'anic Corpus also uses a somewhat similar scheme in using diagrams to 
bring various words of ayah subsections together. Please see <http://corpus.quran.com/documentation/dependencygraph.jsp>. 
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3. If the word is a particle [^3^] , identify the type, whether it affects I'rab : 
i. If it affects I'rab: 

a) Acts on Nouns: Harf Tarr or Harf Nasb \ jl] 

b] Acts on Verbs: Harf Nasb or Harf Jazm 
ii. If it does not affect I'rab, determine its type 

a) ^ jy- 

c) j'L^ji::--'! ^ >>- 

d) Other miscellaneous types 

B. Step 2 - Identifying and Merging Word Constructions 

In this two Volume Series, we have discussed Word Constructions thoroughly, perhaps more so than 
other Grammar textbooks. This is because their complete understanding and utilization often simplifies 
grammatical analysis of Arabic sentences. Please note that the Particle Inna [L^'l y^S j 01] will be considered 

as part of a Nominal Sentence, and is not included here. 

1. Identify and underline any Word Construction [s-^^] 

i. Idafa/Possession Constructions ^U^/^L^] 
ii. Describing Constructions ylxL^^ 

iii. Pointing constructions [AJijj^IiJ. ^I'jKJ^.HS 

iv. Jarr Constructions [jjj^l j jU-} 

2. Identify Relative Pronouns [J ^ »ii ^^-^1] and its Connected Sentence [J ^1 

Please remember the [J ^L^] describes a definite noun preceding the relative pronoun. The 
[JjU] connects back to the noun described, which may be omitted if it is a direct object. 

i. Relative pronouns include [L^ I jj-Ui / iS^^]. These relative pronouns are important 

since they point to an embedded sentence afterward, 
ii. The [J i^] typically is a sentence, such as Nominal or Verbal. However, it can 
sometimes be a Jarr Construction or another construction. 
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3. Merging of differentConstructions [^^°)] 

i. Each Construction acts as a single grammatical unit [JpUJi/aj J«-<L«/ 

ii. Different Adjacent Overlapping Constructions need to be merged into a single Construction, 
o Usually Constructions are merged in a Jarr Construction 

o It is easiest to merge from the left to right direction. 

iii. Join Constructions through Connecting Particles 

o Those words that are [o> J^] can be merged with words that are following in terms of 
Prab. 

C. Step 3: Identifying Sentences within a Qur'anic Ayah 

1. First Identify Verbal Sentences 

Please note that Verbal Sentences can themselves act as the following categories of words 

i. Identify the Doer. 

a) Is it mentioned explicitly? If not, then the Doer is implied. 

b) If the verb is passive, there is no Doer [but Deputy Doer explicit 
or implied). 

ii. Is the DirectObject or Indirect Objectpresent? 

Remember if there is an indirect object, it links directly to the verb. 

iii. Examine the nouns in Nasb [oL, jl^] atthe end of Verbal Sentences. 

a) Often, these nouns in Nasb are the foUowingtypes of nouns 

[JU/iJ J J ^JjJ^ljJJ] among others. However, these words can 

only be identified as such contextually from the Verbal Sentence in question. 

b) Every noun in the Verbal Sentence needs to be ascribed a Grammatical 
Function, whether it is a Replacer [S^.], Describer, etc. 

2. Identify Nominal Sentences 

i. Keep in mind that you need to determine the implied "is" in most basic nominal 
sentences. 

ii. The Predicate can take the form of a single word/word construction or it can also be 
another sentence (verbal/nominal), or a Jarr Construction v^j. 
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iii. Every noun in the Nominal Sentence needs to be accounted for, and needs to be ascribed 
a Grammatical Function, whether it is a Replacer [J^J, Describer, Hal, etc. 
3. Merge Embedded Sentences 

i. Please note that a respective ayah can contain one or more embedded sentences. If 

Step 3 was followed correctly, then most embedded sentences should already have been 
merged. 

ii. Please note that Embedded Sentences can be of the following: 

a) Quotation [J ^]. Often this sentence would act as a Direct Object. 

b) [J >>l ^] 

c) Predicate of a Nominal Sentence 

d) Hal 

e) Describer (of an indefinite word] 

D. Step 4: Translation 

i. Attempt to bring together the different sentence (s) and Word Constructions to obtain an 
appropriate meaning. 

ii. Practicing this thorough methodology repeated will Insha Allah allow the student to correctly 
translate the Qur'an, HadTths, or other Islamic literature. Translating the Qur'an should without 
question deserve our best and sincere effort. 

iii. Please note that analysis of some ayahs require advanced knowledge of Grammar that we have not 
yet studied. In this case, it is essential to refer to Classical Tafsirs available (preferably in Arabic) to 
gain an accurate meaning. It is for this reason that we have presented a quick synopsis of Balagha, 
many additional Qur'anic Literary gems, and other aspects from the topic of [d'\ Jii\ jUJ>l] in the later 

lessons of this textbook. These will perhaps bridge these gaps from the intermediate learning stage. 

iv. Sometimes, a meaning that we determine will not correctly correspond to the appropriate 
translation. This will often be a deficiency on our part, or may be due to other unfamiliar semantics 
or nuances in the Arabic language. In other instances, this may actually be a deficiency in the 
translation itself. We recommend the SahTh International Translation of the Qur'an, and the vast 
majority of the translations of Qur'anic ayahs present in this series are derived from that source. 

V. By continuing to practice this scheme, future steps in reading analysis will Insha Allah get easier, 
and become more automatic. The 4- Step Method in Qur'anic Analysis will help prevent mistakes 
and keep a methodical approach. Initially, graphs and notations will be used, but with enough 
practice, it will Insha Allah become a mental exercise requiring less effort and time. 
Simultaneously, the student will be polishing their listening skills, which will ultimately also help in 
conversational ability. The more we study this Qur'an Insha Allah, the more doors will be opened 
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for us so we can obtain treasures from the Qur'an. 

Vlli. - ^.^...,3 ^ ^ ^-Step Method 

Example # 1: i o } jkJi i } jLUb jJ-i i ^ j } 



Exampl 
e 

#1 


0 jiftAxJ 




J 






J 












J 


Stepl 

Word 
Analysis 


Verb I 
present 
tense 

Raf 


Ism 

IVlale 
Definite 
Inflex. 
Raf 


Harf 


Ism 

IVlale 
Definite 
Flexible 

Nasb 


Verb I 
present 
tense 

Jazm due 
to tik* 


Harf 


Ism 
Single 
IVlale 
Definite 
Flexible 


Harf 
Jarr 


Ism 

IVlale 
Definite 
Flexible 

Nasb 


Verb I 
Present 

Tense 
[^^ 
Jazm 


Harf 

Neg 
Com- 
mand 


Connection 
narticle 


Step 2 














Jarr 
Construction 
< > 










Step 3 






j\j 


Direct 
object 


Verb 
Doer = 


Harf 


Jarr 
Construction 
Linked to Verb 


Direct 
object 


Verb 
Doer = 








Nominal Sentence 
< > 




Verbal Sentence 


Verbal Sentence 






< > 




Hal of prior sentence 






(Merge 
from 
left) 


Merge into one sentence 






Merge two sentences by the connecting particle [^Jh^ ^ y] 


< 


Step 4 

Translate 


And do not cover the truth with the falsehood nor hide the truth knowingly (while you 
know). 

[2:42] 
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Example # 2 









Li 






J 


aJUi 








Stepl 


Ism 
Plural 
Male 
Definite 
Inflexible 
Nash 


Verb 
(IV) 
Past 

[>] 


Harf 
A'tf 


Ism 
Single 
Female 
[Broken 
Plural] 
Indefinite 
Flexible 
Nasb 


J- 

Past 


Harf'^ 


Ism 
Single 

Definite 
Flexible 
Jarr 


Harf 
Jarr 


Verb 
'Raf 


Harf 
Inter- 
rogation. 


Step 2 














Jarr Const. 






Steps 


Objea 


Verb 
Doer is 

[>] 


Harf 
A'tf 




Verb 
H = 

r"' 




Jarr Constr. 
=Indirea Objea 
[jki^] to verb 


Verb 

Doer 
= [)] 


Harf 
Inter. 






Harf 
A'tf 




Waw 

ofm 


[1] il^ iU- 




Merge two sentences by connecting partide 








Merge with Waw of Hal wliich forms a "Hal 
construction" which becomes Hal for [aBLj j ^'ji^s JilT] 












Different Sentences are merged to form one sentence 


Step 4 


How can you disbelieve in Allah while you were dead, then He gave you life? (2:28) 






fi 




? 












? 


Stepl 


Verb 
'Raf 


Ism 

Def. 
In flex. 
Jarr 


Harf 


Harf 


Ism 
Plural 
Male 

Def. 
Inflex. 

Nasb 


Verb IV 
Present 
[>] 


Harf 


Ism 
Plural 

Male 
Definite 
Inflexible 

Nasb 


Verb IV 
Present 


Harf 


Step 2 




Jarr 
.Construction 

















'5 The identity of this Waw is elusive in Step 1, but in Step 3 where sentences are being analyzed, it should be apparent that this 
Waw is [JU-i ji j]. Failure to deduce this will change the overall meaning of the translation. 
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? 1 °J1 














? 


Steps 


Deputy 
= W 


Indirect 
Object'^'' 
[jkjL-] to verb 






implied 












[3]5lk9 iLf- 




[2]5l»j iLe- 




[l]5lUj iU- 






Merge from left two sentences by (unnectingpartide 










Merge two sentences by cnnneaing 


partide 








Merge two sentences byoannecting partide to [^ll^ti °,J^j Aiiti j/J^ 




Step 4 

translate 


then He will cause you to die, then give life to you, then to Him you will return 



Example # 3 















J 








Step 
1 


Single 
IVlale 
Indef. 
Flexible 
Nasb 


Single 
Female 
Definite 
Flexible 
Jarr 


Harf Jarr 


Single 
IVIale 
Definite 
Inflexible 

Nasb'' 


Plural 
IVlale 
Definite 
Inflexible 
Jarr 


Harf 
Jarr 


Verb I 
Past 

[>] 


Single 
IVlale 
Definite 
In flex. 
'Raf 


Single 
Male 
Definite 
Inflex. 
'Raf 


Step 
2 






Pronoun 
#2 


Jarr Construaion 




Relative 
Pronoun 
#1 






|2] J j-^ 














[1] J jws iUs 







'fi Here, the Indirect Object actually precedes its connected verb due to the rhetorical phenomenon of j discussed in 
Lesson 12. 

Here, the Prab can only be determined contextually by looking at the ayah as a whole. 
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J 








Step 
3 






Jarr Const, is [J^*^] 
to verb [ji^l 


Doer is 
[>] 








Conneaed Sentence 












Hal of 
preceding 

verbal 
sentence 










Connected Sentence with Embedded Verbal Sentence and Embedded 
Connected Sentence #2 and includes Hal at the end. The Connected 
Sentence essentially describes who is. 




Step 
4 


He is the one who created for you all that is in the earth (2:29) 












Li 










Step 


Plural 
Female 
Indefinite 
Flexible 
Nasb 


Ism 
Single 
Male 
Indef. 
Flexible 

Nasb 


Plural 
Female 
Definite 
Inflexible 

Nasb 


Verb II 
Past 


Harf 


Single 
Female 
Definite 
Flexible 
Jarr 


Harf 
Jarr 


Verb 
VIII 
Past 

[>] 


Harf 


Step 
2 


















Step 
3 


Clarifier 


Objea 
#2 


Objea 
#1 


Doer is 


Harf 
#2 


Indirea Objea 


Doer is 


Harf 
#1 








[l]5l^ ik- 






Merging of Verbal Sentences by Second Connecting Particle 






Merge with preceding sentence by First Connecting Particle 


Step 
4 


. . .Then rose over (toward) the heaven, and made them seven heavens 
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Example # 4 















^! 




J 








^1 


J 


Step 1 




Single 
Female 

Indef. 
Flexible 

Nasb 


Single 
Female 

Def. 

Flex. 


Harf 
Jarr 


Ism 
Single 
Male 
Indef. 

'Raf 


Ism 
Single 
Male 

Def. 
Inflex 
Nasb 


Harf 
Nasb 


Plural 
Male 
Def. 
.Flex 


Harf 
Jarr 


Single 
Male 

Def. 
Inflex. 

Jarr 


Single 
Male 
Def. 
Flex. 
RaP 


Verb I 
Past 


L. 
V 


r 


1 






Jarr 
Construction 




Inna connected 
to Noun to form 


Jarr Construction 


Idafa 








1 




Direct 
Object""^ 
of action 


Jarr 
Construction is 
[jLc^] to Action 

noun [^^\ 






Jarr Const, [jl*^] 
to Verb 




Verb 


















[Jli] 4; J yJu' = Jji^ 














Step 4 1 




And remember when Your Lord said to the angels "I am going to place on the earth a 
'representative..(2:30) 









J 


lA 








lA 






f 






Ism 
Single 
Female 
Definite 
Flexible 

Nasb 


Verb I 
Present 


Harf 


Ism 
Single 
Female 
Definite 
Inflexible 


Harf 
JaiT 


Verb IV 
Present 


Ism 
Single 

Male 
Definite 
Inflexible 

Nasb 


Ism 
Single 
Female 
Definite 
Inflexible 


Harf 
Jarr 


Verb I 
Present 




Verb 
I 

Past 


1 








Jarr Construction 






Construction 





















'8 See Lesson 12, Section VI for a more detailed discussion regarding this. 
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J 


La i 






La J 




f 






Direct 
object 


Doer is 
[>] 




Jarr Const. [jl>^l to 
Verb 


Doer is 




Jarr Const. [J^] 
to Verb 


Doer is 




Doer 
IS W 
[^] 




















Connected Sentence is Direct Object of Verb Ll^l which is composed 
of 2 embedded Verbal Sentences joined by a Connecting Particle. 












[3] SlUi 51^— [1 jili] 4j J = J>i^ 




[4] *^ 


Step 4 1 


"...They said "Are you going to place in it one who will spread corruption and sheds blood. 




23 


J 




J 


23 










J 


Step 1 




Single 
Male 
Definite 
Inflex. 
Jarr 


Harf Jarr 


Verb II 
Present 


Harf 


Single 
Male 
Definite 
Inflex. 
Jarr 


Single 

Male 
Definite 
(Mudaf) 

Inflex. 

Jarr 


Harf 
Jarr 


Verb II 
Present 

^] 


Ism 
Plural 
Male 

Def 
Inflex 

'Raf 


of 
Hal 


Step 2 




Jarr Construction 






Idafa Construction 
















Merge into 
Jarr Construction 








Step 3 




Jarr Const. [J^] to 
Verb 


Doer is 
implied 




Jarr Const. [J^] to Verb 


Doer is 






Merge two Verbal Sentences with Connecting Partide which forms the Predicate 










Nominal Sentence with the Waw of Hal joins to form a Hal for 
[tl^jJl diil-jj Cr" J*^"'] 3nd thus joins the prior sentence in the ayah. 


■a 


While we declare Your praise and sanctify You 
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IX. Tradition ivietnoaoiogy oi i'rab/Grammatical Analysis 

Please note that we have already developed a scheme for grammatically analyzing a typical ayah from the 
Qur'an. However, please note that there already exists a traditional methodology for grammatical analysis. 
This traditional mode of analysis focuses mainly on Sarf, even though it does touch upon Prab'". It also 
includes with it specific complex grammar terminology as well. It would be good for the student to be 
familiar with this method if he/she comes across it in various grammar books, etc. However, we still 
recommend the methodology proposed in this textbook series (volumes 1 and 2) since it allows one to 
better put different components of the sentence together. The 4-Step Method is not a new methodology 
and is used by some grammarians. It avoids repetition of technical grammar terminology where the 
student may lose sight of the goal, to translate the ayah in a cohesive and appropriate manner. 

In the traditional method, each word is analyzed separately. If it is a verb or particle then it is identified 
as such. If the verb takes an Trab, then that is noted along with its respective ending that points to its 
respective I'rab. If it is a noun, then the specific category of noun is mentioned 

^Ja, JiyJL'lj.y^ jy^li^j^y^ jj^], etc. Furthermore, the specific ending that indicates the I'rab of the 

noun is mentioned as well. One difference is that words that are inflexible are not termed as 
[^ji yj^ y^ljjjA], but instead given an "implicit" I'rab in notation [J^ ^...]. 

Example # 1 

4 0 yS>d J jkJT I J JIjUJ U J^l I V J ^ [2:42] 





3 






j jDl <^y>r '^y^ J [V'LJl >1] ^ ^ jjA ^ jUix 













The convention and notation of traditional method of grammatical breakdown has been extracted from 
[^lii Please note that maybe subtle differences in terminology of I'rab breakdown from book to book even 

thought the overall convention/methodology does not change. 
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d^y^'^ ^ ^ ji^i 














3 



Example # 2 





04? 








3 






4 Jj^ I ^lyi jU^l Ajtij 4^Mp j J^^ 








^ J*^ 




015' jv^l <jlJ J^i (3 j j^l^l ^Jj^ J-"^^ 










Li 
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Lesson 12: Advanced Grammar Topics from Qur'anic Study 

At this point, we have covered most of the grammar that is found in typical grammar textbooks of 
Modern Standard Arabic. There are a few important grammatical principles relative to the study of the 
Qur'an that are not typically found in these standard grammar textbooks. Here, we will present some 
important grammar principles and topics that the student will encounter with a deeper study of the Qur'an. 
Some of these topics actually are related to Balagha [Study of Eloquence), which will be further studied in 
Lesson 13. 

I. Shitting Word Order in Sentences j 

A. Normal Nominal and Verbal Sentence Patterns 

At this point, the student should be proficient in identifying, analyzing, and constructing typical Verbal 
and Nominal Sentences. We know that a Verbal Sentence by default starts with a verb, and then is followed 
by an explicit Doer (if present). Following the Doer, comes the mention of the Direct Object or Indirect 
object [if present). Please note that if the Direct Object is an attached pronoun, then it comes before the 
explicit Doer. Other details of the sentence [j-L'/'^ J y^\3^'\ are typically mentioned after these key 

components of a Verbal Sentence. In Nominal Sentences, the Subject is followed by the Predicate. The 
Predicate can be one of three types: a word/word construction a Jarr Construction [j^^l j jU-], or a 

sentence [^J-o^], verbal or nominal. 

The topic of [jif-l^l j jCOiiJl] is important in Intermediate Qur'anic Arabic, because it is frequently 

encountered. It is also important with respect to the imitability of the Qur'an [OT^I discussed in 

Lesson 14. It refers to "bringing something forward and delaying the rest" with respect to sentence 
structure. In other words, there is essentially the formation of an "abnormal" sentence structure for a 
specific grammatical reason. The reason can be for emphasis, exclusivity, highlighting order, quantity, etc. 
Often the specific reason for [ji^-l^l j jCOiiJl] has to do with the overall context of the respective passage or 

section of ayahs. For example, in a conventional Verbal Sentence, the Direct Object is mentioned after the 
verb. If it is mentioned before the verb intentionally, then something important is going on grammatically 
with the Direct Object that is being brought forward [i.e. it is not a mistake). 
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An excellent example that highlights [jif-t£Jl j jcailJl] is in the following ayah of Surah Fatihah: 

Here in this ayah, the Direct Object is placed before its respective verb to function in exclusivity. In fact, if 
we did not have this occurring, there would be a drastic change in the meaning of the ayah. It would 
instead be [ill^iU ) which would mean, "we worship You and seek help from You". This would not 

hold the meaning of "You alone", and would even contradict the principles of TawhTd, since most who 
practice Shirk also worship and ask God, but not exclusively. Bringing some word forward can also be done 
for other grammatical purposes as well, not just for exclusivity or emphasis. However, those are commonly 
used functions. 

B. Shifting Direct Object [4j J jxi^] 

Example #1 : 

In this example, the [aj J yJi^] which is [Sj'jUrl ^] is shifted forward. As we saw in the case of the ayah of 
Surah Fatihah, when the [«b J precedes the verb, it usually gains the grammatical functional of 
exclusivity. Therefore, the meaning of the underlined section becomes "So Worship Allah only". 

C. Shifting Tarr Construction lUsr Alii 

Example #2 : 

In this ayah, we see that the normal pattern of a Nominal Sentence is not followed. Instead, the order of 
the subject and predicate is reversed. If the normal sentence structure were followed, it would be 
jii j> or "Disease is in their hearts". By mentioning the predicate first, we are focusing on the 

predicate, instead of the subject. Thus, in this case, we focus on the heart of the hypocrite, which is their 



1°° (39:66] "Rather, worship [only] Allah and be among the grateful". 

i"! (2:10] "In their hearts is disease, so Allah has increased their disease; and for them is a painful punishment because they 
[habitually] used to lie". 
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major problem. Here, [ji^^l^l j jCOilJl] functions in emphasizing the predicate. 

The second highlighted Jarr Construction in this ayah represents the predicate, similar to that of the 
previous example. Again, emphasis is being placed on the predicate instead of the subject. The normal 
sentence structure should be jiJj s-''-^], "a painful punishment is for them". The emphasis is on the 

recipients of the punishment rather than the punishment itself. 
Example #3 : 

In this series of ayahs in the beginning of Surah Mu'minun, we have shifting of Jarr Constructions. If we 
look at second ayah in this example, the normal sentence structure is expected to be [^'U^ 0 y^'^ 

The Jarr Construction in this Nominal Sentence connects with [0 y^^], which is an action word [i.e. it is a 

Jpli j^l). The shift of the sentence is not as drastic as in Example #1 where the predicate came first. 

However, it is abnormal enough that there is emphasis shifted to the Jarr Construction (instead of the 
Predicate). The same format that occurs in Ayah #2 also occurs in subsequent ayahs that were mentioned. 
In each, the Jarr Construction should have followed its connected predicate [a Doer nounj but instead 
precedes it. 
Example #4 : 

In this ayah, there is again [ji^^l^l j jCOilJl] occurring. You will note this once you look carefully and 
analyze the entire ayah methodically. The section [IliS'^' jlli] is atypical since the Jarr Construction 
precedes its connected Verb. It is expected to read [^lli ^y]. By this, we focus first on "Upon Him" rather 
than "We put our trust". 



^"^ (23:1-5] "Certainly will the believers have succeeded. They who are during their prayer humbly submissive. And they who turn 
away from ill speech. And they who are observant of Zakat. And they who guard their private parts." 

(67:29] "Say, "He is the Most Merciful; we have believed in Him, and upon Him we have relied. And you will know who it is 
that is in clear error." 
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D. Arrangement of Connected Words jla*^i 

Example #5 : 

The Connecting Particles act as conjunctions and allow various words to be connected, allowing them to 
gain a specific grammatical function. The order of the words that are connected can play an important part 
in the overall meaning. The placement of a certain word that is placed first does not necessarily gain the 
meaning of emphasis, or importance. The reason of j jCAilJl] is related to context. In Example #5, we 

look at the following connected words: [^^Ij Since we know that everything in the Qur'an has a 

purpose, what is the reason for placing Jinn before Mankind? Emphasizing or elevating rank of the Jinn is 
not occurring here, and this should be realized. The context of placing the Jinn first here is actually related 
to the context of creating. Jinn are placed first because they were created first not because they were more 
important, etc. In contrast to this, we see the reverse in the following ayah: 

Here in this ayah, "Mankind" precedes "Jinn" because they are more capable in terms of eloquence, 
beautiful speech, and the like in attempting to meet this impossible challenge"^ Here, the placing of 
Mankind before Jinn is more appropriate. In another ayah, we see the opposite scenario: 

Here, Jinn are placed first because "flying" is their realm. Thus, here in this ayah, it is more suitable for 
the Jinn to be mentioned first. 

Example #6 : 



i"* (51:56] "And I did not create the Jinn and IVlankind except to worship IVle." 

ifs (17:88] "Say, "If mankind and the jinn gathered in order to produce the hke of this Qur'an, they could not produce the like of 

it, even if they were to each other assistants.". 

106 [jT^i J jUi ji^i] Dr. Fadel As-Samaral, pg. 41. 

(17:88] "Oh company of jinn and mankind, if you are able to pass beyond the regions of the heavens and the earth, then pass. 
You will not pass except by authority [from Allah]." 

108 [jT^i J jUi ji^i] Dr. Fadel As-Samaral, pg. 41. 

109 (64:2] "It is He who created you, and among you is the disbehever, and among you is the believer. And Allah, of what you do, 
is Seeing." 
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In this example in Surah Taghabun, we see that \}}^ precedes The main question to ask 

is why are the disbehevers preceding the believers? Are they more important? It is incorrect to suppose 
that this category of people are more important or higher because they are being mentioned first. In 
general, there are more disbelievers (of those created) than there are believers. This further is in line with 
the context of the ayah itself. Therefore, the main purpose for [jj^t^l j ^^\\ here is to denote total number, 

rather than giving this group emphasis or respect. 
Example #7 : 

Q Jli ^ j O li-JJ^ US' Q ^jixj J (jU>cl-l aJ llli jj 

^ iS_y^ ilJji' J O jjjlij ^_^yi oi—'jjj H-'ji^J jU4^j -'Jj'-' t^J-^ Cf^i 

In this example, we see that [^y] precedes [1^°^]. A question that may be asked is why is Nuh not 

mentioned directly alongside Is'haq and Ya'qub^,^; ^? Would not that be sufficient? Was guidance 
exclusive for Nuh since its is the direct object and precedes the verb? We should realize from the context of 
this ayah that guidance could not be exclusively for Nuh^^ ^. If we ponder the comparison of Nuh to the 
other prophets mentioned, we should realize that he has a higher status. He was one of the five from the 
[^jiJl ^ jl], and spend 950 years giving Da'wah to his people. Thus, here, Nuh is being mentioned separately, 

and being mentioned in front of the verb out of praise and honor. 
Example #8 : 

<^ jyA^^ '^Ij " ^■-6-^ iJ^J 3 p>~-^^ aJDj S-Uij i-JAjuj J-**i ■ • -^^^^ 

The top ayah exemplifies an established relationship in the Qur'an with respect to forgiveness and 
punishment. For the most part, the Qur'an mentions forgiveness before punishment. This is because one of 
the foremost qualities of AUah^j, is mercy and forgiveness, from the oft-mentioned phrase )\ jj^']- We 



11° (6:84] "And We gave to Ibrahim, Is'haq and Ya'qub - all [of them] We guided. And Nuh, We guided before; and among his 
descendants, Dawud and Sulayman and Ayyub and Yusuf and Musa and Harun. Thus do We reward the doers of good." 
HI [jTjili e> jUi Dr. Fadel As-Samaral, pg. 17. 

112 (5:18] "...He forgives M^hom He wills, and He punishes whom He wills And to Allah belongs the dominion of the heavens and 
the earth and whatever is between them, and to Him is the [final] destination..." 

113 (5:40] "Do you not know that to Allah belongs the dominion of the heavens and the earth? He punishes whom He wills and 
forgives whom He wills, and Allah is over all things competent.." 
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know that His forgiveness overshadows His punishment. However, we see that in the bottom ayah in this 
example, that relationship is reversed. One major purpose for this is related to addressing the psyche of 
groups of people who are generally very evil. In the preceding ayahs from Surah Ma'idah, there is mention 
of these who are violent, disbelievers, and thieves. So here, the presentation of Allah's punishment 
preceding His forgiveness is more appropriate. These people would benefit more from negative 
reinforcement than positive reinforcement because they are involved in so much evil. This is a similar case 
to certain sections of the Qur'an where the punishment of the Hellfire overshadows the pleasure of 
Paradise. This is to catch the attention and highlight the seriousness of punishment to those who are not 
taking the message of the Qur'an seriously and are in a state of heedlessness. 
Example #9 : 

We have seen that the principle of j has more to do with context than it being a rhetorical 

scheme for emphasis. In the above ayah, the Qur'an mentions three groups, the [^}^], then the [wU^Jii/'], and 
then finally the [ji^]. The context of this ayah is in regards to those who are believers. It is established 
that those who are first in good deeds have an exemplary status than those who are [wU^ali^], or average in 
good deeds. Further, this category of people is better than that which is involved in major sins [^^-^^ p}^]- 

So why mention those who are less worthy first? One reason may be that those who wrong themselves are 
greater in number than one who is average. And the ones who are first in good deeds are very few. 
However, the aspect of number is not the main reason for mentioning the people of lower rank first. This 
ayah is part of a selection of ayahs that discuss the mercy of AUah^^. Following this ayah, there is mention 
of Paradise, and of a keen emphasis on forgiveness: 



11* (35:32] "Then we caused to inherit the Book those We have chosen of Our servants; and among them is he who wrongs 
himself, and among them is he who is moderate, and among them is he who is foremost in good deeds by permission of Allah . 
That [inheritance] is what is the great bounty". 

115 (35:33-34] "[For them are] gardens of perpetual residence which they will enter. They will be adorned therein with bracelets of 
gold and pearls, and their garments therein will be silk. And they will say, "Praise to Allah, who has removed from us sorrow. 
Indeed, our Lord is Forgiving and Appreciative ". 
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Here, forgiveness is the main clause for those of a lesser rank being mentioned first"^ This, furthermore 
shows us that blessings of Allah^^ are even accessible to those who transgress and commit sins. The late 

scholar Sheikh Muhammad ShinqTti commented that the Waw of plurality in the verb [L^' jli-l] is proof that 

all three types of persons mentioned the ayah above will enter Paradise"'. Regarding this ayah is the 
following saying: "This Waw has a right to be written with teardrops". 

E. Established Word Arrangements in the Qur'an 
Example #8 : [ji-TJ JJ^] 

jjip O 4UI I j^,iiL-lj ^Gl ^lil lL~^ ^y^} 1^ \ 

In the Qur'an, there are several phrases that are oft repeated. One of these oft-repeated phrases which 
was previously mentioned is jy^], which is mentioned more than fifty times. Scholars have 

mentioned the reason for this order is that the individual needs to first obtain forgiveness from AUah^^^. 
After, being cleansed of sin, man is more suitable to be bestowed with His Mercy [knowledge, guidance, 
wisdom, provisions, etc.). 

There is one instance in the Qur'an where this phrase is reversed to \jy^'^ '^"J'^, in beginning of Surah 

Saba. Why? This actually has to do with the context of the ayah. Here Allahg^ is mentioning key aspects of 
His Mercy which are related to provisions from the earth and sky, and that is why it is being mentioned 
first. Then, the end of the ayah, it says "and what ascends therein" or the repentance of the slave to His 
Lord, perhaps because of the sustenance and bounty that were provided. The point here is the typical 
pattern of jy^] would be out of context and would contradict this fine point. 



116 [jT>]i J jUi Dr. Fadel As-Samaral, pg. 22. 

11' [jT>Ji oT^i j-Uii! J jyi .ij^i], Sheikh Muliammad al-Shinqlti. 

118 (2:199] "Then depart from the place from where [all] the people depart and ask forgiveness of Allah. Indeed, Allah is 
Forgiving and Merciful..." 

11' (34:2] "He knows what penetrates into the earth and what emerges from it and what descends from the heaven and what 
ascends therein. And He is the Merciful, the Forgiving.." Reference: Audio Series[ ji juJ^i], Tariq Suwaidan. 
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Example #9 : [ju^ ^] 

In the Qur'an, another established word arrangement is that of [ji-^ (^^^]■ Here, we see that with few 

exceptions hearing precedes seeing. This may seem a bit astonishing since most people may consider sight 
the superior sense over hearing. However, from this precedence set forth in the Qur'an, scholars have 
deduced a few important principles. First, the vehicle for the greatest of blessings from Allah^^ is hearing 
not seeing unlike other previous miracles. A person who is deaf would be deprived of this message versus 
a person who is blind who would be able to directly connect with the Qur'an. In the history of Islam, there 
were many notable blind scholars and one blind prophet (Ya'qub) as opposed to those who were deaf. 
Furthermore, hearing allows for communication, and is a sense which is always active and cannot be 
blocked (unlike seeing]. 

4 (»^^ Q sjCii^ ^ j\la->\ ^Jj^j Q ^.-i^y^ ^ "f^'^^ 

In the beginning of Surah Baqarah, the sense that is mentioned along with the heart is hearing, perhaps 
because it, like the heart is always active and cannot be muted. 

In the Qur'an, there are two exceptions to this rule, two places where seeing is mentioned first: 

^ o o f, o of ^ o f°-, , , S - J o1 " ' , ' ' 122 

O j^-<.-^lj aj Q Jp jLilj cjIjLJUI aJ (j \ jiJ L»j aUI Ji ^ 

In the context of the above ayah, seeing is being mentioned before hearing, because the people of the 
cave were concerned about being seen.'^^ That is why they took shelter in the cave in the first place. Thus, 
in this case, context emphasizes sight over hearing. Another exemption to this order is in the following 
ayah from Surah Sajdah: 

y3y \j\ liJC<s> lIx^jLs bjtwj b'j-^l IL'j j~-S'\j j y jjj ^ 



120 (40:20] "And Allah judges with truth, while those they invoke besides Him judge not with anything. Indeed, Allah - He is the 
Hearing, the Seeing." 

121 [2:7] "Allah has set a seal upon their hearts and upon their hearing, and over their vision is a veil And for them is a great 
punishment.." 

122 (18:26] "Say, "Allah is most knowing of how long they remained. He has [knowledge of] the unseen [aspects] of the heavens 
and the earth. How Seeing is He and how Hearing! They have not besides Him any protector, and He shares not His legislation 
with anyone."." 

123 [jT^i J jui ji^i] Dr. Fadel As-Samaral, pg. 40. 

124 (32:12] "If you could but see when the criminals are hanging their heads before their Lord, [saying], "Our Lord, we have seen 
and heard, so return us [to the world]; we will work righteousness. Indeed, we are [now] certain." 
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In this ayah, seeing is being mentioned before hearing because the disbelievers failed realize the truth of 
the last day and other aspects of Islam that are beyond sight. They disbelieved the truth that they heard, 
but realize the truth now on this day through the reality of sight [OiX^' (»^]^^^- This is why seeing precedes 

hearing in this ayah due to these deep contextual implications. 
Example #10 : 

The phrase highlighted is repeated in the Qur'an and denotes an important principle with this specific 
order. The word [jj j^] precedes [jvt^] because of the principle of authority preceding rule and wisdom. 

II. Omission i 

In Arabic, there are several instances where a word is omitted for grammatical effect. This is a common 
occurrence in conversation, irrespective of language. For example, this often occurs in responding to a 
question: What is your name? Fatimah (i.e. "My name is Fatimah."). In this case, the omitted words are 
"My name is" since this is implied and understood. Furthermore, stating, "My name is" would actually be 
too wordy and less eloquent. In most cases, omission of the word is understood contextually from the 
sentence. However, this can be difficult for students of the Arabic language where familiarity of the 
language is lacking. 

There are several examples of omission in the Islamic phrases that are used by Muslims. For example 
the phrase aIiI], means "Allah is greater", or "Allah is great". Here this phrase is actually incomplete 

grammatically, and the full phrase should be JS' ^\ aIiI], or "Allah is greater than everything". So 

here, there is omission, and the omitted part is understood implicitly. Another phrase is the attestation of 
Faith, [<«JJl Ul 4JI M]. Like the previous phrase, this phrase is incomplete in terms of deriving an appropriate 

meaning, "There is no God but God"? The complete phrase should be [aIsI jkj iJl ^!], that "There is no god 

in actuality but AUah^.". Another common used phrase is [l43]< Our Lord, which is used when Muslims 

supplicate. In fact, this phrase can only be used in this context, because the original words of this phrase 



125 [jT^i ^1 J jyi ji^i] Dr. Fadel As-Samaral, pg. 41. 

(59:1] "Whatever is in the heavens and whatever is on the earth exalts Allah, and He is the Exalted in Might, the Wise." 
127 Omission is contextual. For example, in Surah Yusuf, the response to the question, "Are you indeed Yusuf?" was not "yes" 
because that would not have been appropriate. It was "1 am Yusuf and this is my brother" to remove any doubt that he was 
indeed Yusuf since this question was asked out of amazement and shock. 
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were [l^j L.]. 

Within the Qur'an itself, Omission is common. In translations, one may often find certain omitted words 
in brackets or parenthesis so that the overall meaning is preserved. By having a thorough grasp of 
grammar, the student should be able to identify most instances of omission. 

A. The Passive Tense and Omission of the Doer 

The Passive Verbal Sentence is a sentence where the Doer is omitted. The Doer may be known implicitly, 
but is left out so that the focus is on the object. Please note that the Passive Tense was briefly discussed in 
Lesson 11 in Volume 1. For example, let us look at the following ayahs: 

ii. 4 Ipjii jii- jllJlJl jl -f^' 

iii- 4 "o^}^"^ ('-fe^ H-* y^^J>-^'^ ]^ i^-fe^ c_*Jt;t js_^\ Jsl ^ 
In Ayah (i], the Doer is omitted while the direct object is mentioned. The Doer or [^!AJrl JiiJ] is obvious 

with respect to context of the ayahs being mentioned. One important wisdom in omitting the Doer has to 
do with the attitude of the listener. In Makkan Qur'an, the main audience were the pagan disbelievers. 
During the time of the Makkan revelation, the attitude towards the Qur'an was hostile. The leaders of 
Quraish were devising various schemes and propaganda to prevent the message of the Qur'an to be spread 
and heard. One benefit of the omission of [^">Url JiiJ] is to shift the focus to the signs of Allah from referring 

to Allahj^^ directly. Those who were affected by "Islamophobia" and wanted to avoid listen would their 
attention away if Allahg^ was mentioned directly. How can you give the message to someone who closes 
their ears, hearts, and minds to that same message? Mentioning the thought provoking signs of Allahjg, 
would catch their attention, until their hearts and minds open up to the message. Then, their attention 
would shift to Allahgg, and the message that they were trying to avoid. The Qur'an was sent to soften the 
hearts and shake the minds with the truth. Often, the Makkah Surahs start with oaths, and addressed a 



(84:1-5] "When the sky has spht [open], And has responded to its Lord and was obhgated [to do so], And when the earth has 
been extended, And has cast out that within it and rehnquished [it], And has responded to its Lord and was obhgated [to do so]. 

(70:19] "Indeed, mankind was created anxious." 
130 (i-yj "xhe path of those upon whom You have bestowed favor, not of those who have evoked anger nor of those who are 
astray." 
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people who are in doubt about the message. Compared to Madani Qur'an, Makkan Qur'an is more powerful 
rhetorically, more direct, and has shorter ayahs. The Qur'an in general uses various modes of speech, 
rhetorical devices, and reasoning to circumvent this common bias of the listener. 

In Ayah (ii), the Doer is again omitted. It is a consistent theme of the Qur'an that Allahgj is not 

mentioned next to a deficiency, even though the Doer is implicitly Mankind, here is being 

mentioned with a negative component. By not mentioning Allah^i, alongside a deficiency, we are taught an 
important etiquette when mentioning Himgj. 

In Ayah (iii), the passive noun j-^l] is being used in reference to a group of people who are away 

from Guidance. Often, it is translated as those who have Allah's anger or wrath on them, which is partly 
accurate. However, one important reason for not having mention of AUah^,^ with the last two groups of 

people [v' j-^l] is that anger is on them. It is not only the anger of AUah^^^, but of the angels, prophets, 
believers, and mankind altogether."^ What a woeful scenario that these people are in! 

B. Omission of the Verb 

Example #1 : 

Here, with a careful read of this ayah, you will notice that a word is missing. This will not be noticed 
unless a careful and systematic reading of the ayah is done. You should notice that the start of the second 
ayah is which is not a normal way to start a sentence. Here, the word [1^1^] is actually is an 

[ jlS' jli-] of the verb [o^f]. This omitted word is made clear from the context of the ayah. 



Lamasat Bayaniyyah, Dr.. Fadel As-Samaral. 
132 (16:120-121] "Indeed, Ibrahim was a [comprehensive] leader, devoutly obedient to Allah, inclining toward truth, and he was 
not of those who associate others with Allah. [He was] grateful for His favors. Allah chose him and guided him to a straight 
path....". 
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Example #2 : 

<^4,i). lil^jli ^-§Iip (»lb.Ji sjji^ 

In this series of ayahs at the end of Surah Shams, there are two verbs omitted in the ayah: 
[lillil;} jJJT 44li aJJT J jLj ^ Jlii]. There is a verb omitted before [lil^j aSIj], which is essentially the 

quoted statement (of Saleh, the Messenger of Allah |,) termed the [J ^]. This statement has two nouns that 

are Nasb, which actually function as Direct Objects for the same verb. The omitted verb for [aJJT aSIj] and 

[lillil;}] is "safeguard" or [I /j^'^, in the command tense. Please note that the [j] in front of [lillil}] is 

[J> jlsx^] upon [aJJT ^li]. This meaning fits with the overall context of the section dealing with Thamud and 

their transgression against the She-Camel of Allah^g. 
Example #3 : 

The beginning of this ayah begins with the word [^y,], which is Nasb and Indefinite. It is not typical for a 

sentence to begin like this. This is because there is an omitted word at the beginning. Here the omitted 
word is the verb or "remember". 

Example #4 : 



(91:11-14] "Thamud denied [their prophet] by reason of their transgression. When the most wretched of them was sent 
forth. And the IVlessenger of Allah [Salih] said to them, "[Do not harm] the she-camel of Allah or [prevent her from] her drink." 
But they denied him and hamstrung her. So their Lord brought down upon them destruction for their sin and made it equal [upon 
all of them]..". 

134 ii JUJ} ^i^-j'i] from Section on Surah Shams (91:13] in [>^ ji' J^], Bahjat Abdul Wahid As-Salih. 

135 (57:12] On the Day you see the beheving men and believing women, their light proceeding before them and on their right, 
[it will be said], "Your good tidings today are [of] gardens beneath which rivers flow, wherein you will abide eternally." Th at is 
what is the great attainment." 

136 ill jUiJ! ..^1 ^-^1] from Section on Surah Hadid (57:12] in c>-.i^ Bahjat Abdul Wahid As-Salih. 

137 (19:20] She said, "How can I have a boy while no man has touched me and I have not been unchaste?" 
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In the last part of this ayah, we should notice something atypical. In [llij ill p], we notice that the verb 
[iJt] instead of the expected [j^']. Thus, the [0] has been omitted. The reason for this omission relates to 

the contextual meaning of the ayah. Here Maryam,,^> ^ is mentioning the following: "I have not been 
unchaste". Here, the reason for the omission is to distance or de-emphasize "being unchaste". Example #5 
denotes a similar rhetorical example. 
Example #5 : 

^ ].ilS\ dXi ^'j aIj lili m jlS' 01 ^'^'^ 

Here the verb [iIIj] is used and we see that the [0] has been omitted. The purpose of this omission is 

again to distance him from "being from the associators of other gods". Please note that this further 
strengthens the statement "he was not of those who make partners with God". Furthermore, it sends a 
clear message of TawhTd to those people who have an affiliation with Ibrahim,,^ ^. 

C. Omission of a Noun 

Example #6 : 

Another example of an omitted word is in this ayah, which should be recognized without much struggle. 
Here, the phrase [...l^ J1«j' is understood to be words of Ibrahim and IsmaTl.,_ So here, the word 

omitted is [ji^l^], which is actually a Hal. They both were saying Jlij' while raising the foundation 

oftheKa'bah. 
Example #7 : 

^ j y>-y^ ^ ^_J^ j\jcL~^\ 4JJI J J':^?^ J ■ ^ 



138 [16:120] "Indeed, Ibrahim was a nation, devoutly obedient to Allah, inclining toward truth, and he was not of those who 
associate others with Allah." 

(2:127] "And [mention] when Ibrahim was raising the foundations of the House and [with him] Ishmael, [saying], "Our Lord, 
accept [this] from us. Indeed You are the Hearing, the Knowing.". 

140 [12:18] "And they brought upon his shirt false blood. He said, "Rather, your souls have enticed you to something, so 
patience is most fitting. And Allah is the one sought for help against that which you describe." 
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In this ayah, you should notice that the term [J-?^ ^^rr^] or "abeautiful patience" is an incomplete 
sentence. That is because there is an omitted word. The omitted word is [tf y'l]"\ where the complete 
phrase would be "then [for] my matter is a beautiful patience". 

Example #8 : 

Looking at the second ayah of the selected section above, you should notice that [^ll^l 'J^ ol^^f] is an 
incomplete sentence ("dead without life"). Here, it should be apparent that the [\^] is omitted and should 
be [jvA]. The implied pronoun of course refers to those who call on others besides Allah^^. 

D. Omission of a Particle 

Example #9 : 

In these two ayahs from Surah Ale-Imran, we see omission of the particle [J], also known as [JJ^l f^!], 

which causes the verb to be in the Nasb case. This subtlety will not realized unless one analyzes the ayahs 
very carefully, since this is grammatically okay; the Waw preceding it can be considered a connecting 
particle to cause Atf. In Ayah 140, we have the section [s^l^L^-i j ' j^'^ 'cf.-^^ where we see 

the Lam particle acting on the verb [jU^j], to give the meaning of "so that Allah knows those who are 

believers". Then, the next words have the meaning "and that He^^ takes from you witnesses [martyrs)" 
where the same Lam has been omitted. In Ayah 141, we see the presence of the same Lam in the section 

i« LU^i ii Uj^ ^1 ^-^'i] from Section on Surah Yusuf (12:18] in L^i^ aM], Bahjat Abdul Wahid As-Salih. Same is mentioned 
in Al-Kashaf, Al-Zamakshari. 

1*2 [16:20-21] "And those they invoke other than Allah create nothing, and they [themselves] are created. They are, [in fact], dead, 
not alive, and they do not perceive when they will be resurrected." 

i'*^ [3:140-141] "If a wound should touch you - there has already touched the [opposing] people a wound similar to it. And so are 
the days [good and not so good]. We give to men by turns so that Allah may make evident those who believe and so that He take s 
from among you martyrs - and Allah does not like the wrongdoers. And that Allah may purify the believers [through trials] and 
destroy the disbelievers. 
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[I yL>'\ jjjijT «lUT I^i^z^^j]. This could have been omitted due to A"tf but was not. The omission of the Lam is 
again seen in [jj }}^^ jklJj]. Why? This actually has to do with a principle that is evident contextually 
from the two ayahs. In Ayah 140, AUah^^ puts the people through tests to screen out the believers, which 
includes a large subset of people. Then, He^j, takes from you (i.e. believers), martyrs, which is a much 
smaller subset of people. Because this only applies to a small subset of people, the Lam has been omitted^^. 
A similar principle is in effect in Ayah 141. The believers that are tested are of a larger subset that the 
subset of disbelievers who are destroyed. The omission of Lam from the verb [ji^] highlights that. 

E. Omission [Miscellaneous) 

Example #10 : 

In this ayah, from (6:109), the translation is as follows: "And We will turn away their hearts and their 
eyes just as they refused to believe in it the first time. And We will leave them in their transgression, 
wandering blindly". Here, in this ayah, one may ask "turning away from what?". Here, the omitted word 
can be deduced from the context of the ayah, and is the Describer [t^lil 2rf /j^' "from the truth" or "from 

the guidance". This type of omission is rather commonplace in the Qur'an, and often marked in certain 
TafsTrs and translations by bracketed words. 
Example #11 : 

In this ayah, from (74:11), the translation is as follows: "Leave Me with the one I created alone". Here 
the word [l^j] is a Hal, but its meaning is still incomplete. The complete translation regarding "alone" 

should be "alone without any wealth or children", which may be apparent from the following few ayahs. So 
here again the Describer [^j M j iiU. M] is omitted. 

Example #12 : 

4 j-i^ 4jt^ \ 

In this ayah from Surah Muddathir (74:30), the translation is as follows: "Over it are nineteen". Here, the 
Clarifier [l^] has been omitted, which is actually eluded to in greater detail in the next ayah (74:31). 



[jT^i J jUi ji^i] Dr. Fadel As-Samarai, pg. 3. 
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III. Narrative Shifting in Sentences |C 

Another beautiful aspect of the Qur'an is its switching of narrative tenses termed [oliJl^]. The term 
[oliJl^] means "turning", and has to do with the primary audience that is being spoken to. As a whole and 

generally speaking, the Qur'an is an address to mankind. Additionally, however, it at various points, is 
directed to a specific audience [i.e. Muslims, Christians, Jews, Pagans, etc.). Sometimes there can be a 
sudden shift of the narrative away from a targeted audience for a specific reason (shift in topic, admonition, 
discussion of their sins and wrongdoings, or mistakes, etc.). This shift in narrative is a rhetorical tool that 
further enhances and empowers its message. At this point, the student should start to recognize where 
these narrative shifting occur. This helps in analyzing the overall meaning of a respective ayah, or selection 
of ayahs. 

A. Narrative Shifting: 3rd person to 2nd person 

In this ayah above, we see an abrupt narrative shift from the third person to the second person in the 
highlighted section. The narrative is initially in the third person discussing those who are ungrateful to 
Allahjg in moments of ease. After mentioning this ungratefulness, there is a sudden shift to the second 

person stating: "Then enjoy yourselves (right now), for you are going to know". This is [oUJl], and in this 

case functions to amplifying the warning against this group of people regarding their evil attitude of 
ungratefulness. The narrative then shifts back to the third person. 
Another example of this occurs in the following ayah: 



[30:35] "And when adversity touches the people, they call upon their Lord, turning in repentance to Him. Then when He lets 
them taste mercy from Him, at once a party of them associate others with their Lord, So that they will deny what We have 
granted them. Then enjoy yourselves, for you are going to know. Or have We sent down to them an authority, and it speaks of 
what they were associating with Him? ." 

1*6 (19:88-90] "And they say, "The Most Merciful has taken [for Himself] a son." You have done an atrocious thing. The heavens 
almost rupture therefrom and the earth splits open and the mountains collapse in devastation". 
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Here again, there is a sudden shift from the third person to the second person to function in warning or 
D'-^l]- There is a shift again to the third person discussing the monstrosity of what they have done, in this 

case, associating a son with Allah^. 

B. Narrative Shifting: 2nd person to 3rd person 

O ^llijj ^ .^Q' 6 Uji^lj ^°3^^j f^°l 

In this ayah, we see the shift from the second person to the first person. Here, one major reason for 
doing so is distancing oneself [-^j*^'] from the group that was being talked to. Examining the transition to 

the third person [..j^^j ll^lUi li}], again functions in increasing the critique and humiliation against the 

group that was just being spoken to. Please note that the Qur'an is speaking to different audiences, some 
audiences are spoken to directly at times, and at other times indirectly. So in this shift from addressing 
Bam IsraTl to the third person, the narrative turns away from them to mankind in general, and their 
transgression is mentioned to everyone (with their presence in the background). In this way through 
grammatical shifting, a negative example of them is made, to amplify the gravity of their misdeeds. Perhaps 
this is even more humiliating than being criticized in the second person. 

C. Narrative Shifting: 3rd person to 1st person 

^...O J^'}^"^ ijt Jf^ ij\ ~^}^^^ dijj ilj 
Here, there is a shift from the third person to the first person. The statement [^jii- ^j^l ^yl] is 

also termed the [J ^], or a saying in quotes. The grammatical shift here is also obvious contextually. 



(2:57] "And We shaded you with clouds and sent down to you manna and quails, [saying], "Eat from the good things with 
which We have provided you." And they wronged Us not - but they were [only] wronging themselves." 
1*8 (2:57] "And We shaded you with clouds and sent down to you manna and quails, [saying], "Eat from the good things with 
which We have provided you." And they wronged Us not - but they were [only] wronging themselves." 
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D. Examples from the dynamics of Narrative Shifting 

jLj aJj1.jj aLT jiLio O aJj1.jj aIjT I jilli ^4^t; jJJi ^w)- jllj JS' ' y-J^'^i JIIpIiT ' y.j^^ ' ^S^^ 

In this selection of ayahs, there are multiple grammatical shifts. Ayah #11 is in the second person, which 
then switches to the third person in Ayah #12. In Ayah #12, there is shift to the first person {^^S^ ^\\, and 

then the second person [...ly^T '^_^\ Ayah #13 then switches to the third person stating the 

antagonism of the disbelievers who are then spoken to directly in the second person harshly in Ayah #14. 
In this selection of ayahs, [^^^1] amplifies the admonition and interaction with the audience(s). 

Another example of the power of [^Liiil] in the Qur'an is exemplified in Surah Haqqah. In the following 

section we see narrative shifts occurring continuously, which enhances the rhetorical effect. These ayahs 
in this Surah are among the most emotional and graphic in the entire Qur'an. The constant and dynamic 
shift of narrative plays an important in evoking this. 

j jill. J-'--^^ Ls? i*^' i^^'^ * c^i?^' i^-} » » ^Ijlkil- ^ diii 4ya¥ O aIJC. ^ C> 



1*5 (8:11-14] "[Remember] when He overwhelmed you with drowsiness [giving] security from Him and sent down upon you from 
the sky, rain by which to purify you and remove from you the evil [suggestions] of Satan and to make steadfast your hearts a nd 
plant firmly thereby your feet. [Remember] when your Lord inspired to the angels, "I am with you, so strengthen those who have 
believed. I will cast terror into the hearts of those who disbelieved, so strike [them] upon the necks and strike from them every 
fingertip." That is because they opposed Allah and His IVlessenger. And whoever opposes Allah and His Messenger - indeed, 
Allah is severe in penalty. "That [is yours], so taste it." And indeed for the disbehevers is the punishment of the Fire." 

(69:25-34] But as for he who is given his record in his left hand, he will say, "Oh, I wish I had not been given my record And 
had not known what is my account. I wish my death had been the decisive one. My wealth has not availed me. Gone from me is 
my authority." [Allah will say], "Seize him and shackle him. Then into Hellfire drive him. Then into a chain whose length is 
seventy cubits insert him." Indeed, he did not used to beheve in Allah, the Most Great, Nor did he encourage the feeding of the 
poor.." 
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This selection starts with the third person narrative. It then shifts to the first person to highlight the 
intense regret of the disbeliever when he is handed his book of deeds [^liT ojl °^ b']. Then the 

narrative shifts suddenly to the second person [. . .o ^ o j-^]< where the disbeliever is shacked, bound, and 

directed to the Hellfire. Finally, the section ends with the third person detailing the causes for this 
ignominious ending {^^i^"^ jJJb ^^jj' U jlS' ill]. Please note that in the ayahs directly preceding this one, the 

first person narrative is given for the believer when he is given his book of deeds. What a stark contrast! 
IV Definite jinH In definite Nouns iji^i j J^.j^\\ 

A. Definite Words 

In Lesson 7, (Section P), we discussed the different types of the definite article [Jl]. There are different 

types of the definite article which can be distinguished contextually. Since we have already seen, subtle 
differences in meaning can often lead to a significant difference in meaning, it is important to review this 
topic. 

The "default" [Jl] can be considered p~\ f>M] which is something known to the speaker and the 
audience. But there are many times where a different type of [Jl] is used. For example, when referring to 
an entire group or community like "man" or "women", then the "Al" which is used is [^^r^' f"^]- For 
example in the Qur'an, the word [ jLJ"^!] does not mean "the man" but is understood to be mankind, and the 
same scenario goes for [s^L-Jl]. 

B. Indefinite Words "' 

Similar to the different types of meanings that can occur with the definite article [Jl], there can be 

different types of meanings when a word is indefinite. Again, context is key in determining these 
differences. The "default" indefinite word refers to something that is unspecified. However, a word being 
indefinite can impart more than this general limited meaning rhetorically. 
1. Quantity: Small or Large 

In some situations, the indefinite word can point to a large or small quantity of something. For example, 
in the following ayah, the highlighted indefinite word refers to a large quantity. 



151 Most of this section is directly referenced from Qur'anic Arabic Program Level 5, pgs. 305-309. 
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2. Comparing two groups: Some vs. Others 

Sometimes, indefinite words are used in comparing two groups or types. This occurs when the same 
indefinite word is used twice in a given passage. Let us look at the word [a yr j] or "faces" mentioned in both 

ayah #2 and in #8 from Surah Ghashiyah. 

<^ 4.^U *J>-J \xJ^\>- -i^jJ J ^ 

In ayah #2, the meaning of the highhghted word is "some faces", while that in ayah #8 is "other faces". This 
is because the indefinite words are used are comparing each other. To simply translate as "faces" would be 
incorrect. The same scenario also occurs with [a yr j] in other ayahs as well [75:22 /24 and 3:106). 

Let us look at two more examples from Surah Hujurat (49:11). 

4---i>^ i^' '^'^ 'l5~^ ^'j ""yf^- 'l5~^ °y^' ^' cf-^^ ^- > 

Here, the highlighted definite words are used again in comparison with each other. The first word 
means "some people" while the second means "other people". The same principle applies to the 
highlighted indefinite word [^L-J]. 
3. Respect vs. Humiliation 

In some instances, the indefinite noun can indicate a certain level of respect or degradation. For 
example, in the following ayah, the highlighted noun represents something respectable and valued. 

A similar example is given in the foUowingayah for the word [^^]. 



152 (7:24] "Descend, being to one another enemies. And for you on the earth is a place of settlement and enjoyment for a time.". 

(2:101] "And when a messenger from Allah came to them confirming that which was with them, a party of those who had 
been given the Scripture threw the Scripture of Allah behind their backs as if they did not know [what it contained]..." 
154 (2:89] "And when there came to them a Book from Allah confirming that which was with them - although before they used to 
pray for victory against those who disbeheved - but [then] when there came to them that which they recognized, they disbelieved 
in it...". 
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In other instances, the indefinite noun can indicate humiliation or degradation. In the following ayah, the 
highlighted noun denotes denigration. This can also be deduced from the context of the ayah, where 
individuals who are opposed to the truth are referring to a messenger as a "man". 

^jbfl jlS' US' ^IUj jl '-^.y, ji-j iJl IJla I jjli olL' llfljT ^ lil J 



Table 49: The Definite Article "Al" fi] 


The "Default" Lam 


"Indeed, the men who practice charity and the women who practice charity 
and [they who] have loaned Allah a goodly loan - it will be multiplied for them, 
and they will have a noble reward.. "(57:18) 




The Imam announces about the scholar unknown to others: 
"The scholar for today's lesson is sick". 




4 ---^ y>S\ J ^liiLlI J jlvu<Jl iJliJt J 4'^ alt J 


Lam of Category 


"Beautified for people is the love of that which they desire - of women and 
sons, heaped-up sums of gold and silver, fine branded horses, and cattle and 
tilled land..."[3:14} 


Lam of Inclusivity 


"All praise is to Allah, Lord of the worlds. "[1:2) 


Lam of Redundancy 


"And among those around you of the bedouins are hypocrites, and [also] from 
the people of Madlnah. They have become accustomed to hypocrisy. You, [Oh 
Muhammad], do not know them, [but] We know them. .."(9:101) 



155 (34:43] "And when our verses are recited to them as clear evidences, they say, "This is not but a man who wishes to avert you 
from that which your fathers were worshipping." And they say, "This is not except a lie invented....". 
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V. Chang in g the Gender of the Verb 

In the Qur'an, there are occasions where the gender of a verb can be switched for rhetorical effect. This 
can occur when the Doer is structurally feminine. For example, we have the Verbal Sentence 
[aJLQJT aILp c-ii-], which means, "Error was decreed upon them". Here, there is no anomaly or discrepancy 

in this Verbal Sentence, which is found in Surah Nahl. However, we find the following in Surah An'am: 
[sJLQJT ji-]. Here we expect the verb to be but it is not. 

Example #1 : 

^ (jijjV^^T 4^li^ jlS' I J^flijti Jfl jLlT ^ I Jj>-^ ^ SjU^ilijT aIIp C~i>- J 

In Arabic, it is allowed to change the gender of the verb for rhetorical reasons. For example, changing 
the gender to male can denote a meaning of harshness or severity, while keeping the female verb can 
impart softness or gentleness"**. Furthermore, the changing of gender can be also related to the number or 
quantity of the Doer [ Jf In this implication, the male verb denotes a small number while the female verb 

denotes a large number or quantity. In Example #1, the reason for the verb retaining or changing its 
gender relates to the harshness of the tone. In the ayah of Surah An'am (bottom), the tone regarding those 
for whom error was deserved is harsher contextually. Thus, the female verb is appropriate while in the 
other ayah (top), the tone is softer and is male. Let us look at another similar example. 
Example #2 : 

j^.^^^ jjj^ aLT jl I jIIpU olilT j^J^fli- C« jJJ ^ jli 



[16:36] "And We certainly sent into every nation a messenger, [saying], "Worship Allah and avoid transgression." And among 
them were those whom Allah guided, and among them were those upon whom error was [deservedly] decreed. So proceed 
through the earth and observe how was the end of the deniers". 

157 (7:30] "A group [of you] He guided, and a group deserved [to be in] error. Indeed, they had taken the devils as allies instead of 
Allah while they thought that they were guided". 

158 [jT^i J jui ji^i] Dr. Fadel As-Samaral, pg. 10. 

159 (2:209] "But if you shp after clear proofs have come to you, then know that Allah is Exalted in Might and Wise...". 

160 (3:86] "How shall Allah guide a people who disbeheved after their belief and had witnessed that the Messenger is true and 
clear signs had come to them? And Allah does not guide the wrongdoing people.". 
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In comparing these two ayahs with the similar phrase, it is important to identify the tone. You should 
notice that the tone of the second ayah from Ale-Imran (bottom) is harsher compared to that from Baqarah 
(top). The ayah from Baqarah refers to "slipping" after the truth is made is clear. The other ayah of Ale- 
Imran refers to rejecting or disbelieving after accepting faith while the truth has been made clear. Thus, it 
is more fitting that the tone would be harsher in this second ayah, and this is denoted by the male verb 

Example #3 : 

Here, in example #3, the use of the specific verb is not related to harshness or severity in tone, but to 
number. In the first ayah in Surah Yusuf, the male verb [ Jli] is used which denotes the small number of 

women being mentioned [5^]. In Hujurat, the feminine broken plural has a feminine verb instead 

of the male verb. The designation of femininity in this case points to the bedouins being many in number. 

VI. /iCtiujii iMuuos ruociioiiiag as vei 

We have studied that certain nouns categories can function like verbs. In Volume 1, we referred to these 
as "action nouns" like [Jpli ^\], etc. In some instances, these nouns can even take a direct object as in the 

following ayah. 

4...aAJ^ e/'j^l Jf^ ijl iij'j Jli i\j 

Here, in this ayah (2:30), the word [Jf acts like a present tense verb and takes a direct object which is 
[iiLii-]. Furthermore, the Jarr Construction [^jlJl ^] is linked or to the action noun [Jf 1^]. Another 

example of nouns acting like verbs is in the first few ayahs from Surah Naziat: 



(12:37] "And women in the city said, "The wife of al-'AzIz is seeking to seduce her slave boy; he has impassioned her with 
love. Indeed, we see her [to be] in clear error". 

162 [49:14] "The bedouins say, "We have believed." Say, "You have not [yet] believed; but say [instead], 'We have submitted,' for 
faith has not yet entered your hearts....". 
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Here, the highlighted nouns act hke verbs, and are followed by a Masdar which essentially is a [jiii J y^]. 
In order to have an action intensified as [jiiai J y^], there has to be a verb present. The [J«^li is this 
verb-like entity. 

. ... ^ . ..lanence of Nouns and the Transience of Verbs 

A noun indicates continuity and permanence whereas a verb indicates an action which is temporary 
and/or which can reoccur."^ Let us take a couple of Qur'anic examples: 

O^J H-''-^ '^"^ J' f llIJT ^ »J^^!^ ^^^^ Ir^^ dr? f^'*' ' 

Here, in the underlined ayah, the verb is used first to denote transience, with respect to the act of 
punishment. In the second part, the Doer Noun is mentioned regarding the act of punishment. One may 
ask why the noun is used in one part, and the verb in the next. Is there a difference? In the first part of the 
ayah, the verb is used with reference to Prophet's j^ presence, which is temporary. In the second part, the 
noun is used which refers to a more permanent situation. Both situations are those in which the 
punishment will be averted. It is interesting to note that at the end, the Hal used is [ jj^iiilJ and not 

[jj^iliL^ ^j]. The placement of this highlighted verb denotes that the disbeliever need only seek 

forgiveness once [in sincerity) to be averted from punishment, and not continuously. How grand indeed is 
the mercy of AUah^^,! 

Another point that should be highlighted is the use of past tense verbs with [^'jUrl -liiJ]. Please note that 
since Allah^j^ is not confined to time, it is important not to mistranslate Verbal Sentences with [3J">Url JiiJ]. 
For example, when we read [l^>r^j '^XJ iUl 01], the proper translation is "Indeed Allah is Ever Accepting 

of repentance and Merciful", not "Indeed Allah was Ever Accepting of repentance and Merciful". Thus, in 
this case. His qualities were from the beginning and will always continue. 

Another example highlighting the difference between nouns and verbs in terms of permanence can be 
seen in the following ayah: 



http://arabicgems.wordpress.com . Topic "A Little Act Goes a Long Way". 

(8:33] "And [remember] when they said, "Oh Allah, if this should be the truth from You, then rain down upon us stones from 
the sky or bring us a painful punishment. But Allah would not punish them while you, [Oh Muhammad], are among them, and 
Allah would not punish them while they seek forgiveness..". 
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The word [^')\\ means to tie a knot, or to commit to a decision. Here, in this ayah, this word is first used 

in the verb form, and then subsequently in the noun form. What is the wisdom of this? You may notice that 
the translation in the footnote does not accurately highlight the specific meaning of [^'}\ Here, the decision 

with respect to the disbelievers is to conclude in their disbelief of this message, whereas concerning AUah^^,, 
it refers to His punishment regarding the disbelievers. We can understand why the permanent noun is 
being used for punishment, since for anyone who dies as a disbeliever, his or her fate is sealed. However, 
why is that noun not being used for the disbeliever in the first part of the ayah? This is because their action 
is temporary in the sense that they would untie their decision on the last day when they would see their 
fate."*" Unfortunately, at this moment, this change of attitude will be too late. Lastly, we should also note 
the perfect word choice in the sentence both in terms of meaning and in word form. 

VIII. Breaking ffrom t he exp e cted I'rabl i^'i 

The phenomenon of [^J^iJT] or [^Uzik)!!]^" occurs only at a few places in the Qur'an. In general, this is a 

grammatical principle that was present in the Arabic language before the Qur'anic revelation^**. Often, the 
occurrences of [^^'^] are pointed out are "errors of the Qur'an" by orientalists. Essentially, it represents 

breaking away from the normal expected I'rab for rhetorical purposes. The two reasons are (a] to catch the 
attention of the listener and (b) to highlight the word whose I'rab is different from what is expected. 

Example #1 : 

,^ ...I jSlCs ^i^l ii-^j^ (j^^' "Cj^r^i 3 fCGl ^ jsCa^\ >i Q Ijjilp lil ^J^_ j ji j^Yj,,, ^ 

The highlighted word [^i^WT] is expected to be Raf , but it is Nasb instead. The reason for its 

discrepancy in I'rab is due to specifying praise. 



165 (43:79] "Or have they devised [some] affair? But indeed, We are devising [a plan]". 

Notes from Divine Speech Seminar, Ustadh Nouman All Khan. Bayyinah Institute. 
I''' This is also known as [^l^>'i] in several classical Tafsirs like al-Kashaf, etc. 

168 [jT>Ji ji^i J jUi ji^i] Dr. Fadel As-Samaral, pg. 42. 

169 (2:177] "...[those who] fulfill their promise when they promise; and [those who] are patient in poverty and hardship and during 
battle. Those are the ones who have been true..." 
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Example #2 : 

In this ayah, [Oi^.-ilJT] is Nasb (not Raf) due to [^j-jaiJT/^Lvsi.^^!!], and specifies praise for those who 

establish the prayer. 
Example #3 : 

In this ayah, [^lli-] is expected to be Raf as a describer for [ij'ly'l], but it is not. Here, [aJlli-] is Raf 

because it highhghts censure and blame, not praise as in the other prior examples. It further specifies this 
evil woman's character of defamation and slander. 



1'" [4:162] "But those firm in knowledge among them and the behevers beheve in what has been revealed to you, and what 
was revealed before you. And the establishers of prayer [especially] and the givers of Zakat and the behevers in Allah and the 
Last Day - those We will give a great reward". 
"1 (111:4] "And his wife [as well] - the carrier of firewood.". 
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Lesson 13: Important Principles of Eloquence 
Introduction to Balag ha [ap'AJIi 

The study of the Arabic language has classically been divided into three separate sciences. Specifically, 
these sciences are Morphology Grammar and Eloquence [ap">UI]. Please note that we quickly 

summarized important points from Sarf in Lesson 1 to ensure ease for the student, and to retain focus on 
Qur'anic Arabic. On the other side of Grammar is the study of Eloquence, which requires a firm footing in 
both Grammar (Nahw) and Sarf. Since knowledge of Balagha is helpful for learning Qur'anic Arabic at a 
higher level, we will cover some important principles and with it examples. Please note that this lesson is 
just a brief overview of Balagha, and would not do justice to the science. We encourage the student to seek 
out courses that teach Balagha in a more thorough scope. However, the student needs to be introduced to 
this important science in order to understand the Qur'an at a deeper level. 

The study of Eloquence [4p">Ul jjp] is itself divided into three sciences: [ OLJl], [ jL»il]"^and Of 
these, the study of [OLJl] is the most important, which this Lesson will focus upon exclusively. The study of 
[jLJl] itself is divided into three areas: analogy [a^JiiJl], metaphors [jL^l], and double meaning [Sj'LS^I]. We 

will Insha Allah see several examples of how Balagha is used in the Qur'an to enhance its meanings and 
depth in language. 

C ill i*J ) 




The study of [juii] encompasses using certain rules to prevent error(s] in describing some meaning. It is not necessary to learn 
for Qur'anic study. 

The study of [v-Ui] is used to add beauty to language, and encompasses various techniques and methods. Fortunately, this is 
not a necessary science to learn to understanding the Qur'an. 
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The Study of Eloquence |OlJi ^ 

The study of Bayan encompasses three areas, analogy [^-liiil], metaphors [jLs^l], and double meaning 
[aj'LS^I]. We will examine each area and show relevant examples from the Qur'an. At the time that the 

Qur'an was revealed, poets and orators attained the highest status the Arab society. Eloquence in speech 
was very highly regarded. Despite the society's great command of speech , they could not produce anything 
like the Qur'an when it challenged them to bring forth something like it. 

There are certain inherent aspects of Balagha that are important to note. It is defined as an art of speech 
to communicate a message in a clear, beautify, and elegant way while avoiding any unnecessary or extra 
words. Furthermore, it is a speech that affects the listening, aesthetical, logical, intellectual, and emotional 
faculties of the listener."* The speech should also be appropriate with respect to context of the topic at 
hand and the various characteristics and background of the audience. It is important to note that during 
the peak of Classical Fusha Arabic, speech that described obvious things or aspects was considered 
imperfect speech. In fact, this would even be considered an insult to the audience, who would think that 
the speaker was considering them as unintelligent."^ 

One inherent beauty of the Qur'an is that it is great speech, and can be appreciated by listeners of all 
backgrounds. It also has many different layers of beauty. Superficially, it is simple for all audiences to 
derive benefit and understanding quickly. Yet, it can also provoke for others who probe deeper, profound 
thought, contemplation, and inspiration for long periods of time. 

I. ivieictpiioi a 

In normal speech, words are used in their literal meaning. Sometimes, however, a figurative or 
metaphorical meaning [jU] is ascribed to a particular word or phrase [construction) in a certain context. 

Let us look at the following two simple nominal sentences: [U ^ ^3] and [H-l ^°3]. In the first sentence, the 

meaning is literal and is understood that "Zaid is strong". In the second sentence the meaning "Zaid is a 
lion" cannot be literal and has to be metaphorical. Based on the second sentence, the listener would 
understand that Zaid is being ascribed as a lion not literally, but in terms of strength, or bravery, etc. 
Furthermore, the second sentence would also be considered more eloquent than the first because of this 
metaphor. 



Qur'anic Arabic Program Level 5, pg. 9. IVlohammad IVlubashir Nazir. 
Ibid pg.35. 
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When Majaz or metaphors occur in Arabic, there are two characteristic grammatical terms that are used. 
These are the grammatical terms"*" [jl^l JiiUl] and [(JjL^l The [jLiI JaiUl] is the word or term that is 

being used metaphorically. The [(Jjl^l ^s^'^] on the other hand represents the literal meaning of the word in 

question, which is being used as a metaphor. In the example of [H-l Xj], the word that is being used 

metaphorically is [H-l]. While the literal meaning of [H-l] is a lion, its metaphorical meaning is strength, or 

[5^]. For a word or phrase to take on a metaphorical meaning, there must be a [^.y], or a legitimate reason 

for the metaphor. In the case of [H-l Xj], the J] is that Zaid cannot be a lion in reality, but the 

relationship is that Zaid has strength like a lion. The relationship between the metaphor and the thing 
being ascribed the metaphor is the [^Up]"' . Here the [4Slli] is that Zaid has strength like that of a lion. 

Altogether, a sentence which uses Majaz requires [t/jL^l Cs*^'^], [j*-*^' -^^^ [aSLIp], and [^.y]. 

It is important to note that metaphors cannot be automatically ascribed to any word. There must be a 
[ilij] for the metaphor. To add to this, there should be examples from Arabic literature at the time of the 

Revelation to support a metaphorical meaning of the respective word or phrase. Majaz has been abused by 
most of the known deviant sects in the past and present. They have intentionally mistranslated words from 
the Qur'an metaphorically to promote their deviant ideas. Some of these sects are the Batiniyyah"'', 
Mu'tazilah"', Shlai™, certain Sufi orders^'^^ Qadiani^'^^ and Nation of Islam^*^^ among others. In fact, the 
Qur'an itself has warned us of its improper interpretation in Surah Ale-Imran: 



Qur'anic Arabic Program Level 5, pg. 105. Please note that the divisions of Majaz vary, and this division may not strictly be the 
case; this division has been done to simplify our look at Majaz at an introductory level. Please also note that the terms [^] and 
j.^] are often used when referring to Majaz. The [-i^] is the metaphor that is being ascribed to something [-J; -l^]. 
Another term that is used is 

Ibid pg. 105. The word Batin [jti] means hidden, from which the name of this sect is derived, claimed that the entire Qur'an 
was allegorical. This is clearly refuted by the Qur'an itself in [3:7]. 

Usool at -Tafseer, Dr. Abu Ameenah Bilal Phihps, pg. 43-44. 
1™ Ibid. pg. 44. 

181 One of the most highly regarded scholars by many Sufis has been ibn al-Arabi. In his most famous work. Bezels of Wisdom 
[,^1 translated by RW] Austin, Pauhst Press, Chapters III and XXV, there are numerous heretical ideas to support his 
pantheistic views based on improper Majaz. These include the idea that Pharaoh died a believer, that Pharaoh's statement "I am 
your Lord, Most High" was correct, that the worship of idols of the people of Nuh was appropriate, among other ridiculous 
statements. The example of the Tafsir of ibn al-Arabi highlights the extreme limits one may go to misinterpret the Quran using 
faulty ideas and deviant ideologies. 

182 Usool at -Tafseer, Dr. Abu Ameenah Bilal Phihps, pg. 45-46. 

183 Ibid. pg. 46-47. 
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O aUI Lll aLjIj ^^j 5^jLj s-^' "^-^ ajIIxo j jJt-iJ ^v-f; 0^^' l^ili... 

"...As for those in whose hearts is deviation, they will follow that of it which is unspecific, seeking discord and seeking 
an interpretation [suitable to them]. And no one knows its [true] interpretation except Allah. But those firm in 
knowledge say, "We believe in it All [of it] is from our Lord." And no one will be reminded except those of 
understanding." 

A detailed discussion regarding this cannot be presented here, but we see that Majaz is a loophole for those 
with a deviant heart who choose to interpret the Qur'an as per their whims and desires. May AUah^^ protect 
us from this. 

Majaz is actually divided into three types: [j^ji^l jl^']"*, [l5 jl^l],and \^ j*^']- The first type, Majaz 
LughawTis broken into two subtypes: [J-- }.\ jUl] and [S^^^"^!-! jl^']. It is important to place more focus on 

the overall general principle of Majaz rather than focus on its divisions, which can be cumbersome. Please 
see the diagram below which shows the different types of metaphors. 




184 [ls jilii jiiti] is also known as [j >li jisti]. 
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A. MajazMursal |J-->I 

In Majaz Mursal, the term that is used metaphorically is a single word (or construction). Many of the 
words in the Qur'an that have metaphor fit into this type of Majaz. The relationship [SiUi] between the 

metaphorical meaning and the literal meaning can be of the following scenarios^''^ 

(a) Reason: one is a reason for the other. 

(b) ['^'yr] Partition: the metaphor used is part of the whole entity (of the literal word]. 

(c) [aIK] Innate Characteristic: the metaphor is an inherent quality of the literal word. 

(d) [4!JT] Instrument/Tool : the metaphor is a tool for the literal word. 

(e) [ jL^jJl jW^'] Time: the metaphor is the time (in relation to the literal word). 

(f) [ jl<^l jLipI] Place: the metaphor is the place (in relation to the literal word) 

(g) [ j U jW^i] Future relationship. 

The best way to see how Majaz works is by direct examples. Please note that the word(s) used in Majaz are 
highlighted in this section. 
Example #1 : 

In this example, the word [^1] or "mother" has been highlighted, and functions in Majaz. This should be 
readily seen, as the literal translation does not fit; the [^.y] is that [^i'jli], a name of Hellfire cannot be his 
mother. Here, the [^'^] highlights his "place" or "abode". However, there is a deeper meaning since all 

human beings have originated from the wombs of their mother. This was a confined place of extreme 
comfort, security, and rest. Now contrast this with the confined evil place of the Hellfire, which is 
extremely hostile and painful. This is one of the many examples of the powerful imagery of the Qur'an. 
Furthermore, we can compare this Majaz to an example of [^1] where Majaz does not occur'^ : 



Qur'anic Arabic Program Level 5, pg. 106. 

186 (101:8-11] "But as for one whose scales are light, His refuge will be an abyss. And what can make you know what that is? It is a 
Fire, intensely hot. " 

187 (20:94] : "Oh son of my mother, do not seize [me] by my beard or by my head...." 
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Example #2 : 

4 2^li- Jjil^ O 3^^^ Uil^ A£j |J ^ IK' 

In this example, Majaz occurs in the highhghted Describing Construction. The J] is that the 
"forelock" cannot be lying and sinful. The [ii'M] is that this is the place [ jli^l jL^l] of the person where sin 
and lying are contemplated and thought of. An example of where Majaz does not occur is in (59:11)™ : 

^ 0 jjil^ ^4-^ aJJIj ^ 

Here in this ayah, the attribute of lying is ascribed to people [^], which has no [aL J], and therefore does 
not represent Majaz. 

Example #3: 

4^...\ jSxlaj jl iJl A&\ ^\ 4.Jl^ AjJ j 3-^J-« ji ll«J-« j£i ^y> j ...)>^*' 

Here, the highlighted word when used literally does not make sense. Here, "neck" metaphorically refers 
to "slave", or a "neck in bondage". This represents ["4^] where a part represents the whole. 

Example #4: 

In the above ayah, the word "filth" is used metaphorically, since the idols, being stones, are in themselves 
not impure literally. However, the idols are used for something which is extremely filthy morally. They are 
instruments and tools for practices of Shirk. In another ayah, the word [^^j] is used literally: 

Here, the word "filth" is used literally, since the food of dead animals, blood, and pork are literally filthy, 
and also forbidden to eat. 



188 (96:15-16] "No! If he does not desist, We will surely drag him by the forelock, A lying, sinning forelock." 

189 [59:11]: "....But Allah testifies thatthey are liars.". 

190 [4:92] "...And whoever kills a believer by mistake - then the freeing of a believing slave and a compensation payment presented 
to the deceased's family [is required] unless they give [up their right as] charity....". 

191 [22:30]". ..And permitted to you are the grazing livestock, except what is recited to you. So avoid the uncleanhness of idols and 
avoid false statement...". 

192 [6:145] "Say, "1 do not find within that which was revealed to me [anything] forbidden to one who would eat it unless it be a 
dead animal or blood spilled out or the flesh of swine - for indeed, it is impure...". 
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B. Majaz Biristiarah la^Usl-Vb jl^i] 

In Majaz Bil'istiarah"^, Majaz is used to replace another word. The early example [H-l X j] is an example 

of Majaz Bil'istiarah. Here, the word is being "borrowed" to replace the word that is being implied, 

which in this case is [o^]. In Majaz Bil'istiarah, there has to be a similarity with the literal word the the 

metaphor is replacing. This is a bit different from Majaz Mursal that we just looked at. 
Example #5 : 

Here, in this ayah, the two words that are highlighted are used metaphorically in place of other [two] 
words. In the case of [plll^l], it is "borrowed" and used in place of the word [SJlI^]. The [aL J] is that the 

Book of Revelation does not literally take the people "from darknesses" literally, but from "misguidance". 
Here the word "misguidance" is the intended word that is being replaced. The ['^%-] is that misguidance is 

like darkness in that it prevents the person from being able to perceive the right direction. 
Example #6 : 

JS' ^ lllPj IfSjj Q^i^ aIiU^* 4^T C-JlS' Aj°j3 U£« aIJT j-sij |>^'^ 

Here in this ayah, the words "to taste" and "clothing" cannot be used literally, since hunger and fear 
cannot be tasted literally, nor can they be articles of clothing. Here, the metaphor [ Jlil] is used to replace 

the word "to feel". This is because tasting and feeling are similar. Hunger and fear are felt and can be bitter 
and unpleasant like taste. The metaphor [^Q] replaces the word "experience". Altogether, these two 

metaphors work in synchrony to highlight how fear and hunger feel and envelope the individuals who deny 
the favors of Allah^^. Please contrast this with the following ayah, where there is no Majaz Bil'istiarah: 

Majaz Bil'istiarah is one of the two subcategories, either [j>ii juti] or jiAi]. 
194 [14:1] "Alif, Lam, Ra. [This is] a Book which We have revealed to you, that you might bring mankind out of darknesses into the 
light by permission of their Lord - to the path of the Exalted in Might, the Praiseworthy". 

(16:112] ".And Allah presents an example: a city which was safe and secure, its provision coming to it in abundance from 
every location, but it denied the favors of Allah. So Allah made it taste the clothing of hunger and fear for what they had b een 
doing.". 

W6 [7:26] "Oh Children of Adam, We have bestowed upon you clothing to conceal your private parts and as adornment...." 
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In this respective ayah, the word [L^M] is used literally, as the contextis literal. 
Example #7 : 

In these two ayahs, the word [-l^l ^] is used as Majaz Bil'istiarah, since it replaces another word. It is 

used metaphorically in place of "the good destination" or "the good ending". There is no literal path that is 
visible or treaded upon physically. The [aS'Ip] is that we asking AUah^^. to guide us to that which will allow 

us to reach this good destination. 
Example #8 : 

The [aL jS] in this ayah is that people do not have wings. This Majaz is replacing the word "humility", or 

"hand of humility""'. Here, wings are being used in place of a hand that is humble to care for those who are 
believers. In another ayah of the Qur'an^"", the same term is used to convey humility to parents. In the 
Arabic language, the "lowering of a wing" refers to a bird descending, and represents humility, while raising 
its wing refers to arrogance.^"^ 
Example #9 : 

4 ^pttijT ^ ^ j^IJT -lalidT ^j^a^llT Jal^T ^j™; IjJ j-if J I jiS' J... 

The word being used as a metaphor in this ayah is [JaliJl], since the J] is that "thread" cannot be used 
literally. The construction K^'^ is replaced by the "light of dawn" while [^^tJl Jaii-T] is replaced by 

"darkness of night. 

Example # 10 : 



1''' (1:6-7] "Guide us to the straight path, the path of those whom You have favored." 
W8 (26:215] "And lower your wing to those who follow you of the believers." 
Qur'anic Arabic Program Level 5, Answers, pg. 22. 

200 (17:24]4 ili-il41ijTL° JSjjl^^T;:^ jljT^l^^^ 

201 Verbal Idioms of the Qur'an, IVI. IVIir, pg. 111. 

202 (2:187] "And eat and drink until the white thread of dawn becomes distinct to you from the black th read [of night]". 

203 (28:79] "So he came out before his people in his adornment. Those who desired the worldly life said, "Oh, would that we had 
like what was given to Qarun. Indeed, he is one of great fortune."". 
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In this ayah, the Harf Jarr is being used metaphorically. Here, [^] is replacing [ Jl], as this Harf Jarr does 
not fit with the verb [^ J^] in a true grammatical sense, in terms of original meaning. In terms of [S^Lli^], this 
Harf Jarr is used as a metaphor in the sense that Qarun came "upon" his people displaying excess luxury 
and wealth. Because of this, this Harf Jarr [ Jij fits in terms of this meaning. 

C. MajazA'qli i^^i 

In this type of Majaz, the relationship [^y^] is related to one of the ascription of the following: 
(a)[>iJlJ (b)[J^IJ ic][jXA\] id][^] 

It is related to the action and the thing that is being ascribed the action. 
Example #11 : 

Here, the word \h\\ is used in Majaz in a subtle way. If you look closely, the ayah or sign is not truly what 
elevates the faith of someone. It is actually AUah^^, who increases faith, even though the ayah is the [s-Pj 

or reason for that increase to happen. 
Example #12 : 

In this ayah, the word "life" is being described by jj, which is a Doer. The [sLy] is that "life" cannot 

be contented or satisfied, but people can. In this Majaz, the metaphor of extreme pleasure or satisfaction is 
being highlighted. 

Example #13: 

The highlighted words in this ayah are literally translated as "plotting of the night and the day". The 
[4Ly] is that the night and the day cannot plot, it is people that plot. Therefore, what is being meant here 



(8:2] "The believers are only those who, when Allah is mentioned, their hearts become fearful, and when His ayahs are recited 
to them, it increases them in faith; and upon their Lord they rely". Here [sL^] is "ayahs do not actually increase Belief. The [55->u] is 
that the ayahs act as a tool, through which Allah increases Behef. 

205 (101:7] "He will be in a pleasant life." The [->— •] is [v^J while the is [ii^]. 

206 (34:33] "Those who were oppressed will say to those who were arrogant, "Rather, [it was your] conspiracy of night and day 
when you were ordering us to disbelieve in Allah and attribute to Him equals....", [-l^] is while the \4\ -^] is [JJii]. 
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metaphorically is that the day and night were spent in plotting. To denote what the arrogant ones spent 
their days and nights doing. The Idafa using the same word [^] in the following ayah contrasts this: 

Here, the term "plotting of those" is not metaphorical but literal. This is obvious from its context. 

D. Majaz Murakkab >i 

In Majaz Murakkab™, the Metaphor is a "coined phrase" that is being used as a metaphor. For example, 
there is the Arabic expression [(j j f Jf", which refers to someone who is uncertain about 

a matter. 
Example #14 : 

4 yy^. 0 jUjtj Uo 4jj <...) jv-:^ ^ I jL>.pl 
The highlighted section in this ayah acts metaphorically as [-Ij-^j'], or a threat. This is similar to the 
highlighted phrase in the Hadith: {c-^ ^ ^il^ti J>r^ ^ lil ^lls' ^ ^llll '^'JuS lL« jj}^" 
Example #15 : 

In this ayah, the phrase "to enter the houses from the back" refers to looking for a "back door" about a 
certain ruling or matter; while "to enter the house from the front," means to adopt a proper etiquette 
regarding something.^" 



(35:10] "Whoever desires honor [through power] - then to Allah belongs all honor. To Him ascends good speech, and 
righteous work raises it. But they who plot evil deeds will have a severe punishment, and the plotting of those - it will perish....". 
™ It is also known as Sji^ J. 

"I see you putting your foot forward and sometimes pulling it back". 

210 [41:40] "Indeed, those who inject deviation into Our verses are not concealed from Us. So, is he who is cast into the Fire better 
or he who comes secure on the Day of Resurrection? Do whatever you will; indeed. He is Seeing of what you do." 

211 Sahlh Bukhari, Hadith #3249 in \&\ ^.jtf ^ir]. "Indeed, from what was understood by the people of the sayings of the 
prophets, is " If you do not have modesty, then do whatever you want". 

212 (2:189] "They ask you about the new moons. Say, "They are measurements of time for the people and for Hajj." And it is not 
righteousness to enter houses from the back, but righteousness is [in] one who fears Allah. And enter houses from their doors. 
And fear Allah that you may succeed." 

213 Course on study of "TuhfatuI Ikhwan". Sunnipath Academy Ustadh Farld Dingle. Summer 2009 Semester. 
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Example #16: 

This HadTth represents another example where this is a metaphor for saying "Behevers do not make the 
same mistake twice". 

A Simile is a figure of speech that compares two different things, and typically uses the words "like" or 
"as". In [«i~-iiJl], the particles of comparison that can be used are either [21] or [0*^]. Please note that [^^j^-i^l] 

is contrasted from [o^Ls^l.] in that the latter does not contain the particle of comparison. Compare these two 

sentences: [H-l 1°3] and [a^l j 1°3]. The second sentence represents [a,;^!] and includes two 

additional terms that does not have. 

There are four essential components to a statement that is a Simile. These are the following: 

(a) [4-^'] - The thing or person that is being compared with something else. 

(b) [aj v^'] - That what the [4^'] is being compared with. 

(c) [A....t>. - Jl 4l5l] - The particle used to indicate the comparison such as [21] or [ O^S']. 

(d) ['^-li^' *^j]- The common attribute between the things being compared. 

'\' I, 



Simile can be of six types with }.\ 4-AxJl] being the "default" type. Three of these types are the result of 
omission of one the four elements that are part of [^jr-i^l] discussed in the preceding paragraph. Please 



21* Sahih Muslim, Hadith #2998 in [j;ii>'j ^S']. "A believer is not bit from the same lair twice". 

215 Course on study of "Tuhfatul Ikhwan". Sunnipath Academy Ustadh Farld Dingle. Summer 2009 Semester. 
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refer to the following algorithm regarding its pictorial representation. The last type of [a,;^!] is a bit more 
distinct and is related to complexity of its [4--IiiJl Zrj]. 

Types of Simile [^^liiJi J\\ 
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Examples of Simile [a-^I] 

Example #1 : J- >l 

This ayah gives us a powerful and graphic simile of the hypocrites. Here, the hypocrites which are 
represented by the pronoun [^] are being compared with the [aj v^'], or "someone who lighted a fire". The 

particle of simile is [il] termed the [a^JiiJI 5bf]. The actual essence of the simile is the [^-Iilil ii-}], which 

shows how the two things being compared are similar. Here, this comparison is complex. The hypocrite is 
being compared to someone who lights a fire, and then the light is taken away. The hypocrites pretend to 
be believers to get the secondary benefits [such as heat from the fire), but are deprived of the major benefit 
which is the guidance (i.e. light). 



j ^'j-f^. Li ... . Of CisI LJi 

I 


1 


i 


i 


4.**IijJl 4JTJ 









Example #2 : J- > 

(.5^ jjj 4.^^..^ ^ J^j-^ ^ j^j^J J^j^ ut? "^J^ C^J"' 

^ Ji_ip JSC aUTj (J-^, Jli^Lli aUT L^J^_j O f.\jij ijj] AiS\ is-^. jy 
In this beautiful ayah, a comparison is made of the light of Allah^^ with a lamp [^XL^]. The [^^Jiill ii-}] is 

that the light of AUah^j, is like a brilliant lamp that guides the traveler. Then later in the same ayah. His light 
(glass containing the lamp) is compared with a star [LS'jS']. 



(2:17] "Their example is that of one who kindled a fire, but when it illuminated what was around him, Allah took away their 
light and left them in darkness [so] they could not see." 

21'' (24:35] "Allah is the Light of the heavens and the earth. The example of His light is like a niche within which is a lamp, th e 
lamp is within glass, the glass as if it were a pearly [white] star lit from [the oil of] a blessed olive tree, neither of the east nor of 
the west, whose oil would almost glow even if untouched by fire. Light upon light. Allah guides to His light whom He wills. And 
Allah presents examples for the people, and Allah is Knowing of all things." 
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Example #3 : J^l 

,^ yP jj> jllL LiCf 0 )>^^^ 

In this ayah containing simile, the ['^lA^' is omitted, and in context of the ayah stands for unity and 
endurance. Thus, this is an example of [J^l «i~-iiJl]. 



i 



Example #4 :_U^l 

This ayah brings a beautiful comparison regarding paradise and its size. This is another example of 
[Jo^l -L^^l], where the comparison is not stated explicitly. 



[61:4] "Indeed, Allah loves those who fight in His cause in a row as though they are a [single] structure joined firmly.." 

(57:21] Race toward forgiveness from your Lord and a Garden whose width is like the width of the heavens and earth, 
prepared for those who believed in Allah and His messengers. That is the bounty of Allah which He gives to whom He wills, and 
Allah is the possessor of great bounty. 



214 



sson 1 3. Important Principles of Eloquence [li-yM 



2i 

I 



1 



Example #5 l it^iii 

In this example of the ii-}] is very detailed and clear regarding the hardness of rock. This is 

contrasted with the hardness of hearts that are unaffected by the glorious signs of AUah.^. Therefore, this is 
an example of [jt^iil 'uAxJl]. 







4 jlil jl SjUttpJlS' 













Example #6 : ^i^l 

In this example, both the [^-IiiJl obi] and the ['t^j^l '^j] are omitted to cause powerful simile. This is 
termed ^^lA^'] where the two things being compared become very similar to one another. 



220 (2:74] "Then your hearts became hardened after that, being like stones or even harder. For indeed, there are stones from which 
rivers burst forth, and there are some of them that split open and water comes out, and there are some of them that fall down for 
fear of Allah. And Allah is not unaware of what you do." 

221 (47:20] "Those who believe say, "Why has a Surah not been sent down? But when a precise surah is revealed and fighting is 
mentioned therein, you see those in whose hearts is hypocrisy looking at you with a look of one overcome by death. And more 
appropriate for them [would have been]". 
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Example #7 : Jjl^\ yJi\ 

IjLi^l J.<1.JXlJ jL<1.J»J| ^y^-^ \jt:jLtS>iJ ^ si JjJl I jL'tJ>- jjJ-iJi l!^^^ 

This ayah presents a deep and striking parallel of Ban! IsraTl who were given the Torah [failing its 
responsibility] and a donkey carrying books. The [a^^AiJI 4i-j] is not mentioned, but can be implied 
contextually. 

You should however note that in this case, like many cases of [^^tA^l] in the Qur'an, the [iJiiii Z>rj] is 
complex, deep, and thought provoking. When this occurs, this type of [^^tA^l] is termed [J~^l '^jA^I]- Thus, 

in these cases, it can actually be considered a parable. In English, a parable is more complex than a simile, 
and illustrates one or more principles or lessons. 

Here, in the above ayah, the parable illustrates that those who received the Taurah (and did not fulfill its 
obligations) are like a donkey that carries books. The donkey cannot benefit from the heap of books that it 
carries. This is also a powerful illustration of those who have knowledge, but do not act on it. Please note 
that most, if not all of the examples above can be considered [^J^'] since the ['^tA^l ^^j] is not superficial 
but has two or more layers of meaning and lessons. 



X 

I 


1 


IjLil-l ij-*"-^ jLojJl 


jij>. 'jijf\ 




A^^^IiiJl sbl 




4^1 



(62:5] "The example of those who were entrusted with the Taurah and then did not take it on is like that of a donkey who 
carries volumes [of books]. Wretched is the example of the people who deny the signs of Allah. And Allah does not guide the 
wrongdoing people." 
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Example #8 : j J- >i 

In this ayah, the [viJ.'] are the deeds of the disbehever and is being compared to a mirage. There is 

indeed so much similarity in this since the thirsty person beheves the mirage that he/she is striving for is 
water, and a sheer illusion. Just as this will be the good deeds of the disbeliever on the most important day 
before Allahjg., an utter illusion because of Shirk. 



1 


1] 

i 


I 


1 











An idiom is an expression that has both a literal meaning and a figurative or indirect meaning. This is a 
contrast to metaphor where the literal meaning cannot be used. Idioms are used in the Qur'an just like in 
other languages. In the Arabic language for example, one common idiom is the term Jij^]- This 

literally means "long hand", but has with it the figurative meaning of "being charitable". The hand that is 
long is more suitable for giving. Another idiom is [iUJ3l Jij^], or a long sword case. This is figurative for 

one who is tall. The idiom [i'^''J\ jyf] "plenty of ashes", figurative represents generosity since a large 

quantity of ashes result from fire being used to cook for many people [i.e. guests). A similar meaning is 
attributed to [J^^l J 3}^], which meanings "thin camel calf". The calf is suckled with a small amount of 

milk. The milk from milking is being used for charity. 



223 (24:39] "Butthose who disbelieved - their deeds are like a mirage in a lowland which a thirsty one thinks is water until, when he 
comes to it, he finds it is nothing but finds Allah before Him, and He will pay him in full his due; and Allah is swift in account." 
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In the Arabic language, an idiom ['4^] can be of four categories as depicted in the diagram above: 

(a) [V^'] - Indirectly conveys the meaning of a relationship. 

(b) [ J j-^ jll] - Indirectly refers to a thing. This is the most common type of idiom found in the 

Qur'an. 

(c) - Indirectly refers to a quality or attribute. 

(d) [Joj Used to express something critical or negative indirectly. 

Example #1 : Jj^jll aJuS^I 

In this ayah, the highlighted section is being used literally and figuratively. In terms of context, this 
section is speaking to the believers directly, and not to the disbelievers. However, we see that AUah^^ 
makes a reference to the disbelievers for those believers who turn away [from obeying AUah^j, and His 
Messenger This does not mean literally that they are disbelievers but it is a threat because those 
believers who are turning away from obedience are being mentioned alongside the disbelievers in this 
respect. 

224 This category does not represent a typical category of Idioms, but can be considered a special category of Idioms which are 
found in the Qur'an. 

225 (3:32] "Say, "Obey Allah and the Messenger." But if they turn away - then indeed, Allah does not like the disbelievers." 
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Example #2 : ljU>\ ^4^\ 

^ ijij- yiJi U aUI jl ^ jjjj Li 4^ jS aJ Jli il 

In this ayah, the Idiom is about the treasure that Qarun was bestowed with. It refers specifically to the 
amount of his treasure. Heavy keys are an indirect reference to a large quantity of treasure. 
Example #3 : Jj^jll aJlS^Ji 

i j jS^Jj j_5il yjLiLiT |V-fi jj^^J iJ4^ 

The highlighted section in this ayah, acts idiomatically. Here, the context of the ayah points to the fact 
that neither I'sa nor Maiyam were gods. The mention of both of them eating food actually refers indirectly 
to them also by necessity of "answering the call of nature". Here, by mentioning that they both ate food, the 
idiom further shows that they cannot be God. 
Example #4 : J><?jll 

1^ jjiaj |V*I^ jj L<w«J biUsj Ls y>- ^ j jP-lj ^->.l IT ^ ^g. ^^j^ ^LpkJj ^^^^ 

Here, this expression is used indirectly for someone who rises from bed (to pray the late night prayer). 
It comes from the expression of "being uneasy in bed".^^'' It is a beautiful idiom for those who are steadfast 
in doing the Tahajjud prayer (late-night prayer). 
Example#5 :C^lA;bS:jl 

J:^ aIiT j 'olw CiJT ^p b1 b : Jlii L 22^°T ji-j ^lii t jijt JUii 'cuk; sIsJl L^l^l jl}''° 
AiL- 2;jbr jvJ c ^LLLjT '^S^^ I yl : jLai L AjL>tI^I ^1 ^ y : jLs c ^ : jLs c ? iJii 



226 [28:76] "Indeed, Qarun was from the people of Mtisa, but he tyrannized them. And We gave him of treasures whose keys 
would burden a band of strong men; thereupon his people said to him, "Do not exult. Indeed, Allah does not like the exu Itant." 

227 [5:75] "The IVIessiah, son of IVIary, was not but a messenger; [other] messengers have passed on before him. And his mother 
was a supporter of truth. They both used to eat food. Look how We make clear to them the signs; then look how they are 
deluded." 

228 [32:16] "They forsake their beds; they supplicate their Lord in fear and aspiration, and from what We have provided them, 
they spend." 

229 Verbal Idioms of the Quran, pg. 81-82. The expression [j\ j- jw] refers to being uneasy in bed, or with one's side 
apart from the bed. 

230 Sahlh Muslim, Hadith #3528, in [!jUu"i ^S"]. "Indeed, the gates of heaven are under the shade of swords. Then a man with a 
ragged appearance stood, then said, "Oh, Abu Musa, you, you heard the Messenger of Allah ^ saying this? He said, yes, then he 
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In this HadTth, the highlighted section represents an idiom, which is both hteral and metaphorical. The 
metaphorical meaning should be obvious from the context. It represents the reward of the martyr, who is 
fighting in the path of Allah^^. 

Example #6 : Jaijci\ iiUSDl 

In [^,J^\ Aj'LpI] found in the Qur'an, there is often sarcasm and irony being employed. Here, the word 
[Sy] represents a protector and patron. Here, it is being used directly for its literal meaning, but also used 
to answer the cynical and negative attitude of the disbeliever. 
Example #7 : sJLpl 

The highlighted section in the above ayah is another example of Sj'LpI] being used with the word 

[j^,] which means to give "good news". Again, sarcasm is being employed to those opponents who view 

this message of the Qur'an, including the afterlife as a joke. 
Example #8: 4.^^! 

The highlighted words represent another category that carry a double meaning, which is termed [^'j^']- 
Thus, it can be considered synonymous with [^L^l] or even though it is usually not categorized 

under it per se. In ['4j'J^'^], the speaker intends a different meaning than what the listener perceives. It may 



returned to his friends, then he said, I am reciting upon you peace, then he broke the cover of his sword, then he dropped it, then 
he walked with his sword to the enemy, then he fought until he was killed". 

(57:15] "So today no ransom will be taken from you or from those who disbeheved. Your refuge is the Fire. It is your patron, 
and wretched is the destination." 

232 ( 3:21] "Those who disbelieve in the signs of Allah and kill the prophets without right and kill those who order justice from 
among the people - give them tidings of a painful punishment.." 

233 (37: 89-90] "And said, "Indeed, I am [about to be] ill, So they turned away from him, departing." 
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be thought of as a clever way to avoid telling a lie, particularly in a difficult scenario. In the Qur'anic 
example above, the statement that Ibrahim made "I am sick" was not incorrect, since he meant for himself 
that "I will get sick [from death)" or "I am sick [of your idols]"^^*. To the listener[s), it was perceived as "a 
medical" sickness, and therefore a valid excuse to avoid going to the pagan celebration. Of course, this also 
gave Ibrahim an opportunity to break the idols of his people show his people 
Example #9 : ^.y^l 

^1 I jx^ ji 0 J Si?;; I 01 ^ jJll-li IJla ^^^jl^ Ailtj Jj Jli ^iy^ (U^'S^l ^ ^^^"^ '-^ C-iii cjtt I ^^^^ 

The highlighted ayah represents [j^,y>^\] in the sense that it was a crafty hint to them about the faulty 
logic of idol worship."* Thus, what may appear to be "a lie" outwardly is really in its implied 

meaning. 



Al-Kashaf, Al-Zamakshari, in section on (37: 89-90]. 

[21: 62-65] "They said, "Have you done this to our gods, Oh Ibrahim?", He said, "Rather, this - the largest of them - did it, so 
ask them, if they should [be able to] speak.". So they returned to [blaming] themselves and said [to each other], "Indeed, you are 
the wrongdoers.". Then they reversed themselves, [saying], "You have already known that these do not speak!"." 
236 Fath-ul Qadir, Imam As-Shawkani, Section on (21: 63]. 
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Lesson 14: Inimitability of the Qur'an [JT^i jb^pii 
Introduction to lOTjit ]\^ \' 

The Qur'an is indeed the miracle that was given to Muhammad the final messenger, and its message 
remains as it was at the time of Revelation. By the grace of Allah^., its meanings have also been preserved 
just like how the traditions of His Messenger The most important aspect relative to the miracle of the 
Qur'an is its powerful and inimitable language. Mawdudi states the following: 

"The Qur'an's linguistic style makes it unique and impossible to be imitated. This is called the I'jaz 
al-Qur'an. From this I'jaz, the Qur'an issues a challenge to all of Mankind to imitate the Qur'an as 
the rational proof of its divine source. This is because Islam does not accept blind faith and the 
challenge results in the definite conclusion that the Qur'an is from AUah^^." 
The main characteristic of the miracle of the Qur'an is intrinsic, and is directly related to its inimitable 
language. Understanding Qur'anic Arabic allows one to start to appreciate some of its numerous 
intricacies. Even the term "ayah" of the Qur'an is itself is a unique sign from Allah^^. Intrinsically, its 
grammar, linguistics, rhetoric, prose, logic, and other literary characteristics clearly differentiate it from 
human speech. 

Altogether, the Qur'an was the highest form of Arabic that the Arabs at the time of the Revelation had 
ever experienced. This was evidenced by the testimony of the most bitter of the enemies of Islam, WalTd 
ibn Mughlrah, testifying that is was unlike any human speech. He, being one of the most eminent 
personalities and poets at the stated the foUowing^^**: 

"I swear by God, there is none amongst you who knows poetry as well as I do, nor can any compete 
with me in composition or rhetoric - not even in the poetry of the Jinn! And yet, I swear by God, 
there is no similarity of what he^ is saying [i.e. the Qur'an), and I swear by God, that indeed, his 
speech is very sweet, and is adorned with beauty and charm. Its higher part is fruitful, and its lower 
part is abundant, and not being overshadowed! It shatters what is under it! Abu Jahl said [to him]: 
"Your people will not be pleased with you until you speak against it". He replied: "Leave me until I 
think [about it). He then said "It is magic. It bewitches. It incites one against another." 



"Message of the Prophet's Seerah" Abul ala Mawdudi (died 1979], He authored the famous tafsir, Tafheemul Qur'an. 
Fath-ul Qadir, Imam Shawkani, [467/5 j h.Jwii\. 
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Then it was revealed the following ayahs in response to this "plot" against the truth that Walid had openly 
pronounced to the Quraish: 



It was clear to the Makkan society, those who experienced the Qur'an that it was not the word of a human 
being. This was despite whether they embraced it, or opposed it. 

This chapter cannot do justice covering this expansive topic of I'jaz al-Qur'an. However, it will cover 
some of the many ways in which the Qur'an is miraculous, focusing on its intrinsic language. Imam As- 
Suyuti, in his treatise in this specific area of Pjaz al-Qur'an, categorized approximately three hundred 
headings with respect to its related arts and sciences.^* Please note that we have already covered some of 
these unique aspects in the past two Lessons. Since the student is now familiar with Qur'anic grammar 
and its basic intricacies, this subject can be better appreciated and understood. Some of these examples 
have been extracted directly from the Lecture series "Divine Speech" by Ustadh Nouman Ali Khan^*\ 

I Fv-»v»^in.ioc of o»»v'ar>ir Eloquence 

A. Precise Word Choice 
Example #1 : Emphasis and De-emphasis of words. 



™ [74:11-30] "Leave Me with the one I created alone, And to whom I granted extensive wealth, And children present, And spread 
[everything] before him, easing [his life], Then he desires that 1 should add more, No! Indeed, he has been toward Our verses 
obstinate, 1 will cover him with arduous torment. Indeed, he thought and deliberated. So may he be destroyed [for] how he 
deliberated. Then may he be destroyed [for] how he deliberated, Then he considered [again], Then he frowned and scowled, Then 
he turned back and was arrogant. And said, "This is not but magic imitated. This is not but the word of a human being.", I will 
drive him into Saqar, And what can make you know what is Saqar? It lets nothing remain and leaves nothing. Blackening the ski ns. 
Over it are nineteen [angels]." 

The Subhme Qur'an and Orientahsm, Dr. Mohammad Khalifa, pg. 21. 

Divine Speech Seminar, Bayyinah Institute, Lead Instructor and CEO, Ustadh Nouman Ali Khan. 
2*2 (26:77-80] "And He is the one, who created me, and He [it is who] guides me. And it is He who feeds me and gives me drink. 
And when 1 am ill, it is He who cures me. And who will cause me to die and then bring me to life." Reference: [jT^Ji jb^pi] Audio 
Series, Dr. Tariq Suwaidan. 
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In this selection of ayahs from Surah Shu'ara, the highlighted ayah differs from the rest. You will notice 
the ayahs not highlighted all carry the pronoun after the particle Fa. This results in a Nominal Sentence 

with the verb as the predicate. That results in further emphasizing the pronoun, which in this case is 
[AiyJr\ -laiJ]. However, the highlighted ayah "And who will cause me to die and then bring me to life" is 

devoid of the pronoun The reason is that the highlighted ayah actually does not need emphasis. It is 

understood by most that Allah^^ is the One who causes death and resurrection. However, for many, they do 
not realize that it is He^j indeed that also directly guides, nourishes, and cures people. This is why in the 
context of this selection of ayahs, the highlighted section is de-emphasized to bring out this point. 
Example #2 : Contrasting Different Meanings of the Same Word 

Q ^oJl^ j^jLil ^ iS ollsr 4JL^aj 4J aJJI ^ j Q aUI j jOj- dllj ^^^^ 

(^^\ t)>ijv^ 4jj Ijjli- Ijb' 4i^aj sJjJb- Jjtij 4jj^jj 4JUT j_y2JtJ ^yij <^\v^ i^^^^ '-^^J 

Here, in each of these two contiguous ayahs, the word [jJU] is used. In the top ayah, the word is used for 

the individual entering Paradise, and in the bottom, for the one entering the Hellfire. The only subtle 
difference is the plurality of the word. This highlighted word represents Hal and should conform to the 
person being entered, that being singular. The reason for this plurality of [^i^,^] in the first ayah 

represents the person who has succeeded in this greatest of endeavors. It highlights that they will enter 
along with others. They will be enjoying this success of entering Paradise along with their families, 
spouses, and friends. The opposite will be the case for the denizen of the Hell-fire who will enter it in a 
state of loneliness although he/she will be accompanied by many others. They will be alone in their own 
physical and mental anguish in Hellfire, and will have none to support them in their punishment. How 
eerie is this contrast highlighted just by a subtle difference in the same word! 

Example #3 : Contrasting two words that carry a similar meaning. 



[4:13-14] "These are the hmits [set by] Allah , and whoever obeys Allah and His Messenger will be admitted by Him to gardens 
under which rivers flow, abiding eternally therein; and that is the great attainment. And whoever disobeys Allah and His 
Messenger and transgresses His limits - He will put him into the Fire to abide eternally therein, and he will have a humiliating 
punishment". Reference: Divine Speech Seminar, Section 3.07. Ustadh Nouman Ali Khan. 

244 (22:75-79] "Allah chooses from the Angels, Messengers and from the people. Indeed, Allah is Hearing and Seeing. He knows 
what is [presently] before them and what will be after them. And to Allah will be returned [all] matters. Oh you who have 
believed, bow and prostrate and worship your Lord and do good - that you may succeed. And strive for Allah with the striving 
due to Him. He has chosen you and has not placed upon you in the religion any difficulty. [It is] the religion of your father, 
Ibrahim. Allah named you "Mushms" before and in this [revelation] that the Messenger may be a witness over you and you may 
be witnesses over the people. So establish prayer and give Zakat and hold fast to Allah. He is your protector; and excellent is the 
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In this section from Surah al-Hajj, the words and [^^^^1] are typically translated as "selected" or 

"chosen". However, there is a profound difference between the choice of words in the above ayahs. The 
word means to choose based on purity; it also can carry the meaning to choose based on choice and 

judgment^*^ The meaning for [^^j^^l.] is to choose based on a certain set purpose or goal. Therefore, AUah,^ 

chose His Messengers based on their purity and His choice. The choice of Muhammad g was disdained by 
many who preferred one of a certain ethnic group (i.e. Jews) or of a higher economic status (Quraish). By 
using this word, it clarifies the point that AUah^^ chooses whom He wills. On the other hand, He^^ chose the 

Muslims (those who submitted] for a definitive purpose. That purpose is detailed in Ayah 78 with [^^'^}. 
Example #4 : Contrasting Verbs similar in meaning. 

^ J^ytj alj^l S/^J Q lijCai jiJtj L^lSOl dilip Sy 

In comparing these two ayahs, the meanings of the transitive verbs [Jj^l], and [SJ] on the surface appear 

to be very similar, which mean to "send down". However, there is an important difference being denoted in 
the first ayah. Here, with respect to the Qur'an, the Family IV Verb [SJ] is being used in the sense that this 

Book was sent down gradually and with repetition. This is contrasted with the Family II Verb [Jjil] being 

used for the Taurah and the InjTl, which were sent down at one time. However, we then see the verb [Jjjl] is 

being used for the Qur'an as well in Surah Qadr. How can we reconcile this? This actually has to do with 
the descent of the Qur'an from the Preserved Tablet [-t ^ ji] to the heaven of this word [i'y^\ ^]^*^ 

protector, and excellent is the helper.". 

2« Lane's Lexicon, Selection of [ji^] Vol. 4, page 427 (of 481] = page 1750 of 3078. 

(3:3] "He has sent down upon you, [Oh Muhammad], the Book in truth, confirming what was before it. And He revealed the 
Torah and the Gospel." 

247 [97:1] Indeed, We sent the Qur'an down during the Night of Decree. 

Tafsir Al-Qurtubi, Section on Surah Qadr. This is also mentioned in numerous other Tafsirs as well. 
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Example #5 : Appropriate Word Choice 

.^.ll^j Ij^p aJJI wuJ 4JJ1 ^r?*^^ p '^^^ V J-*^^ cr'j 

Here, in this ayah from Surah, Nisa', it is contended that the word [J] is redundant as [t^] and 
[aIjJ ^JJi'] mean the same thing. However, here in the examination of these two ayahs, we do see a subtle 
but important difference being made. The one who does sinful act [U^li/^ j^] or an immoral act obtains 

some type of transient benefit from this world, whether it is material, pleasure, or fame, etc. Nevertheless, 
it is not necessary for a person to obtain a benefit from an evil act in this world, yet will go against 
themselves on the Day of Judgment. This is what is being referred as [aI^ ^4^], where a person wrongs his 

self. Examples of this are evil acts like Shirk, envy, calumny, or slander where the individual does not 
derive a benefit in this world from the evil. Here, the burden of the evil is on the soul itself, while in this 
world, the action may not be considered a flagrant, open immoral sin. So, by using the word [jl], the subtle 
but important differences of sins are highlighted. 

Example #6: Appropriate Word Choice 

It is contended that the highlighted word should be since the context is about belief in the angels 

and prophets. But this is not a mistake. It actually highlights that the same message that was present in the 
previous books of Revelation which confirm each other. In fact, this word fits perfectly with the context of 
this ayah that is "Piety is not about facing east or west". The reference here is to Bani Israil who were 
perseverating about retaining their Qibla, yet refused to follow other things that were part of Faith 
(Messengers, Angels, Books, etc.). Thus, this word also breaks their faulty reasoning for believing in 



[3:135] "And those who, when they commit an immorahty or wrong themselves [by transgression], remember Allah and seek 
forgiveness for their sins - and who can forgive sins except Allah? - and [who] do not persist in what they have done while they 
know.." Reference: Miracles from the Qur'an, Sheikh Muhammad Sharawi, pg. 45-46. 

250 (4:110] "And whoever does a sin or wrongs himself but then seeks forgiveness of Allah will find Allah Forgiving and 
Merciful." 

(2:177] "Righteousness is not that you turn your faces toward the east or the west, but [true] righteousness is [in] one who 
believes in Allah, the Last Day, the angels, the Book, and the Prophets...." Reference: Audio Series [jT >]i jUii], Tariq Suwaidan. 
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part of the book and disbelieving in the rest."^ 

B. Deep Meaning of Arabic Words 

The Arabic language is filled with many words with rich, deep, and diverse meanings. Translation is 
often less than adequate to obtain a proper meaning. Appreciation of the appropriate depth of Arabic 
words is important, particularly in certain contexts. In these cases, it may also be important to refer to a 
classical Dictionary rather than a modern one. This since several classical words have evolved in meaning 
and their contemporary meaning differ from their classical meaning. Few such words also occur in the 
Qur'an such as [^°^], [ijC^], or [C^ ^J.^" 

The vocabulary of the Qur'an is filled with many deep words that enhance its meaning and encourage 
contemplation and reflection. However, the vocabulary is oft repeated, thus easier learned, and memorized 
than conversation vocabulary. 
Example #7: The Word j^] 

The word Khushu' is an example of the multifaceted nature of Arabic words and their deep 

meaning. It is translated as "submission" or "humility". It has a meaning very similar to the word j-^], 

which means to humble one's body. On the other hand, Khushu" refers to humbleness of the eyes and the 
voice. It also refers to becoming still and lowering oneself. Another meaning of this word is to bend the 
head and body down, with bowing, which is reflective of the ideal Salah. Yet, another meaning of this word 
is "for a wall to crack and be leveled to the ground, or a leaf which has dried, or a star to set and disappear". 



(2:85] 4- -r'SO'i j^jSf... ^"..So do you believe in part of the Scripture and disbelieve in part?...". 

253 The original meaning of these words from the Qur'an is caravan, star, and gnat; now the contemporary meaning is car, planet, 
and mosquito, which differs from the original Qur'anic meaning grossly. We recommend Hans Wehr or Lane's Lexicon. 

254 (23:1-2] "Certainly will the believers have succeeded. They who are during their prayer humbly submissive." Reference: Lane's 
Lexicon Entry [^^] Lane's Lexicon: Vol 1, page 242, and <http://arabicgems.wordpress.com> Post #32. 

255 (80:1-2] "The Prophet frowned and turned away. Because there came to him the bhnd man." Reference: Lane's Lexicon: \^] 
entry. Vol 2, page 378 (of 473] = page 782 of 3078.. 




Example #8: The Word [^] 
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The word is another example of the depth of Arabic words. It is translated as "to frown", but 

literally means "to contract the part between the eyes" or "to look sternly /austerely". This word is of 
course named for a Surah in the Qur'an. Let us compare this word with others that express facial 
expression. The word [^'] describes a facial expression out of anger, "to look with dislike or hatred", or "a 

frown showing the teeth". The word [J~^.] means a face which is "foul, hideous", but also a face which 

shows extreme anger as in war. The reason for this comparison is to examine the use of l_r^] in Surah 

A'basa. Here the Messenger of Allah |^ was admonished when he "frowned" as the blind companion 
Abdullah Ibn Umm Makhtum interrupted him while inviting the leaders of Quraish to the message. 
Linguistically, the word however should be translated as "a slight frown". The Surah denotes the 

highest level of character that was expected by the Messenger of Allah even though this action 
interrupted the duty of delivering the message. 

C. Word Order in Sentences ij^iSi j 

Please see Lesson 13, Section I for a detailed discussion. 

D. Contrasting Similar Ayahs / Qur'anic Phrases 

One unique attribute of the Qur'an is that there are several ayahs that bear very close resemblance. 
Superficially, these ayahs appear to have a similar meaning, but when delving deeper, there are subtle yet 
profound differences. This is another aspect of Pjaz al-Qur'an. 
Example #9 : Contrasting Similar Ayahs [(i'Siiji i 

4 1^ 14=^ 015' jl ^lilj 'J^ JlCI ^SUjI I Js^ 0} 

These two ayahs are often quoted as the prototypical example for this subtopic. Furthermore, it is very 
relevant in today's era from a social standpoint where abortion has become status quo in the West. Here, 
Allah^ commands us not to kill of children "because of poverty". However, when looking at these two 



256 (6:151] "...and do not kill your children out of poverty; We will provide for you and them...". 

257 (17:31] "And do not kill your children for fear of poverty. We provide for them and for you. Indeed, their kiUing is ever a great 
sin." 
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ayahs carefully, we see a subtle but important difference. Here, they actual discuss the two main reasons 
why children are killed. The first ayah, states "Do not kill your children because of poverty. We will 
provide for you and them". Here, the parents that are being admonished are those who are poor and are 
fearful that their future child is going to make their situation worse. They are worried first about 
themselves, then the child. Allah^ reassures them that He will provide for them and also their child. In the 
next ayah, "And do not kill your children for fear of poverty. We provide for them and for you". Here, the 
parents being addressed are those who are not poor, but who are afraid of becoming poor. They are fearful 
that their child will be impoverished. AUahyj, reassures this second group not to kill because He will 
provide for the child and for them. This is the dynamic nature of these ayahs that do not leave any stone 
unturned in our Guidance. <«jjI jl^^! 

Example #10 : Contrasting Similar Ayahs [ ...Jj^i i^j ^JJtj il^Tiy^] 

V^^iJ Ji^>^lj J:^Ul-lj 1*^1 y.l 

JsIILOTj (i^^^lj J^^^lj L5^ "-^i^^ ^3 i-^i^^ (_P 

In these two ayahs, we have one particle, which causes a big difference in meaning. In the first ayah in 
Surah Baqarah, the Particle [ Jl] denotes that the revelation was sent down and given to the believers. Here, 

the particle denotes something being given like a gift or privilege. This is part of a command to confirm 
belief in Allah^. and in the Revelation that was send down [i.e. Qur'an). This is contrasted by the ayah in 

Surah Ale-Imran, which has the particle [^]. Here, there is the added meaning of "obligation" as the 

particle means "upon". The Revelation given "upon" the believer points to the conferring of responsibility 
and something "weighty". In these two very similar ayahs, we see the contrast between privilege and 
obligation (with respect to the Revelation) denoted by the different particle being used. 



258 [2:136] "Say, [Oh believers], "We have believed in Allah and what has been revealed to us and what has been revealed to 
Ibrahim and Ishmael and Isaac and Jacob and the Descendants and what was given to IVltisa and Jesus and what was given to 
the prophets from their Lord. We make no distinction between any of them, and we are Muslims [in submission] to Him." 
Reference : Divine Speech Seminar Notes, Ustadh Nouman Ali Khan. 

259 (3:84] "Say, "We have believed in Allah and in what was revealed to us and what was revealed to Ibrahim, Ishmael, Isaac, 
Jacob, and the Descendants, and in what was given to Musa and Jesus and to the prophets from their Lord. We make no 
distinction between any of them, and we are IVIuslims [submitting] to Him"" 
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Example #11 : Contrasting Similar Phrases fji d\] 

In the first two ayahs Hsted above, we see the same phrase [j^til fy- 01], "matters of firm 

determination" being mentioned. The first ayah relates to patience during affliction, while the second ayah 
refers to patience with harm directed from the People of the Book and the Disbelievers. Both refer to being 
patient during a certain harm. However, in the last ayah there is a greater emphasis placed because of the 
Lam of Emphasis ijj^'^'^ fy- Here, the extra emphasis is on forgiving when someone has been 

transgressed. This is indeed harder to do than bearing afflictions or harm alone, and takes a higher level of 
character. 

Example #12 : Contrasting Similar Phrases and Word Choice 

^" . , , S, . ^ ^ ' _ ^ ^ . > ^ _ ^ _ °^ OS - . , , 'So . 264 

aj J aJJI j£- j O aJ Jlii Ji O aJ Jlii ^1 js- dl^ jJLLj f 

^...Jlijl '^y> AllaJlj O aLT Iup aI^ Aiil ^1^1 J f'S^' ■^•^r^^Xj 



(31:17] "Oh my son, estabhsh prayer, enjoin what is right, forbid what is wrong, and be patient over what befalls you. Indeed, 
[all] that is of the matters [requiring] determination."" 

(3:186] "You will surely be tested in your possessions and in yourselves. And you will surely hear from those who were given 
the Scripture before you and from those who associate others with Allah much abuse. But if you are patient and fear Allah - 
indeed, that is of the matters of determination." 

262 (42:41-43] "And whoever avenges himself after having been wronged - those have not upon them any cause [for blame]. The 
cause is only against the ones who wrong the people and tyrannize upon the earth without right. Those will have a painful 
punishment. And whoever is patient and forgives - indeed, that is of the matters [requiring] determination." 

263 (2:191] "And kill them wherever you overtake them and expel them from wherever they have expelled you, and Fitnah is worse 
than killing...." Reference: Lamasat Bayaniyyah, Dr. Fadel As-Sameral. 

26'* (2:217] "They ask you about the sacred month - about fighting therein. Say, "Fighting therein is great [sin], but averting 
[people] from the way of Allah and disbehef in Him and [preventing access to] al-Masjid al-Haram and the expulsion of its people 
therefrom are greater [evil] in the sight of Allah. And Fitnah is greater than killing..." 
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In these two ayahs from Surah Baqarah, the highhghted words that are used are often translated as 
"more" or "greater". However, the words used are very precise based on the context of the particular ayah. 
In the first ayah, the word used is [^f], which is an '^\]. Here, the context is related to "being 

greater in terms of severity and strength", not just "greater". That fits precisely with this context of the 
Surah. In the second ayah, the word used is the [Jr^^l f [rO for the verb [^] which literally means, "to be 

greater". One word that is derived from this verb is [5^/ ji^], which means "a great sin", which is used in 

the second ayah. Here the meaning of "greater" is actually "greater in sin". This is just another example of 

the extreme precision of the Qur'an in terms of word usage and context. 

Example #13 : Contrasting Similar Phrases and Word Choice 4 Jis -^j ... } 

4 ...\ jl Ul 4lil ^1 aIIUI 3^J^ t-^J ji llfj/i Jii ^y'j... )>2ffi 

^ll^aP IjIJlP 4J JU^Ij AljtJj aIIp aUI ijJl^ sjlj^ni l-UjcL* ll«J^ j£ij ^266 

These two ayahs from Surah Nisa' both refer to the killing of a believer, one intentionally and one 
accidentally. You should notice a small, but important difference in the two highlighted phrases. The first 
phrase concerning accidental killing uses the past tense verb, whereas the second ayah regarding 
intentional killing uses the present tense. Why? As for the accidental killing the past tense denotes that 
the killing happened once, and will not occur again. However, regarding murder, the present tense denotes 
that this action may reoccur or repeat in the future. Please remember that the present tense can carry the 
meaning of an action in the present tense. 

Example #14 : Contrasting Similar Phrases 4. .. \^ J^'\ ^^^jU^'yl J*^ ^Ij } 
4 . .^UT f^Vj aUL ^ ^r** Cr* ^'Ir*^' Cx^ lijjlj ^1 1-^ tP^t 

4 ^CsOl IlL' of j_54^(j lI»T IdlJt IJIa Ji^T Jli ilj 'f^^'^ 



265 [4:92] "And whoever kills a believer by mistake - then the freeing of a believing slave and a compensation payment presented to 
the deceased's family unless they give [up their rightas] charity." 

[4:93] "But whoever kills a believer intentionally - his recompense is Hell, wherein he will abide eternally, and Allah has become 
angry with him and has cursed him and has prepared for him a great punishment." 

[2:126] "And [mention] when Ibrahim said, "IVly Lord, make this a secure city and provide its people with fruits - whoever of 
them beheves in Allah and the Last Day ...". 

268 [14:35] "And mention when Ibrahim said, "My Lord, make this city [Makkah] secure andkeep me andmysons away from 
worshipping idols." 



232 



'tability of the Qur'an [jT V. 

Both these ayahs describe the supphcation of Ibrahim regarding the city of Makkah. However, as much 
as these two ayahs appear to be describing the same supphcation, they are not. The first supphcation 
^ lloT lib' life ^ is translated as "make this a peaceful city". Here the term lib'] is the second direct 

object of the verb [J»^]. The supplication in the second ayah is 4 J^"^ h where the second direct 

object or [^o J is [lI'T]. In the first ayah, the word [lla] is used instead of [ipl '-^j because at the time, 

Makkah was not a city, but a barren desert. In the second ayah, the supplication was done when Makkah 
had already become a city. This example moreover highlights the subtle and deep nature of I'jaz al-Qur'an. 
Each and every word placed in an ayah has a deep, and calculated purpose. 

E. Coherence of Qur'anic Surahs 

Please note that a Surah of the Qur'an cannot be simply defined as "chapter", since this actually reduces 
its importance. The arrangement of the Qur'an as a book is divine even though it differs from the order of 
revelation. Furthermore, the Qur'an is not like any book, nor is its organization like any book. A Surah 
linguistically is derived from the verb [j^] which means "to enclose", and the word [j^] literally means 

"wall of a city". An important analogy can be made with the literal meaning of "surah". Just like how there 
are dynamic things happening within the walls of a city, there are dynamic things occurring within each 
Surah of the Qur'an.^*' The late scholar AmTn Ahsan IslahT states, "Every Surah is an independent entity and 
unit, with a specific title and theme to which all of its parts are intimately linked".^'" Unfortunately, this will 
often not be realized by one who is not connected to the Qur'an much, or one who does not contemplate its 
meanings and messages. Furthermore, it is important to realize that there are often many intricate 
connections and parallels between different Surahs in terms of their themes and messages. It is this 
coherence and order [jjil] of the Qur'an that is one of its important characteristics. This has been stated by 

great Qur'an scholars, the likes of Zamakhshari and Razi.^'^ Other notable scholars of the past like Imam 
Baquilani and al-Jurjani had also mentioned that one key aspect of its I'jaz is its Nazm^'l 



Divine Speech Seminar, Bayyinah Institute, Ustadh Nouman Ali Khan. 

Pondering Over the Qur'an, Tadabbar-e-Qur'an, Volume One, Amin Ahsan Islahl, translated by MS Kayani. pg. 38. 

Zamakhshari (538 AH] authored the work Al-Kashaf, which is considered among the best Tafsirs in terms of Balagha, but he was 
a scholar of the Mu'tazilite sect. The Muslim Ummah [icUJ^i j iUi >i] accepts this great work but distances itself from his 
Mu'tazilite thought. Imam Razi (died 605 AH] authored the work [j>iC)i jy^] also known as [^i ^u;]. 

272 Pondering Over the Qur'an, Tadabbar-e-Qur'an, Volume One, AmIn Ahsan Islahl, pg. 20. Imam Baquilani (died 402 AH] wrote 
numerous volumes on the Qur'an including I'jaz al-Qur'an. Al-Jurjani (died 474 AH] also authored a book on I'jaz al-Qur'an, and 
was a renowned scholar of the Arabic language. 
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Perhaps the two clearest examples of the cohesiveness of the Surahs of the Qur'an are in its two most 
important Surahs"^ Fatihah and Baqarah. In Fatihah, the start of the Surah is marked by starting in His 
name similar to the first ayah of revelation^'*. Then, the Surah praises AUah^^,, and defines His 

Magnificence, highlighting His Rububiyyah^" [aL ^j]. His Mercy, and His Justice. Then, there is a transition 
to His U'budiyyah ['4^ j^], or the obligation of His Worship, a connection between AUah^^ and His slaves. 

Then, there is a transition to focusing only on humankind, starting with the Grand Du'a, "Guide us to the 
straight path". This invocation is continued to in asking for guidance like those who AUah^ guided, and to 
prevent from misguidance and deviation. Altogether, this most important Surah of the Qur'an is our 
constant reminder to remain on the Guidance [l5 and is a summary of the Qur'an as a whole. 

Surah Baqarah, is an answer to the grand Du'a in the Fatihah: .^oi^illU O O LJ^ ^ Ljlipl iUi O 

Again, the theme of guidance is continued, and the Surah defines those who are guided and those who are 
not. The first few ayahs are essentially are a summary of Makkan Qur'an^'*". Then, there is the discourse 
regarding another group of errant people, the Hypocrites, which is then followed by an invitation to 
mankind to worship their Lord. The Surah then discusses the story of Adam and Iblls, which precedes the 
address and invitation to Ban! Israil. The address to the Children of Israel encompasses much of the first 
part of Baqarah. First, Allahg^ reminds them of the many favors, and exhorts them not to be the first to 
disbelieve in the message. Then, the Qur'an details the many ways in which they transgressed His limits 
despite being repeatedly blessed with favors and blessings. Altogether, "a charge sheet" is laid out against 
the former Muslim nation, and then laying bare their attitudes toward the Last messenger and message. 
The rejection of the Children of Israel has a striking parallel with the behavior of IblTs. The Jinn who had 
been favored among the company of Angels became jealous and envious of Adam. The similar feelings 
were demonstrated by the Children of Israel, when Muhammad^gj had been favored by Prophethood. This 
discussion then transitions to an address to the new, and now favored Muslim nation, where the change of 
the Qibla, symbolizes this transfer of rank. The second part of Baqarah addresses the Muslim nation, and 



Sahlh Bukhari, Hadith # 4024 in [j>_i3i ^'cS'], {"He.^ said to me "I will teach you a Surah which is the greatest Surah in the 
Qur'an. ..jJ-ixii i ^i. ..."}. And in IVIustadrak of As-Sahihayn, Abi Hakim, Hadith #2953, in [jy-J2\ ^'S], {Everything has a 
peak, and the peak of the Qur'an is Surah Baqarah} The Isnad is Sahlh as per Abu Hakim. 

Surah A'laq [96:1] ^'j^ i^ii iXj '')\}>. 

275 Position as ['^j]. In Arabic ['^j] means Creator, Sustainer, and Master which is not equivalent to the often translated "Lord". 

276 This discussion on the summary of Surah Baqarah is mainly derived from points by the late Pakistani scholar, Dr. Israr 
Ahmed in his audio tafsir Bayan al-Qur'an. 
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systematically builds a "blueprint" for the Muslim law of "Shari'ah". This blueprint is further polished and 
refined by later MadTnah Surahs and finalized with Surah Ma'idah. 

F. Coherence between Surahs 

In the Qur'an, we see the phenomenon of Surahs that are associated as pairs, and bear a close 
resemblance to one another. In fact, all the Surahs are paired with the exception of the "Opening", the 
Fatihah. The Qur'an furthermore can be divided into seven groups of Surahs^'l 

The first pair. Surah Baqarah and Surah Ale-Imran both have important points of contrast. Both begin 
with the letters [J\], and end with profound supplications. Baqarah addresses the Children of Israel while 

Ale-Imran addresses the Christians. Other Surahs that are known to be in pairs are Kahf/Isra, FTl/Quraish, 
Waqiyah/Rahman, and Falaq/Nas. 



Example #15: Coherence between Surahs: Surah Kahf and Isra (Ban! Israil) 


Surah Kahf 


Surah Bam Israil 


l! Jikj' ^3 LjI^SOT sjIp ^ Jjjf (jJJl aL 

AjjJ ^ llb-Li CjIj j-i-J jP 

Both these Surahs begin in a similar fashion, with pra 
as a slave of Allahg^,. Surah Kahf is directed towards 
Children of Israel. 


wUtlJjT lilJ swuij is^'^ jij^ 

ising Allah^, and mentioning the Messenger of AUah,^ 
he Christians while Surah Isra is directed towards the 



During the time of the Prophet, the Qur'an was divided into seven parts or [Jji] so that it could be recited as whole in 1 week 
The seven IVlanzils are divided at the various Surahs broken up into Surahs IVla'idah, Yunus, BanI Israil, Shu'ara, Saffat, and Qaf 
respectively. These groups of Surahs themselves have similar themes. 

278 (18:1-2] "[All] praise is to Allah, who has sent down upon His Servant the Book and has not made therein any deviance. [He 
has made it] straight, to warn of severe punishment from Him and to give good tidings to the believers who do righteous deeds 
that they will have a good reward. 

279 [17:1] "Exalted is He who took His Servant by night from al-lVIasjid al-Haram to al-Masjid al-Aqsa, whose surroundings We 
have blessed, to show him of Our signs. Indeed, He is the Hearing, the Seeing". 

280 [17:9] "Indeed, this Qur'an guides to that which is most suitable and gives good tidings to the behevers who do righteous 
deeds that they will have a great reward". 
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Surah Kahf 


Bam Israil 


uib Lr^ ■■■■ ^ J 3^ 

Both Surahs include a discussion on the story of 
audience. In Surah Kahf, there is mention that Ibll 
Angel", a misperception believed by Christians, 
regarding His^^ command. In Surah Isra, the discus 

"racist" attitude. This admonition is of course more si 


blls, with the discussion slanted towards the target 
s is a Jinn to dispel the myth of him being a "Fallen 
Furthermore, it mentions that he was disobedient 
sion regarding IblTs denotes his arrogance, envy, and 

lited to the Children of Israel. 


'^^'^i^oi-f Ulb^- jlljUl 
These two ayahs reinforce the theme of their respect 
and then Mankind, whereas the converse is true reg 
Qur'an. 


^''^^A.^ (j^ Ul ^lilT 
ive Surahs. In Surah Kahf, the Qur'an is discussed first 
arding Isra where Mankind is discussed first then the 


4\ ■ ^» ljwC« 4ii<iO lijr jJj 0L1J5' JjLj 

0 Jj-l'i aIi IS^I Uil 'il ! v °fS^ ul UjI |i 

^ Uj bJC^a J-*j4^ J S-LaJ j5^-jJ jL^ 


ICJS\ ^ 1 C ul 0 1 jt lUl 1 ji 

^I'^'^J ^ C-~sLsJ Uj '_i I"I I'^; j-g-^ttJ Uj ^^^^^.^voJl 

^'j Ijjj ^' cjJUT jUJT Jij^w ULl- iil^ 

0 jii ;^ Jc' ^'j dillJi lu> Jc; 

\ \^l 4 J 



281 (18:50] "And [mention] when We said to the angels, "Prostrate to Adam," and they prostrated, except for Iblls. He was of the 
jinn and departed from the command of his Lord. Then will you take him and his descendants as allies other than IVle while they 
are enemies to you? Wretched it is for the wrongdoers as an exchange.". 

282 [17:61-62] "And [mention] when We said to the angles, "Prostrate to Adam," and they prostrated, except for Iblls. He said, 
"Should I prostrate to one You created from clay?" [Iblls] said, "Do You see this one whom You have honored above me? If 
You delay me until the Day of Resurrection, I will surely destroy his descendants, except for a few". 

283 [18:54] "And We have certainly diversified in this Qur'an for the people from every [kind of] example; but man has ever been, 
most of anything, [prone to] dispute.". 

284 [17:89] "And We have certainly diversified for the people in this Qur'an from every [kind] of example, but most of the people 
refused [anything] except disbelief. 

285 [18:109-110] "Say, "If the sea were ink for [writing] the words of my Lord, the sea would be exhausted before the words of 
my Lord were exhausted, even if We brought the like of it as a supplement." Say, "I am only a man like you, to whom has been 
revealed that your god is one God. So whoever would hope for the meeting with his Lord - let him do righteous work and not 
associate in the worship of his Lord anyone". 

286 [17:110-111] "Say, "Call upon Allah or call upon the Most Merciful. Whichever [name] you call - to Him belong the best 
names." And do not recite [too] loudly in your prayer or [too] quietly but seek between that an [intermediate] way. And say. 
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In the ending of each Surah, there is a powerful message and admonition given to the target audience. In 
Surah Isra, the Jews are admonished regarding the beautiful names and attributes of Allah^^ to clear up the 
negative connotations they had regarding His attributes. Furthermore, they are told to increase His 
remembrance and praise. In Surah Kahf, the last ayah discusses that the words of Allah^^^ can never be 

exhausted. Here, a subtle but profound parallel is made with Jesus, who was a [^^], or a word of Allah. 

This is the main problematic viewpoint of Christians who have elevated Jesus to the level of God. This is 
discussed further in the next section. 


Example # 16 : Coherence between Surahs - Nazm of Surahs Fil to Nas^*^' 


FTl 


FuIftlliTisnt of IbrQhifTi 's First Suppliccttion i 

These last Surahs have a connection between Ibrahlm,,.:j> ^, Muhammad^, and the Quraish. 
The fulfillment of the First Du"a of Ibrahim.,^ ^ came in the preservation of Makkah from 
the Army of the Elephant. 


Quraish 


4 . . .ol^^liJl "j^ Alii °i3j°Jj l-j^ J*^'*' '-r'J ^^"J-l ^ 
Fulfillment of Ibrahim 's Second Supplication: 

The Quraish, by being custodians of the Ka'bah enjoyed fruits and other blessings from 
their caravans that enjoyed safety and freedom in the harsh Arab peninsula. 


Ma'un 


Reproach to the Quraish, custodians of al-Ka'bah, the house that Ibrahim,,^ ^ built. The 
Quraish were admonished for belying the Religion (and that preached by Ibrahim.,.- ^ ), 
and being stingy despite Allah's blessings on them mentioned from Surahs FTl and 
Quraish. 


Kawthar 


Exhortation of the Prophet g to pray and sacrifice [like IbrahTm^"'). 


Kafirun 


Declaration of War to the open disbelievers; the time for negotiations is over. 


Nasr 


Guarantee of Victory (Conquest of Makkah, the city that IbrahTm.,.1.^ founded). 


Lahab 


Another major sign of Victory (humiliating death of Islam's arch enemy, Abu Lahab). 


Ikhlas 


Victory depends upon TawhTd (Sincerity upon AUah^.^, ) 


Falaq 


External Protection of TawhTd (Key to Victory and Success) 


Nas 


Internal Protection of TawhTd (Key to Victory and Success) 



"Praise to Allah, who has not taken a son and has had no partner in [His] dominion and has no [need of a] protector out of 
weakness; and glorify Him with [great] glorification". 

Divine Speech Seminar, Bayyinah Institute, Ustadh Nouman Ali Khan. 

(2:126] "And [mention] when Ibrahim said, "My Lord, make this a secure city and provide its people with fruits - whoever of 
them believes in Allah and the Last Day." [Allah] said. "And whoever disbelieves - 1 will grant him enjoyment for a little. 
289 (37:107-108] "And We ransomed him with a great sacrifice. And We left for him [favorable mention] among later generations". 
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G. Gems of Logic and Admonition in the Our'an [5^i j jisli] 

Another aspect of the Qur'an, which is unique, is its profound social wisdom and logic. The Qur'an 
penetrates false logic and reasoning by the clearest and most concise examples. Thus, it is truly also an 
intellectual miracle. Not only does it soften the hearts, but it also shakes the minds. And, in this way, by 
affecting the hearts minds, the Guidance of Allah^^ is able to effective cause a person to change their life in 
all realms. The ultimate goal for all these I'jaz is for the human being to become guided to the highest truth, 
and submit fully to it. Those who shun this, then they indeed have did injustice upon themselves and have 
belied the truth. 

An example of the perfect admonition of the Qur'an is in its "Opening", the Fatihah. After beginning with 
the praise of AUah^j,, then it describes several of His Divine attributes [oiivall tLr'Vl]. His quality of Mercy is 

balanced with His Justice through 4ji^'^ (y. S^'y^. Then, this transitions to the ultimate attestation of 

Tawhid, which is to worship Him obediently and supplicate to Him alone. There are two major ways in 
which man is away from Tawhid, worshiping others besides Allah^^ and/or supplicating to others. This 
ayah tackles the problem of Shirk completely from both aspects. This is similar to how the false notion of 
attributing children to Allah^^ is addressed by Surah Ikhlas: 4 IOjj^ liL' The ayah mentions that "He^g, 

was not begotten" to reject the other extreme false notion as well. In this way, the Qur'an breaks down 
these false notions from one end of the spectrum to the other. 

The Qur'an encourages people to contemplate and to rid themselves of faulty thinking and reasoning. It 
exposes several of the main fallacies and modes of false reasoning and arguments that keep people from 
the truth. These are laid bare. For example, for those who attribute a son to Allah^g,, He says in Ale- 
Imran:^''°4 j ^ ^ 4J Jli ^ O ^ST JlS 'xs- ''^^ jl \, and then in SQrah Kahf states:^'^ 

olllS' lijj jl Jls lei] oQSCi iSllu ')>S\ jlS' ^ JS |.. First, Jesus,,j4. is being compared to the 

creation of Adam,-,j ^, and a command of AUah^^,. Then in Surah Kahf, AUah^^, discusses how His words can 
never be exhausted, and indirectly is the implication that Jesus is a "word of AUahg,^". 



™ (3:59] "Indeed, the example of Jesus to Allah is like that of Adam. He created Him from dust; then He said to him, "Be," and he 
was." 

(18:109] "Say,"If the sea were ink for [writing] the words of my Lord, the sea would be exhausted before the words of my Lord 
were exhausted, even if We broughtthe like of it as a supplement." 
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Another beautiful example of how the Qur'an uses rational thought to break false logic is in the 
conversations of Ibrahlm.,j ^ with his people. First, in Surah An'am, he takes a passive role and shows that 
worship of the created stars and celestial bodies is shortsighted. He pretends to take on the role of a 
Mushrik to show that all created things are limited, switching from worshiping the stars, then to the moon, 
and then to the sun. After this, he finally resigns himself to AUah^^^ saying: 

In Surah Anbiya', he provokes a conversation with his people after he destroyed all the idols in the 
temple except one saying: j^iUj I J^^ jl ^ \X» ilii Jj Jli )>.^'^ This drastic method was taken by 

Ibrahim after other methods did not have any effect on them. His people had become blinded by false 
reasoning and traditions. By doing this action, he was able to drive home the point, that the idols could not 
even utter a single word in defense of themselves. In fact, when his people had to acknowledge this truth, 
they instead belied it, and took to violence to continue their errant ways^""*. With respect to the 
conversations of Ibrahim, we see the use of rhetoric or contextually, not lies^''^ His status is higher 

than a SiddTq, or one who is exceptionally truthful. We also see another conversation of IbrahTm.,uw.. when 
he is involved in a debate with a king who considers himself as a god^'^^ Here Ibrahim drives his argument 
of something the king had power of (by the will of AUahJ to something that the king has no control of. It 
was a simple, but profound example of breaking apart false logic and reasoning. 

Another example of the Qur'an's supreme ways of admonition is in addressing the attitude of man when 
provision is given or restricted. One extreme attitude is obedience during times of ease while being 
disobedient when provision is curtailed: 

^ jjlil J jils "Wjj jJ2i alli°T L« lil Clj Q ^.J J 'Ujijj ^ '^1 jl^Ul UU ^^'^ 

Then Allahyg elsewhere mentions the opposite extreme: 



(6:78] "...But when it set, he said, "Oh my people, indeed I am free from what you associate with Allah.." 
253 (21:63] "He said, "Rather, this - the largest of them - did it, so ask them, if they should [be able to] speak". 
2'* (21:68] <^ jilfii jl ^iC^JJ I j^i} ;j5> ijjii ^"They said, "Burn him and support your gods - if you are to act." 
2'5 (16:121] "Indeed, Ibrahim was a [comprehensive] leader, devoutly obedient to Allah, inchning toward truth, and he was not 
of those who associate others with Allah." ^isf iJi k '^i '^1 

296 (2:258] "Have you not considered the one who argued with Ibrahim about his Lord [merely] because Allah had given him 
kingship? When Ibrahim said, "My Lord is the one who gives hfe and causes death," he said, "I give life and cause death." 
Ibrahim said, "Indeed, Allah brings up the sun from the east, so bring it up from the west." So the disbeliever was overwhelmed 
[by astonishment], and Allah does not guide the wrongdoing people." 

297 (89:14-15] "Andasforman.whenhis Lord tries him and [thus] is generous to him and favors him, he says, "MyLord has 
honored me. But when He tries him and restricts his provision, he says, "MyLord has humiliated me"." 
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The Qur'an tackles this faulty logic from both ends, and highlights two extreme attitudes: one who will 
worship AUahy^ is good times only (lacking patience), and another who will only worship Him in difficult 
times [being thankless). 

In regards to some issues, there is very little is mentioned in the Qur'an. For example, with regards to 
parents, one may ask, "Why is there no explicit prohibition on ill-treatment of parents?". The response to 
this would be simple. It does not need to be mentioned since that will be redundant, as it is mentioned: 

.4 114^ Jij '^'Ji^ Lfj ll^i ^ llills' °j\ lliii-l ISIup 2)^- ^l---*^^' 

That what is mentioned in the above ayah is enough, in and of itself. Furthermore regarding the atheist, 
why are there no specific ayahs rebutting this "religion". The Qur'an states the following: 

These ayahs are enough to cancel atheism as a rational argument. In fact, no other ayah needs to be used 
since Atheism is in itself illogical. This is also the case since it is in the "Fitrah" or human nature to believe 
in God. These examples that have been mentioned are just a few of the numerous timeless examples of the 
Qur'an regarding this specific topic. Indeed, this Book is the ultimate guidance, and its guidance is 
multifaceted, encompassing all angles. It purifies our minds away from false logic and reasoning and 
directs it towards the clear truth. 

The Qur'an also encourages man to strive towards his own success. This encouragement is done with 
extreme wisdom and logic. In Surah Hajj, AUah^^. says: 

^ ... O ^\^'\ ^ s-lJ^-^ I y ^-^^ l-W^ J y^'}'^ ^ L5?J a? uv?4~^''' (^^^ 
Here, He^^ obliges the Muslims to struggle in His path, then mentions to Him the favor of being selected for 
this great task. He^g then mentions that there is no difficulty placed in the religion. To further encourage 
the believers, there is mention of IbrahTm,,_. ^, who went through so much sacrifice for his Rabb. This 



™ (41:51] "And when We bestow favor upon man, he turns away and distances himself; but when evil touches him, then he is full 
of extensive supplication." 

299 (17:24] "... Whether one or both of them reach old age [while] with you, say not to them [so much as], "uff," and do not repel 
them but speak to them a noble word. (23]." 

3°° (52:35-37] "Or were they created by nothing, or were they the creators [of themselves]? Or did they create the heavens and the 
earth? Rather, they are not certain. Or have they the depositories [containing the provision] of your Lord? Orare they the 
controllers [of them]?" 

3°! (22:77] "And strive for Allah with the striving due to Him. He has chosen you and has not placed upon you in the religion any 
difficulty. [It is] the religion of your Father, Ibrahim. Allah named you "Muslims" before and in this [revelation] that the Messenger 
may be a witness over you and you may be witnesses over the people..." 
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further encourages the behever since the struggle of a believer cannot be compared to the sacrifices that 
were perfected by IbrahTm,,cj ^. There is a step wise progression, from commanding then encouraging, 
because the human being is weak. Man would often try to shun any hard work, and would prefer an easy 
way out. Lastly, the believers are admonished that the Messenger of Allah g is a witness over them, which 
is then tempered with the status of being witnesses over Mankind. Here, the believers are placed in a 
position of authority and rank which is tempered with responsibility. In this way, the Qur'an makes 
injunctions and admonishments in a way which tempers the weakness of the human being. Another 
similar example is in the obligation of Fasting: 

4 0 ^ ^ j.jJt \:s f \ p\ j.jJt oil i; ^^"^ 

Here, the injunction of Fasting is following by mentioning that this command is not a new one, then 
followed by exemptions to fasting. Another similar example can be taken with the injunction on Fighting: 

O ^ "J^ ji} \iJ^ I ji^" jl 't_5^J ^ »^ jij J^°' S-^*^"^ 

Here, AUah^^ immediately follows this injunction by stating that it is disliked. Here, with the application 
of an injunction, we see encouragement, wisdom, and dispelling qualms and worries. Scholars from Al- 
Azhar University have stated the following: "There is a perfect blend between the two antagonistic powers 
of reason and emotion, intellect, and feeling. In the narrations, arguments, doctrines, laws and moral 
principles, the words have both persuasive teaching and emotive force". They go on further to state the 
following: "The conciseness of expression attains such a striking clarity that the least learned Arabic - 
speaking person can understand the Qur'an without difficulty. At the same time, there is such a profundity, 
flexibility, inspiration and radiance in the Qur'an that it serves as the basis for the principles and rules of 
Islamic sciences and arts for theology and the juridical schools". 



[2:183] "Oh you who have beheved, decreed upon you is fasting as it was decreed upon those before you thatyou may become 
righteous." 

(2:216] "Fighting has been enjoined upon you while it is hateful to you. But perhaps you hate a thing and it is good for you; and 
perhaps you love a thing and it is bad for you. And Allah Knows, while you know not." 
Khalifa, IVI., The Sublime Qur'an and Orientalism, (New York: Longman, 1981], pg. 25. 
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H. Rhyming Schemes and Phonation of the Our'an [OjjI^i j ^^\] 

One of the major aspects of the Qur'an apart from its literary marvel and scope is its beautiful and 
melodious sound. Indeed, the sound of the Qur'an sets the stage for softening the heart, so that the Divine 
Guidance and other admonitions can be fully encompassed and reflected upon. One prominent Orientalist 
Guillaume, states, "It has a rhythm of peculiar beauty and a cadence that charms the ear."^"^ 
Another orientalist Arberry quotes, "Whenever I hear the Koran chanted, it is as though I am listening to 
music; underneath the flowing melody there is sounding all the time the insistent beat of a drum.... It is like 
the beating of my heart. 

It is important to note that the sound of the Qur'an is directly related to the theme and tone of Qur'anic 
discourse. This is another important aspect of I'jaz al-Qur'an. Its sounds embody distinct meanings, 
feelings, and emotions that are connected to its linguistic meaning. It is important to note that in the Arabic 
language, there are several words which are phonetically related to their linguistic meaning. 
Example #17 : Sounds which embody meaning: Words [S/j] 

i Wj 'u^°P ^ 

In this ayah the words [^^jJj] and [ JljJj] phonetically express the action of shaking, which amplifies its 
linguistic meaning. 

Example #18 : Sounds which embody meaning : Words [^r-^ j] 

ii'} o"^' jj-^ Ls? iyj^y- ^-^^ u^^t (t'j-'j^' P }™ 
In these two ayahs of Surah Nas, the words [^ijl-^i] and [Ifj^'jl] phonetically reflects the sound of 
whispering, how fitting! In fact the act of whispering ^y.] contains more syllables during the actual act 
of "whispering". 

Example #19 : Sounds which embody meaning : Words [ jIp] 

4UI ilii Jli O dii cJlij ^-r'ljjLlt !r^-~^J L5? Ls5^' '^^jGj 



Islam (1990], Alfred Guillaume, Penguin Books. 
The Koran Interpreted, AJ Arberry, Oxford University Press. 1964. 
(99:1] "When the earth is shaken with its [final] earthquake". 
308 (114:4-5] "From the evil of the retreating whisperer. Who whispers [evil] into the breasts of mankind". 
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Here, in this ayah, the word [J^], is translated as "closing the doors", but this is not entirely accurate. It 

refers to locking the doors, and locking them repeatedly. The sound emanating from the Shadda and the 
hard Qaf is the sound reflected from the locking of doors. In fact, the phonetics of the word itself embodies 
locking the doors in haste and with energy by a woman enraged with evil passion. 
Example #20 : Sounds which embody meaning: Ayahs #30-32 from Surah Haqqah 

<^ ^rv). 9 jSX-U Ipljj j J-'-"-^ ^ 4^^)> * ^i-i^^"^ ^ i"^-} * 

These ayahs from Surah Haqqah are perhaps some of the most emotionally charged and heart moving of 
those in the Qur'an. The language and tone is of a very graphic nature, and evokes the feeling of doom that 
the disbeliever will face on the final day. However, one addition unique thing with this ayah, is its rhythm 
and its change in pitch and rhyme at certain points. For example you will hear the same rhyme at the 
following highlighted words in the Surah: 

4rY~i> 9 jS\JL*Li Lpiji j l-^ji SJLJL- ^ ^ •^r\\ i ji-^ ^t-^p'^^^^ jvJ fl jiits «j jj>- 

These words all have something to do with taking hold or punishing the disbeliever. Another amazing 
thing here is phonetics of the word [JLJ^], which resonates the sound of chains that the disbeliever is being 

shackled with. 

Example #21 : Surahs which change narrative 

The Surahs in the Qur'an along with their beautiful melody also resonate a background rhythm. Often 
this rhythm is in synchrony with the narrative. When the narrative changes, or there is a shift of tone or 
topic, or there is a climax, the rhythm often changes. For example in Surah Rahman, the background 
rhythm stays constant and does not change. This is contrasted with Surah Maryam (Example #23), where 
the rhythm stays constant until ayahs that represent its climax, then reverts to its original rhythm. A 
similar scenario occurs for Surah Buruj. Here, in the background rhythm is "Qalqalah", a sound resonated 
from "hard" Arabic letters. The end of this sound signals the end of the Surah but ends with a grand ending. 
Please see the following two examples where the transitions in Surahs Buruj and Maryam are marked by 
the ayahs that are highlighted. 



301 [12:23] "And she, in whose house he was, soughtto seduce him. Sheclosed thedoors and said, "Come, you." He said, "[I seek] 
the refuge of Allah...". 

31° (69:30-32] "[Allah will say], "Seize him and shackle him. Then into Hellfire burn him. Then into a chain whose length is seventy 
cubits insert him.". 
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Example #22: Shifting Rhyme between Narratives and Climax - Surah Buruj 

: jQIW Q?^" "cJc^ oUJCaJi I jLj^j I 2;jiJi 01 ^^ L'lJp L-iJp 

jji^T 4^ t). <^^r)> t^::^! •^l^^ y)> -ij;;^ iijj ^j^ij jl 4^ j^^^ jjiJt 



Example #23: Shifting Rhyme between Narratives and Climax - Surah Maryam 

dl^"! Cols' C«j I ii jjl jlS' C« j jjli Ij 4yv¥ Ij y l4~i Ij ' jJl^ - 4LJ>J jS aj cJli 

^r.). ill ^y^j LjI^T ^Lfl aIII jIp ^^I Jli ^y^). ll^ j4^T ^ jlS' ^ jU^^ CjuS' IjJli aIJI cjjlits ^ya). Qtj' 

jy^^j ^-^---l <|vvi. ji-:^^ ^jJ ^^^^ 'jj^ ('-^ tlr? H-'^i^^' oiii^-li^rii. jr^J:^^ Jsl IJ^ 
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I. Graphic Imagery in the Our'an l jiJi jjj-^t] 

Among the unique aspects of the Qur'an is the very vivid and picturesque imagery that is presents. It is 
almost as if a scene is painted before us. Often these scenic images that are projected are accompanied 
with the synchrony of sound (hke a symphony) to ampHfy the experience. So much of the style and 
dynamic of the Qur'an are targeted at reviving the dead or hardened heart. We have already mentioned 
that the Qur'an is unique in its ability to move and soften the heart. So often, the truth does not penetrate a 
heart that is stubborn and rigid. As Allah^^ says: 

The TafsTr of Syed Qutb, "Fi Zilal al-Qur'an" emphasizes this dynamic aspect of the Qur'an". It highlights 
this graphic imagery that the Qur'an presents to capture our attention similar to how cinema affects us. For 
example, in the TafsTr of Surah Adiyat, he states the following: 

"This Surah is presented in rapid and violent strokes. The text moves swiftly from one scene to 
another. As we come to the last verse, everything — the verbal expressions, connotations, subject 
matter and rhythm — settle down in a manner similar to that of a courser reaching the finishing 
line. The Surah starts with a scene of war steeds running, snorting, striking sparks of fire with their 
hoofs, launching a raid at dawn and blazing a trail of dust, cleaving suddenly into the center of the 
enemies' camp, taking them by surprise and striking terror and fear in their hearts. Then follows a 
picture of the human soul: a scene of ingratitude, ignobleness, greed and extreme miserliness. 
Immediately after that there is a description of graves laid open and their contents scattered, and 
the secrets of hearts poured out. Finally the trail of dust, ingratitude and miserliness, the contents of 
graves and dragged out secrets all come to the same terminus. They come to God and settle down: 
"On that day their Lord [will show that He] is fully aware of them ?" The rhythm of the Surah is robust 
and thunderous, and thus fits well with the dusty and clamorous atmosphere generated by the 
upturned graves and the secrets violently pulled out of people's breasts. These characteristics of the 
rhythm are also appropriate to the picture of ingratitude, thanklessness and extreme miserliness. 
The framework for this picture is provided by a dusty and tumultuous stampede of horses racing 
and thundering. Thus the frame and the picture are in perfect harmony with each other. 
Indeed, the imagery presented in the Qur'an is profound and dynamic. The imagery varies, yet is in 
perfect synchrony and harmony with the underlying theme of its respective ayahs. There is so much more 



311 [2:74] "Then your hearts became hardened after that, being like stones or evenharder ". 

312 In the Shade of the Qur'an - Fi Zilal al-Qur'an, Volume XVlll, pg. 227, Syed Qutb. Translated by Adil Salahi. 
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that can be stated regarding this unique aspect of the Qur'an. Again we repeatedly see how the Qur'an is so 
multifaceted in its wisdom and admonitions. In Surah Isra, AUahjg, says: 

]. Scientific Miracles 

As we have already seen that there are several and diverse I'jaz of the Qur'an. One important aspect 
apart from its language is its uniqueness from a scientific basis. Yet, it is still the precise language of Arabic 
that details these miracles and phenomena of science. In Surah Fussilat, Allah^j, says: 

"We will show them Our ayahs in the horizons and within themselves until it becomes apparent to them 
that it (Qur'an) is the truth". Here the [^] specifies the future tense. It has only been very recent that 

several scientific phenomena that have been discovered that had already been mentioned in the Qur'an 
1400 years ago when science was in its infancy. There have been many different books written on this 
topic. In our discussion here, we have to limit ourselves to highlight a few key points. One important thing 
to note is that these phenomena are described with unique precision and depth. There is no vagueness 
involved, i.e. it is clear. Thus, the scientific miracles are an off-shoot of the miraculous language of the 
Qur'an itself. 

Allahjj, in Surah A'laq, the first revealed ayah mentions that we were created from a clot [jJ-*"]. Let us 
focus on the linguistic meaning of [ jii] and compare it with current scientific findings: 

4 jIp ^ jCjLJl ji^ Q jl^ cjiJi iLj 1*1- b tyt 

Its linguistic meaning is the following: (a] something attached, something hanging or suspended; to be 
stuck; and also a leech. We see that there is not a bit of discrepancy between this description and that of 
the initial human embryo. In fact, perhaps the most interesting of these definitions comes from the 
embryo's description as a "leech" "^ Not only is the embryo physically like a leech, but also functionally. 



[17:89] "And We have certainly diversified for the people in this Qur'an from every [kind] of example, but most of the people 
refused [anything] except disbelief..". 

31* (41:53] "We will show them Our signs in the horizons and within themselves until it becomes clear to them that it is the truth. 
But is it not sufficient concerning your Lord that He is, over all things, a Witness?". 

315 (96:1-2] "Recite in the name of your Lord who created. Created man from a chnging substance?". 

316 Human Development as Described in the Qur'an and Sunnah: Correlation with Modern Embryology, AA Zindani et al.. 
Islamic Academy for Scientific Research (1994] 
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The human embryo literally embeds itself into the uterus and extracts blood like a leech! There are several 
other scientific miracles within ourselves that the Qur'an also precisely describes. Let us now shift to look 
at miracles from the horizon. 

This ayah from Surah Yunus describes the light of the Sun with one word, and uses another word for the 
light of the moon. The word [s^l^] according to Lane's Lexicon is defined as a light that subsists by itself like 

that of fire^^**. It additionally has the meaning of the following: to glow, radiate, and to illumine. The word 
[jy] as per Lane's Lexicon means a light which subsists by something else, or accidental light. It also 

originates from [X^], and is less intense. This subtle difference is implicated by these two words being 

used for the sun and the moon. We know that whatever light the moon has emanates from the sun. 
Another ayah which exemplifies a scientific marvel is in Surah HadTd: 

4 JiJ^ Is J* "'^'^ ^[ ■■■■■■■■■ ^4*^^ ^^Jj *^rv^ tr^, IbwbjT LlJjjlj...^^" 

Here, Allah^^, mentions that "We sent down Iron, in it are great power and benefits for people...". The word 
[Jjj'] means to send down. Please note that this verb was used and not [j^], "to create". We see from this 

that iron came to us from the sky. Let us look at what Wikipedia states about Iron: 

"...Iron and Nickel require a supernova for their formation... Iron is created by extremely large, 
extremely hot (over 2.5 billion Kelvin) stars through the silicon burning process. It is the heaviest 
stable element to be produced in this manner.... Iron is the most abundant element in the core of 
red giants, and is the most abundant metal in iron meteorites. ..".^^° 
We see from this that Iron is indeed made by extraordinary energy and heat, and it is the most abundant 
element in meteors, the celestial bodies that have repeated impacted the earth (were sent down). Here 
again, we see the extreme precision of the Qur'an. It mentions its great power and its being sent down, not 



(10:5] "It is He who made the sun a shining hght and the moon a derived hght and determined for it phases - that you may know 
the number of years and account [of time]. Allah has not created this except in truth. He details the signs for a people who know". 

318 Lane's Lexicon: Vol. 5, page 94 (of 504] and Vol 8, page 119 (of 234]. Entries of [.,^] and [j^]. 

319 (57:25] ".And We sentdown iron, wherein is great military mightand benefits for the people, and so thatAllah may make 
evidentthose who support Him andHis messengers unseen. Indeed, Allah is Powerful and Exalted in Might.". 

Wikipedia on topics of "Iron". http://en.wikipedia.org/wiki/Iron. 
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being indigenous to the Earth. The original source of the Earth's Iron is from meteors which carry Iron, 
since the Earth's formation was not capable of that much energy, and Allah^g, knows best. 

K. Historical Predictions [^^jUi 

Another aspect of the Qur'an is its predictions. The most famous of these is perhaps is the predication of 
the victory of the Romans^^\ We also have the mention of the preservation of the body of Pharaoh^^^ which 
is preserved in a museum in Cairo. However, the greatest of these predications is mentioned in the 
following ayah: 

In 1933, the Institute for Qur'anic Research [University of Munich] collected 42,000 copies of the Qur'an 
through several decades of research, and published a report stating their results. Dr. Hameedullah, who 
states the following regarding this report before the Institute was destroyed in World War II: 

"...the results of the examination conducted until then (1933), suggested that while some mistakes 
of calligraphy has been detected in the manuscripts, not a single discrepancy in the text has been 
discovered. ..Should there be a difference in narration (Isnad), it will be found in many 
manuscripts".^^^ 

This is just one testament to the preservation of the Qur'an all across the globe and throughout all periods 
since its revelation. It is important to note that the meaning of the Qur'an has also been preserved, that 
though the HadTth and Sunnah. The science of HadTth verification (through Isnad, etc.) is another 
important testament to the preservation of the Qur'an. The ascription of incorrect meanings to the Qur'an 
however, has occurred when it was interpreted out of context (i.e. outside the scope of the Sunnah). The 
original meaning of the Qur'an of course remains with us and will remain until near the last day. The 
numerous voluminous works of Tafsirs from the first few including those who studied under the 
companions of the Prophet g and the Salaf are a testament to that. 



321 (30:2-4) 44^> jj^j^ ifM o'j^ji/j^a y-^ }», o 'oiy^ Jir}, 0^ ^ ^ ^ >jCf JX J ^y} ^ >"The 

Byzantines have been defeated. In the nearest land. But they, after their defeat, will overcome. Within three to nine years. To 

Allah belongs the command before and after. And that day the believers will rejoice." 

(10:90-92] "And We took the Children of Israel across the sea, and Pharaoh and his soldiers pursued them in tyranny and 
enmity until, when drowning overtook him, he said, "I believe that there is no deity except that in whom the Children of Isra el 
believe, and I am of the IVluslims." Now? And you had disobeyed before and were of the corrupters? So today We will save you 
in body that you may be to those who succeed you a sign. And indeed, many among the people, of Our signs, are heedless". 

"The Identification Of Pharaoh During The Time Of Musa", SaifuUah et al.. Islamic Awareness (2008). Name of Pharaoh is 
Ramses II. 

(15:9) "Indeed, it is We who sent down the Qur'an and indeed. We will be its guardian". 
The Emergence of Islam, IVIohammad Hameedullah, pg. 28. 
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In conclusion, we have covered several aspects of the inimitability of the Qur'an. However, this was only 
a brief glimpse into this topic of Pjaz al-Qur'an. Even before looking into its literary marvel, its basic 
message alone is so powerful and deep. Yet, it can be understood by mankind of all walks of life, 
backgrounds, languages, and cultures. This is the even the case when the message of the Qur'an through 
simple translation. Delving deeper into its meaning from classical and/or contemporary Tafsirs further 
adds profundity at many different levels. Altogether, the Qur'an is unique in so many different ways and is 
without doubt the lofty words of AUah^,^. Realization of this should cause us only to strengthen our 
relationship with the Qur'an as much as possible. This, in addition to our hearts and minds being inspired 
by its Majestic Words, and our limbs acting upon its Guidance and Admonition. 
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Concluding Remarks 



Alhamdulillah, we have reached our endpoint. From the First Volume until the end of this Second 
Volume, the essential principles of Qur'anic Arabic have been thoroughly covered and more. Furthermore, 
we have reviewed the essentials of Sarf along with a brief synopsis of Balagha. Numerous examples from 
the Qur'an have been used to teach these principles. Numerous practice questions, high yield vocabulary 
words, and a Methodology to Analyze Qur'anic ayahs should have reinforced this learning. By now the 
student's knowledge and appreciation of the Qur'an should have increased greatly. 

At this stage, it is essential that the journey into the Qur'an continue and move forward. The ultimate 
goal of this Two-Volume series was to provide the student with the tools to stay afloat and steer in the 
ocean of the Qur'an. That goal should have already been accomplished halfway through this Second 
Volume Insha Allah. 

It is highly recommended to seek higher knowledge in the field of Arabic studies and take courses in 
TafsTr, Conversational Arabic, Balagha, HadTth, etc. Listening to the Qur'an regularly is also very important 
as it helps the student to develop skills of language that reading alone will not do. Listening is also the 
vehicle for the Qur'an to connect with the mind and heart. Advancing skills of conversational Arabic and 
reading Arabic literature (without Tashkil) will aid the student in accessing the plethora of knowledge 
available regarding Islamic studies. We have given some recommendations below to continue this path to 
learning. Since, there are so many resources available, it is important to keep a methodical approach while 
retaining a Qur'anic focus to enable maximal benefit. 

Directions for Future Arabic Study 

1. Qur'anic Study and Tafsir 

a) Practice Grammatically Analyzing the Qur'an from Surah Baqarah onwards using the 4-Step 
Method. 

o Use SahTh International translation as a standard reference check. 

o Use Qur'anic corpus website and/or the textbook [o }.\ ^\ ^.jI^^ J^^l v-' y^"^'] for checking 
I'rab and Analysis. The textbook is available for download at website: 
http: //www.waqfeya.com, and is very much an indispensable tool. 

o Alternatively, you can practice a "rapid translation" of the Qur'an once you have mastered 
the methodology 

b) Studying a Classical TafsTr [TafsTr Ibn KathTr, Fath al-QadTr -Imam Ash-Shawkani (Arabic), etc.). 

c) TafsTr/Podcast Series by Bayyinah Institute from website: www.bayyinah.com. Thisseriesof 
lectures have a focus on grammar and are great source of benefit for the student. 
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d) Bayyinah TV also offers excellent video lectures on Qur'anic Arabic and Tafsir available at a nominal 
cost. Website: www.bayyinah.tv. 

2. Qur'anic and Arabic Vocabulary 

a) "Easy Dictionary of the Qur'an" from website: http://emuslim.com/Quran/ 

b) Arabic Almanac for access to Hans Wehr, Lane's Lexicon, and other dictionaries. Free access from 
website: http://ejtaal.net/. 

c) "Verbace" dictionary software. 

d) Conversational/Modern Arabic Vocabulary: Arabic Between Your Hands: Volumes 1-3 

[ii;a;^:4L>ji]. 

3. Conversational/Modern Arabic Study 

a) Reading from Text [O:^' "Qasas An-Nabiyeen" by Sheikh Abul Hasan All Nadwi. 

b) Textbook ft^l i by Sheikh Abul Hasan AIT Nadwi. 

c) Arabic Between Your Hands: Volume One-Three [iljii ^1' ^y^l]. 

d) Audio Arabic : 

o Audio lectures from contemporary /recent Arabic Scholars such as Tariq Suwaidan 
[fLJSlI Muhammad UthaymTn, Ahmed Kobeisy, Mohammad Hassan, etc. from 

websites: <http://audio.islamweb.net/audio> or< http://www.islamcvoice.com>. 
o Pray Jumu'ah with "Arabic only" Khutbahs, Attend local Arabic lectures. 

4. Miscellaneous Arabic/Islamic Study 

a) Course in Balagha, Poetry, Conversational Arabic. 

b) HadTth Study: Riyadh as-Saliheen, 40 HadTth of Imam Nawawi, etc. 

c) An ocean of knowledge on the Islamic sciences are available in Arabic both in print and online. 
Start with the most important (Qur'an, HadTth) and move peripherally as per your time and ability. 

Indeed, this Qur'an is a miracle in so many different ways. Realization of this should without question 
increase our effort and desire to learn the language of the Qur'an, memorize its grand words, and 
implement its Guidance and Wisdom. The Ummah needs to reconnect with the Qur'an in the most direct 
and effective manner. Learning its Arabic language is indeed the most important key to access the 
treasures of the Qur'an and experience it. This step cannot be replaced or devalued, especially because 
most who recite it do not understand it, and are oblivious of its meaning and guidance. What a 
predicament this is since this the condition of most who recite the Qur'an the most! We hope that this Two- 
Volume Series be a stepping stone for one to experience these lofty words of Allah^ and be guided 

ultimately to the highest of places. 




252 



Review Questions for Essentials of Qur'anic Arabic 



Instructions: Questions from each lesson should be attempted after a thorough study of the lessons. The 
questions should be done without looking at any of the lessons from the text or any Qur'anic translation. 
This will benefit the student by recognizing areas of deficiency or weakness. Exercises should be checked 
with the Answers provided (on pg. 275 onwards) only after completion of all Lesson questions. Please 
note that the student may have to refer to a dictionary (Hans Wehr) or our recommended Qur'anic 
vocabulary list in some cases. However, looking at translations is to be avoided. 

Lesson 1 Review Questio 

A. True/False: 

1. Sarf focuses on the conjugation and derivation of words that deviate from standard grammar rules due 
to irregularities in their morphology. It has no impact on Grammar or I'rab. 

2. Hamza is not a weak letter like the vowel letters j]. 

3. The root letters for the verb [!•] is ^. 

4. The Verb family VIII form of [v-S^] is [vS^!,]. 

5. The only vowel that can be present on the letter Alif [I] is a Dammah. 

B. Fill in the Blanks: 

6. The conjugation of the verb [ii-l] in the l^t person state in [i^Li-l] is: . 

7. The Passive form of the verb [lib] where its present tense is o j is . 

8. The [j^] for the verb [J\] is . 

9. The noun [L^L«] is in the I'rab of Nasb; its Raf and Jarr is the same and is . 

10. The conjugation for the verb [^] in the higher Verb Family VIII form is . 

Practice from the Our'an: Translate the following withoutlookingatthe translation 

11. 4. . .Ul^ ^yOl J JpU. Ji A^ydi^ d}^;j Jli..^ [2:30] 

12. "j^'J^ ^s^r'^-°r^ ..^[2:61] 

13. 0^ jjS'I of aLI i y^f Jli ...^ [2:67] 
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14. 4. . .^.aJL j 'cj.^^^ S^^f [2:79] 

15. 4...Qi^ Ji^f "Uo l^'li ilJl J3:I i:^ ly^T JJ I'ilj^. [2:91] 

Lesson 2 Review Questions 

A. True/False: 

1. A Verb that has an [^] letter as a 13^] is termed [Jlif]. 

2. Of all the Irregular verbs types, the [jj-H^l] type is most like a [^i verb. 

3. Conjugation of [^LMl] verbs in the Command tense conjugation on [cJl] takes only a single form. 

4. In [Ui^LMl], the Shadda letter breaks into two letters when a non-vowel letter is added to its in 
conjugation. 

5. For [oipUail], its Verbal Noun [j-l^] is on the pattern of [ Jli]. 

B. For each the hig hli ghted words in the following ayahs of the Qur'an. identify the following for 
each : (a) class of word e.g. [J ■^\'\ ,\_^j>r ^ ,[y\ J*i],,etc. 

(b) grammatical role e.g. [^lli- v^] ,[J*i] ,[ia£J.] J y^], etc. and 

(c) I'rab e.g. Raf,Jarr, Nash, or none [^^j. 

6. 4. . .^llijj oi;S ^ I ^ 'iS^jL}V^ '^S^ ^^/^j..} [2:57] 

7. 40i;iiili ljJJi ^Sfl A^fj ^ ^( jS't^...^. [12:41] 

8. 4JlIiiili aJ jJl ^Sft [12:41] 

9. 4A;lt ^ ail jl' ^'311 aLT dU/i), [65:5] 

10. 40 jiw^lIJ ^' IJI} Lil-^ 'Ji^ itL- U'...). [12:11] 

C. Practice from the Qur'an: Translate the following withoutlooMngatthe translation: 

11. 4. . .aI)1 Sjj ^ I j^'S^lj I [2:60] 

12. 4. . . AJib jyJl Jl odikJl ^ [5:16] 

13. 4...>-ljiJl f>- 1-1 JS). [7:33] 
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14. f • -'^ J\ [12:69] 

15. sj^'^t [2:73] 



D. Write the followinginArabicwithcorrectGrammar . 

16. She is in the small house. 

17. Zaid is studying the language of the Qur'an. 

18. The mother of Fatimah has memorized the book. 

19. I am going to the Masjid to pray 

20. The disbelievers will never enter Paradise. 

Lessons Review Questions 

A. True/False: 

1. When verbs of [^1^1] are conjugated in the I'rab of Jazm, the weak letter is deleted but the 
pronunciation of the vowel and word is unchanged (in first person tenses). 

2. The weak letter is always deleted in conjugations of Nasb and Jazm for [Ji»il y^'^]. 

3. The verb category of [J jyiil li^] is really a combination of [^llJl] and [J14I]. 

4. In conjugations of [ J14I] and [^^Sfl], the identity of the weak letter can often be determined by looking 

at the vowel on the letter preceding the weak letter. 

5. It is possible to have verbs composed of a single letter 

B. For each of the highlighted words in the following ayahs, identify the following 



(a) class of word e.g. [J ^i] ,[cj^ ^ ^] J^] ,etc. 



(b) grammatical role (e.g. [iili v^] ,[J*^] ,h J y^] and 



(c) I'rab (Raf , Jarr, Nasb, or none [J^]. 





[31:145] 
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C. Practice from the Qur'an: Translate the following withoutlooking at the translation: 

11. ^jl^j'lit l^ik; ^ j ji^l Ji^..). [13:35] 

12. ^^jijl^'t c^^' U' ^1 01 [5:67] 

13. 4j^yJ^(3 ^yuk; 0^ ...^ [2:150] 

14. ^'Slj ^"bj ^ °c:4f bl} [8:2] 

15. ^jlj^ jjiJ>o ^ ... ^[6:31] 



D. Write the following in Arabic with correct Grammar. 

16. They should be patient. 

17. Oh You who beheve, help your brothers and sisters in the way of AUah^j. 

18. Do not follow the footsteps of IblTs! 

19. Her brother is standing behind you! 

20. The truthful boy of the man is sitting in the masjid today. 

Lesson 4 Review Questions 

A. True/False: 

1. Verbs and derivatives of the four-letter stem are common in Arabic. 

2. The rules for conjugation for both Regular and Irregular Verbs do not change unless there is an issue 
with respect to the verb's morphology. 

3. The four-letter verbs are only [^j^] and do not have higher families. 

4. Idgham refers to the merging of two letters or replacement of one letter, both for desirable phonetics. It 
usually occurs with Verb Family VIII. 

5. The verb [X^j on pattern of Family VIII would be derived as [X3-='l] and not [^'i!,]. 

B. For each the hig hli ghted words in the following ayahs of the Qur'an. identify the following for 
each: (a) Its 3 or 4 letter Rootfrom which it is derived 



(b) Verb Family from which it is derived (I. II. Ill, etc.) 



6. 4- 



(c) I'rab (Raf , Jarr, Nasb, or none [^^j. 
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4 [2:271] 

8. 4 iji^X-i l^^'j Qp ll'j ill llj olTL itl jl it. jUa; [7:126] 

9. 4 ijil^iCs ^ii' jl "cJySs i^iL^I ^ I jjjSti Ji Ijixi i:* b' jpLL-I ^ I jiis} ^'j^il ' 3^^' [3:168] 

10. 4 ...J llj aLi ll'i* ^-^-^1 j j^^'j 'iJ^' ^ ^ ^j^^ ^ jj^ 'Mj ■■■)> [58:8] 

11. 4sjlitJl IjJjf ^JJ b.j 1^ 1^ l^-jf JLii 2ui^l oji' ^3 jbio ^ 2ui^l J^^f [2:269] 

12. 4jC^°lJt3 L" jIaJl aJ Llai" j s^iJ'l s-^lj slitaJl ^lil j aIJI ^ blj sjUtJ Ll Jl^j). 
[24:37] 

13. .(^.y>X^, b*3 C-.U OjOPjf b* 01^. [6:134] 

14. 40iil-^T jUl^l lib. J yli ^:?l^ '^jiyf [28:65] 

15. 49Sai>} U'l:. ^ [104:2] 

C. Write the following in Arabic with correct Grammar. 

16. She was guided because she was from the sincere (people). 

17. The stingy man forgot Allah^, so then Satan misguided him. 

18. When they enter, you leave between this door. 

19. The truthful person is the one who spends his wealth for the pleasure of Allah gj^. 

20. Zaid was not grateful to his Lord, so then he became one of the losers. 



A. True/False: 

1. Verbs like Kana are similar to Nominal sentences and have in their sentences a [l^j and [^]. 

2. The incomplete verbs can be fully conjugated into past tense, as well as present and command tense. 

3. Kana is fully conjugated into all tenses, and is affected by verbal particles as well. 

4. Inna [01] does not act like a verb since it is part of a Nominal Sentence. 

5. The verb [(j^j is a J^i] and is fromthe [j^^l p\\l\C^yS\ jLnil]. 

B. Fill in the blanks: 

6. Name 3 of the Sisters of Kana . 
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7. Name two of the Verbs of Praise and Blame: . 

8. Laisa is not conjugated in these tenses . 

9. The root letters of the most common verb from [^j'^liil J*^l] is . 

10. Name two of the sisters of Inna . 

C. Translate the following using the verbs and words that we have studied in this chapter [e.g. 
Kana, Inna, Kada, and their sisters,Verbs of Praise/Blame]: 

11. You had rejected the truth. 

12. You have been rejecting the truth. 

13. Fast in the month of Ramadan so that you will be from the people of Taqwa. 

14. The man was about to submit (accept Islam) then the life of this world deceived him. 

15. How evil is the place of Hellfire, and how good is the Paradise? 

16. He was a worker in the morning but then became at night a worshipper. 

17. Oh only if he had been from the believers, but now he has just died. 

D. Reading Comprehension 

18-20. Translate this section from Book 1 of "Qasas An-Nabiyeen^^^". 

(, 4jl^ ^llvfS/l jt Ljy«J O^J (.^LvfSU j joi^' ^Ul (J y_ ^\ y\ jlS'j (, jJ}Jl lift (U-l 

For the each of the following ayahs, Identify and do the following: 

(1) Highlight the incomplete verb or [j^llJl] 

(2) the category of the [^lIJI] , 

(3) underline the of the [ j^l^l], If it is not explicit, give the implied [jv-^l], and 

(4) underline twicethe [^] of the [^Ul]. 

21. i..°^<s^X [2:143] 

22. 4 ...^jC^I Ijik; 'j^l il5^' [2:20] 

23. 4 ^ Ji 01 > [82:13] 

24. 4 'J^ji' iLjl' [80:3] 

25. 4 ... dr? ^ ' r^^^ t^^' [2:198] 

26. 4...^' ^ iji jf [2:216] 



Qasas an Nabiyeen, by Syed Abul Hasan All Nadwi. 
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27. <^^^li- I jXL^li ^CJ^I cukj- ^-S^Jt^ -*4^ ' ^jJl «.lJj;^I 1 ^jj jJl J_^j^ 

[5:53] 

28. 'c^' I J jij [13:43] 

Lesson 6 Review Questions 

A. True/False: 

1. The La of categorical negation and the La of Forbidding have [J^j, while the La of simple negation does 
not. 

2. The negation particle [L^j can only acton verbs. 

3. The La of Forbidding is a Harf Nasb and typically causes a single Fathah on nouns. 

4. The Exception Particle [Ul] does play a role in shifting I'rab. 

5. The Exception particle [J^] acts as a Mudaf. 

B. Hig hli ghtthe Particles of Negation and Classify the type. Ifitis ['^], then highlight the La of simple 
negation, Underline once the La of Categorical Negation, and Underline twice the La of prohibition. 

4 OiJUkJl lil ilJ I O ^1 iiiU. ^ ^ ^1 O^Jj [2:145] 

4 ...lUl ^'[2:197] 

8. [y^jlillp jli O [^lib (IIpI aLi O [y^j^^^Ls ol^Lp ollajlll jls's.li- lil I ji«T ^^jjJl Qjl b'^ 

lii J>S^ jf ^iCip ^iii- u'} o I ^ jfT} o ^ j jLj ^ u'} ij o jiiS^i ^_Ji [y ji^y 

4 J^l cjo^j' ji} jkJl J aUI} O ^iC&ljiL O [33:4] 

10. 4 0 jO^li- ^ llu ^'l ^! [36:29] 

C. Translate the following using the particles of Negation thathave been studied. Use the specified 
particle if mentioned. 

11. The devil was not of those who prostrated to Adam. [U] 

12. There is surely no injustice in the religion of Allah^. 

13. Oh women, do not eat the meat of your sisters! 
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14. No one fasted from us except Zaid today. [Ul] 

15. All of us prayed the Fajr prayer except Zaid, he was sick. [Ul] 

16. Those people will never help you because they have not helped me. 

17. Why do you not want to give charity? 

D. Reading Comprehension 

18-20. Translate this section from Book 1 Section \ii )l> "^Lil of "Qasas An-Nabiyeen" 

iill ^j^j cols' liSC&j (, I IjIj' IjJijI c Lj\ ji-l jlS' ^jj^^j ^j^'^f ' o'^' J'^J 

E. Answer the Questions relating to Exceptions. 

21. Most of the exceptions in the Qur'an use statements. 

22. What is the Trab of the highlighted 2 words in the following ayah: 
4 . . . JJ jJl "Js- \}y 1 jlik I- [2:59] 

For the following ayah, (l)Identify the (2) its I'rab (3) if it is Explicit or not, and (4) underline the 

positive once or the negative statement twice. 

23. i ... .'jd 01 'c^l^°l j U... ^. [2:78] 

24. 4 liii 01 p-... -p. [2:83] 

25. 4 0 jLuJl IJI l^j 0«j 6 olIJ olT iGl lli3it J^j^ [2:59] 

Lesson 7 Review Questions 

True/False 

1. Particles can either act on nouns or verbs but not both. 

2. Particle of Redundancy can be identified when there is no overall change in meaning of the sentence by 
its removal. 

3. The particle [01] causes the verb to function like a verbal noun. 

4. The particles [j] and [^] are usually found as either [oii^i] or as [a^Ll^iLI]. 

5. Jazm only occurs on verbs. 

6. The Lam of TawkTd causes a change in I'rab and can act on Nouns, Verbs, and Particles. 

7. [U] at the beginning of a sentence can act as a particle of negation, interrogation, condition, and a 
relative pronoun. 
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8. The letters [^f] and [L«] have at least 4 or more functions. 
Fill in the Blanks. 

9. Name three of the Harf Nasb that act on verbs . 

10. Name three Connecting Nouns. . 

11. Namefour Harf Jazm . 

12. Name two independent functions that particles [j] and [13] can have. . 

13. Name three particles that can act as a Conditional Particle . 

14. Name one particle of Response Particle [^W^l ^ >>-] and one Rebuttal Particle . 

15-20.Translate the followingsentences using the appropriate particles. 

15. Those who do Shirk will never be forgiven until they repent to AUah^^.. 

16. Zaid came to the market with AIT. [use j]. 

17. They think that they are doing good deeds, but, they will be from the losers on the day of Judgement. 

18. When you fast sincerely, then you will be from the people of Taqwa. 

19. Your Lord created the heavens and earth without any defect, then why are you Indeed so ungrateful? 

20. People are sleeping, and when they die, they will wake up. 



21-27. For each of the highlighted words. Identify (1) the exact type of particle, and (2) 
its basic meaning, and whether it has [ J^] . 








2 
1 


4 J^yij S/^J Cx^. Q J^"^ Ijllpl diliP SJ } [3:3] 








2 
2 


i ij^^'^J i\j°Ji'\ SyVj AjOj llJ lijU^ jkJb LjIi^JI dilip Jjl } [2:165] 








2 
3 


^ dji Jj O jj^i ^yj Q ^'A^ ' } [36:19] 








2 
4 


4 0 jlfl^ ^ lil* sVG ^1 '^l > [36:29] 








2 
5 


[22:28] 








2 
6 


^...l^jlip ^ oii^ Uj 1 y U (.-^ jll ^ Ijyi^ ^ [35:36] 








2 
7 


4 ...(Jj^l ^IjJl il)^ 1 J^Ji^'j Cf? ' J^' > [2:197] 









28-30. Reading Practice. In the following passage from [Oi-^' 1^^] titled [a~=^^ b jj] without Tashkil, 
apply the proper Tashkll/vowels on all the words in the passage. 

C LS'i I— i>~-JJ jlS'j jl^J C 1:>-I Jb-I aJ jlS'j t 1 yj^^ IjJj I— il—'ji jl^ 

(^,,$'1 Jjst.^ ^-j^ ^Jj^' ^1 [g' L«j ! Iji^S' jyo^l i_J^jj t aJ w^jtt.^ j.<i>jiJlj ^j*^<i^>iJl L$ljj 

Ajjl Jj A-^jjSsjJl IjJjJI aJ C i_Jjij«J A^l Jj Ol-^jJ ' *j y>^'^ ^ ^j..^oJxS\ ^ 
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JT vi-Ly^ "^Ij ' (^'^! •^-^ 'kill -^J (jL>tl-l iijbr dill 1^1 ai J 

OlL^I L-otij >Ji:i'j (.OllalUl Oi^S' ^ jXJ jlS'j (, ^Gl ^'Lis ^ yj jlS'} (, I j^-S' U^Ji ^ j^. J 

Lessons Review Questions 

A. True/False 

1. The Followers Ji\] canbe either Raf , Nasb, or Jarr. 

2. The and [J^ are Nasb always. 

3. The [oL. is some instances are not Nasb. 

4. For a noun to be a Clarifier, it has to be at the end of a complete sentence as an indefinite verbal 
noun. 

5. For a noun to be a Hal or a [iJ J j^],it needs to be a verbal noun [jX^] at the end of a complete 
sentence. 

6. For a noun to be a Hal or a [jliai J y^],it needs to be an definite noun at the end of a sentence. 

7. A Hal can be present as a Jarr Construction or a Sentence. 

8. A Hal can be thought of as a describer which describes something definite doing an action. 

9. A Clarifier is not an attribute and is used to add some information about something in sentence that 
is vague or ambiguous. 

10. The [^j^] are also considered [J y^]. 

B. Translate the following ayah, or sections of an ayah. The [Ob ^Ula] of interest is highlighted. 

11. 4 o^l jJi- JP Ijt^l ^ ^liT ^C^l j ji*W...)> [2:19] 

12. aIL^ O iJlU-l aJoJIjj jllJlJl lllt^}}). [46:15] 

13. 4 •••'S^ jjiUJAJC^} [46:15] 

14. 4 l^lTj °^ I ^llJl >i- Til [46:6] 

15. 4 ll*i ^'j^' ^'ic y^^J)- [70:5-6] 

C. Translate the following sentences using the appropriate Nasb Case Noun [Ob 

16. The woman refused the truth and belied it, out of her arrogance. 

17. The stingy think they are better than the generous in terms of wealth. 

18. The ruler should not judge while he is angry. 

19. When Zaid forgot his prayer, then he became extremely sad. 

20. The righteous man used to give his charity secretly. 



262 



D. Identifying the [oL; ^vzl^j. lneach of the following ayahs, identify the specific [oL. ^^UI^] highlighted. 

21. 7/ jij Jliil J-Cli^ [2:116] 

22. 40i*^^ u-^lj aSC^UIJIj aLi iuJjf jUr ^} lyCj I ;jijJl Ol [2:161] 

23. 4 .Xj^ dLj 'Jl J- jir ilJl jlJljLJl 1:^5 i; ^. [84:6] 

24. 4 . . .^'l >li ^ j ^ OliLlJtj I jiiJT} [59:9] 

25. 4 ..}^ 'f'J^ iSl aL. o^^^iiU [2:54] 

26. i a;:^^ ^SlJjI U'j H17:31] 

27. 4 lllp JSC il^I °Ji ;Ll Olj [65:1] 

28-30. Reading Practice. In the following passage from [Oi-^' '^y^] titled [ jU2--iJl ^l^] without TashkTl, 
apply the proper Tashkll/vowels on all the words in the passage and translate. 

? j jiki?: ^ slb-lj a!1I JIjj "ill jjJLjJ Jljj "ill ? IJl^ Ajj'ji J 01/" ^jpj 

? jUl Ai;ji J ^1 J^Jbj ?AJrl ^jT Ajji J^Jb Ja ! 0 jSC. ^ iUi Ol! jjSC Si iUi 01 

{ iiil IjJLjJ ^Lv^Sfl IjJLpl } : ^ Jlij ^Ul Jl L_~Ai ^ Ail ? iiil jjJLy^. e/^lj' dUi Jl ji>Jl i-i/' jSOj 
!d~^ jLko>iJ diil ! jU2~xJ di!l ? j»LvfS!l -^Jti I ? j-xJ Ic iiil iUt* : I jJli ! sjj ^_^lJl a.*i^ 



A. True /False: 

1. The Followers [^1 can take any Trab, which is dependent on the word they are following. 

2. Replacers can be either definite or indefinite, and differentiated contextually from other types of nouns 
like Describers, etc. 

3. Replacers are of different types, and replace the respect noun in as a whole, in parts, but not 
metaphorically. 

4. Nouns that function in Emphasis do so due to particles. 

5. The following are considered [j^j or "derived": [jiUzil/^ jJ^Jl/J jxA\ '■^\]. 

6. Certain verbs can take two Direct Objects in the proper context: the arrangement of the Direct Objects 
does not make any difference as long as they follow the verb. 
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7. The nouns of [4iJLil '4^] are essentially adjectives in function, and used to describe nouns. 

8. The nouns that are [J^-^iiil ^1] are used to compare two things, one of which is greater. 

9. [ J?-i2i^l is conjugated on the pattern of [ Jisi], which is partially inflexible. 

10. Sentences can act as describers [SjU^/c.^'] when they describe something indefinite; if definite then the 
sentences act as Hal. 

B. Identify each of the specific Followers [y' 4!'] thatare hig hli ghted in the following ayahs 
f Describer, Replacer, Noun of Tawkid, Connected Noun (J ^}). If M mention where it is 
connected upon J »km] . If Describer. mention what word is being described. If Replacer. what is 
being replaced 

11. 4 d '^^y o Oii^^"' '-r'y. lS.T l^li |, [7:121-122] 

12. 4 ^IJ^ Ij^l ji^^ u^j'^°0 s^^-^' l/^'J^ J^J Cr^ 'ij^ 'jl \ [57:21] 



13. 4 '^j-^ 5 

14. 4 'J^ Jli ' 


jIJUTj 4JJI ^jj' cjiJl ^tJl aJj1.jj aLI I ^li ...t [7:158] 
0 l-u iibf ^ cJli aj litj ... |, [66:3] 


15. 4. J 


slJui Jilip aS^'II. QIIp sjl^ttjJl} j^llJl li^ jS} Ijb' ^-^liitj ^iCl^I 1 1 ji*T ^_jJl l^jl Ij^. [66:6] 


16. 4 l^ii- s-lJJ Aj'j l^ilJ isl Q, 




) »a> iLj ci^j ^ [19:2-3] 



17. 4 p j^t ^ c^ll^fj ^ oll^ [36:34] 

C. Identify the j^ul-^jl] in the following ayahs, and identifying the specific type. 

18. 4 il) jliili b^l (J^^t aliJalJl [44:16] 

19. 4..CJIIJL; i^-fL-j lij^ lij^^^jlJl Ijjbl} 4^ I jits'... ^ [30:9] 

20. 4 ^ 4iIS ^ Ci-iS' 01} jT^°T IJIa illJl i:^ IjUJ iQp 'J>^} [12:3] 

21. 4 ^^vaUt C) ^Ijtaj O Jiii^l} 'j^\1!Ji'\j jli^l wLftl^ ^1 l^jl Ij [66:9] 

22. 4 0 j^a; ll^l O \]k> jb'jilJ Ji O ^s-IJ1j ^tJl} '^_p^(jLS' ^jlij^Jl [11:24] 

D. Translate the following sentences in Arabic using the appropriate Follower. 

23. I came with Ahmed, son of Yusuf, father of Aminah, Imam of our mosque. 

24. The army of Pharaoh drowned, all of them. 

25. We sat behind a kind, trustworthy driver in a broken, old, yellow car. 
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26. On that day, the most sorry of the people will be the hypocrites, in the harshest of punishment. 

27. Work for the forgiveness of your Lord, lofty gardens, the best of drinks, purest of spouses. 

Translate the following using two Direct Objects. 

28. They claim the true religion as a mockery, just as they have adopted the false as truth. 

29. See your brother as trustworthy at all times, you cannot see what is in his heart. 

E. 30. ReadingComprehension.Correctly vowel the words inthe following passage and translate. 
This time, vowel only the endings of nouns, and vowel the verbs to differentiate conjugations. 

i CS'is JijJl 015' jl i JJ^I jl^ AJlt J^r^\ (J ^J^\ 015' IJlA ! IJla ^_^lJl J 

(. dliil Jj~-j aJ Jlij (, dliil Jj--j J Or*^l (J ji J 

C ^y, c ^ ^^^1 Jl J^^l lift c ii ii jl 

t diiil T^^J ^ >>-J t ^-t;^^ i-Ji--ji d\ i-A^ji jLv-j 

Lesson 10 Review Questions 

A. True/False: 

1. Arabic numerals are numbered from right to left like Arabic words. 

2. When describing dual objects or things, the actual number is used commonly. 

3. In numbering a thing from 3-10, the [-sj-^] is in Jarr while the i^-^] can be either Raf , Nasb, or Jarr. 

4. In numbering a thing from 13-19, there is a [j] between compound numbers. 

5. The [-sj-^] fornumbers 13-19, is grammatically a Clarifier [y^]. 

6. The j-U/i] fornumbers 3-10 are plural; the gender of the [i^] is the opposite of its singular form. 

7. The word [J'^] in Raf is [ jli]. 

8. The thousand's place is the highest number in classical Arabic. 

9. When writing compound numbers, the one's place is written last as is the same gender as the i^]. 

10. There are two conventions for writing compound numbers in the hundred's and thousand's. 

11. The j-u^] fornumbers [21-99] is a [j^]. 

12. The gender of the fornumbers 11 and 12 are identical. 

13. The word for "5 years" is [Oir^ il-li-]. 

14. The number directly preceding [^] is masculine when numbering "hundreds". 

15. Inthe most common convention for numbering complex numbers of lOO's and lOOO's, the largest 
number place is written first. 
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B. Write the following in Arabic. 

16. Yusuf (as) had eleven brothers. 

17. Prayingin congregation is 27 prayers. 

18. I read 14 books in 31 months. 

19. 355 Behevers fought in that war against 1,232 enemy soldiers. 

20. There are 21 Hufaz from the 5 mosques in that town. 

C. In the following ayahs.fill in the blank space with the missingword(s)appropriatelythatare 
translated in brackets. 

21. 4 ..j-^- L5i^'3 'c^'-^ ^"j' 9\ (j^^e^' "u^ Cr^ Lsi^'-' ^ 

[65:4] [three months] 

22.4 ^ij '^^^ ^ j--^ i_^y 

(7:142] 1st [30 months] 2nd[40 months] 
23.4 dj'^.y/J 'Jl sllLjf} ^ 

(37:147] [Hundred thousand] 
24. 4 ^ ajJ jI Q1« ^ jUlj oIjLJUI jii"^ ^jj aUI j_jS 4iJl Jcs- jj^-iJl 01 

(9:36] p2 months] 

25. ^ij o jr ^ j^ii:- ^ iiijf 4^ jLr ^"i ^ j ^i^f ^ii ^ 

(2:261^ [100 grains] ^ 

26. jij O iiy cu^I aJ} jJ} ^ ilii j^l jl O aJlKJt ^ diljii^l^ > 

4 iiy u-« tj^^^ -^j ^ ^ '^l ^'ji 

(4:176] lst[halfl, 2nd [Two-thirds] 

D. Translate the following passage [, y'l ^ , ^1 fromQasas an-Nabiyeen, and write with Tashkil. 

(. AxJUi J 4 jii^ o^j^' J <Jjj J (. dill Jljxl J jjjyi jl 

C UJP Ui^ jir ^ Jl ^j^l ^'1^ ^Ul (X^. ^ J C jj-U; U ^Ul JU^: 

jlS' U J UJp 015' j^j (, U i^-axi; ejLi' J j_/5jS!l ijjl^ i^ijt; ^ LJ^ 015' U j 015' j 

^Ui Jl y\ 0 ji5'L si ii >o 01 Jby. ^! ej^jj 01^ J cUJp i]iub>- ejL^jj 015'j c oy?:j jrL 

: dlOJ jLai (. jJ-l t_5=*'^^ 015' J L 0 jJj^ J 0 jpjssj ^_/lIil jj 01 jJij ^ 015' j 

4^ -k^ Jl ^j^i ^'ij^ ^ 

aiil IjJLs^j la>- jj^'Ul ^1 ^^^^Ij c j-A^ Cf^j^ I— 015' Io^Laj 
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Lesson 11 Review Questions 

A. True/False 

1. Replacers cannot be in the Jarr state. 

2. Clarifiers are only found in the Nasb state. 

3. Sentences can act as Describers when describing definite nouns. 

4. Describers typically are Derived [J^]. 

5. The predicate of Inna and the [ jlS' ^\] are Raf . 

6. Sentences or Constructions cannot take an implied Prab. 

7. Past tense Verbs and Command tense Verbs take an Prab. 

8. When analyzing Nouns grammatically, it is best to look at its Prab first, then its other characteristics, 
such as flexibility, plurality, etc. 

9. The second step in Grammatical Analysis is identifying constructions. 

10. The third step in Grammatical Analysis involves identifying sentences. 

B. Identify all Constructions by hig hli ghting and merge Constructions by underlining . 

11. 4 J y ^ilji i^j u-^i J^j ^ 0^ iuS... } 

[12:38] 

12. 4 tj ^ aUI 01} O jjJT Jl oQikJl ^ J>^^ olL' obj soIp '^_Jp JjL' jJl 

(57:9] ^ \ [ / ^ ' 

[2:279] 

14. 4 ...f^ '^°J l/'j^'j oI^UIjT jii^ aLi vlis' 1^4-^ llil aLT Iup jj^t ji 

[9:36] ^ ^ 

15. ^jlJ eJl^Cij aJUIj <!) A^ AjU aJL:~- 2"^-^ CUlJl A^ 5^ ' t-W^ L5? ^ J^^- tj^^' 

^ ^ ^ ^ ^ > ^ ^ 

4 aUIj O fllio 

[2:261] 

C. Identify the Connecting Particles by hig hli ghting, and underline the words/constructions that 
they connect. Lastly Identify the grammatical function that the connecting particle imparts 

[i.e. Lj^ij >]/h J^]/etc.). 

. [2:83] 

17. 4 ... jUjUTj Ji^UT ^_jS ^'^j ^-^-^j' ^Jj j^j ' ^ '^"•^'^ slIiJT UJl Ij^JpT ^ 

[57:20] 
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18. (1)1 O aIIp pi lis jIp Dj ^b' ^ ^fWst ^jli O 4JJ1 4j Jjkl l>>j jjj^l f-*^'j a£Ui |v>~Ip ^ ^ UjI^ 

. (2:177} 

20. 4 ^ 'jJ^ 01 p^ ''Ji^- ^iJ^ J:^c~*' i_s? ^-S^^-^^j ^.ixJl^L IjiXal^j Ulijj lili^ 'j^''' 

[9:41] 

D. Identify all Embedded Sentences and their Grammatical Function fe.g. Jl^ /'U J / r^/etc.l 

21. 4 i^-f'^'^J (^^^ (^JJ^ LS*^ Cj11«J-JTj Ji^J^T ^jj ^ 

[57:12] 

22. 4 . . jr'i; 13;^ 'j;?^ J^t ^ijt Jl >TJi Jiij. . . } 

(12:36) 
(12:43) 

24. CJ^J «.C«wOT dIil»JJ l^:^ -^-^ Q:^ J*^^ ' ^^^i^ c/'j^''' L5^! 5^^^^^ '--^O tJ^ 

(2:30) 

25. 4 0 ^ y'j ^lii°T Lii^' O ;>TJl C'ijT 51;>JT jijJl ilijf ^ 

(2:86) 

E. Grammatically Analyze the following usingthe4-Step Method. 

26. {jllll J J J JiLaJ^ ^^^^^ OLXJJI j_ji3lbl}(Bukhari and Muslim) 

F. Translate the following passage y » from Qisas an-Nabiyeen, and write withTashkil. 
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Jljj dill i^S^ ^ J jl b -.^y JUi i J-Jl Jij ^1 Jij V-^J ('-^ cT^ '^^^ '^^J 

Jlij dill Jl 4^jS Lpj J c :>^J)l\j i3jji\ d ^ iijb J jlk^Sfl ^vSv^ J-'j* J IIa 

j^iiT J ^Usi I dill ji ' ' 0^-5 ' ' u^-^ • 
Lesson 12 Review Questions 

A. True/False 

1. The shifting of words forward [jif^liJl j jCAiiJl] occurs only to emphasize the word(s) that are moved 
forward. 

2. The arrangement of words that are connected by a connecting particle [^JUf- <-j ^] has a specified 
purpose in Qur'anic ayahs. 

3. The omission of words occurs contextuallyand can typically be identified if the ayah is understood 
properly. 

4. Omission can only occur with verbs and nouns, but not particles. 

5. The use of the verb instead of an "action noun" can indicate that the action is temporary and/or 
repetitive. 

6. The shifting of the narrative is termed [^yz-^l]. 

7. The principle of occurs when the unexpected or "improper" I'rab occurs on a specific word. 

8. For a Doer that is grammatically female, either the male or female verb can be used for a specific 
rhetorical function. 

9. The definite article 0] has the one function to specify that a noun is definite and specified. 

10. Translating Qur'anic ayahs word for word often will yield an incorrect meaning. 

B. Identify the Shifting of Word Order in the Following Ayahs by hig hli ghting the Word(s) shifted. 

Specify the reason for the shift. 

11. 44r^ LS\'fi\ V^lji^} o>i:l *b*ljl lil^ [82:1-2] 

12. aIjI Aib aIjI Jlii^ [91:13] 

13. 40 ji^jlii js'j^i ^iji o 4L1 jib bi uli ^jCi-! If^j I J^'^ ji^'i '^y^. jijal^i "j^ Uj^i 

[58:10] 
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14. ^ o jQIji} jiIji o dii^ ^.iJi ^ aijiL} ^iL'} lil^^j jiJi j^/i? ^ 'J^^ f^' iL't i4j oi^ 

(73:20) 
(2:105) 

C. Omission: Identify the place and exact word that was omitted in each of the following Ayahs. : 

(57:12) 

17. 4 OiJli^ fU^Ul Jijli l^j O (.li^l ^li^l 1 ^ [12:44] 

18. 44'\> fji^ Llif 4a). iiljjl l^3)>[83:8-9] 

19. 44rA> ^ 015' p 4rv> AiiJ dij' |.[75:37-38] 

D. Narrative Shifts [oUiji], Identify the Locationof the Narrative Shift inthe Ayah. and the nature of 
the shift (l^tto 2ndperson/3rdto 2"d person. etc.) 

20. 4t.). °'^S^^ ^\ 4>\<k, Ki'^ ' fj^ J ^-^ii^i ^ ^ 
^Yr). ^ L5? 

(12:44J ^^^'^ ^ ^^^^ ^ ^ ^ ^ ^ ^ ^ ^ ^ 

21. 'O l^tl-j l^-^ ^1 ^-4^ ^ #TAo). ^-^Ij ^'j 'i^' llkw IjJlij... ^ 

4 . . c 1:^3 "cu;:^ i:^' 

(2:285-286) 

22. 4 4r> 'J'jj' iLj^' 1^* 'ls^'^°' '^^ 'Jj^J ^80:1-3] 

23. O ^li' J ^ l>>j 4t.^ ^ J Jjij 'bl ^ri^ Oj^;^y2-J li l^j 4rA)> illj^,-^ Uo ll^^ 

4 4ir). Ct?-!^'' s-'j Jii^" 4iT> 0 j^-ij" ^ O Sj^. ^'j iis^ 0 ^ ^ 
(69:38-43) 
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F. Translate the following passage I i.],! ^yg^lpj] from Qisasan-Nabiyeen, and write with Tashkil. 



^Ui c^y. ^ Jl ^ JU .dill Jl ^ ^Lv^^l S^Lp ^ fji 



f ^.-^ " ^view Questions 

A. True/False 

1. The most important category of Eloquence is [jlJl], which encompasses Metaphor, Simile, and Idioms. 

2. Most of the deviant sects base their incorrect thought from improper use of metaphors from the Qur'an. 

3. Majaz occurs when a word used literally actually transmits a meaning that is incorrect in a realistic 
sense. This relates to the legitimate use of the metaphor called a [aL . 

4. Majaz can be applied to any Arabic word, since literature allows for great artistic expression through 
metaphor. 

5. The term [,J-4*Jl jLs^l] refers to Metaphor where a word replaces another word in terms of meaning. 

6. Simile or ['^i^-i-^l] typically uses the Particle [11]. 

7. Most of the Similes that occur in the Qur'an are of a complex and deep nature and thus fall into the 
category of [^^Li<iJl]. 

8. An Idiom [Si'l^l] is similar to Majaz in that the literal meaning is not applicable while the metaphorical 
meaning is applicable. 

9. A type of Idiom which is used to express something negative to an adversary or an elegant way to show 
sarcasm is j*^']- 

10. Simile [4~^l] is characterized by four elements, one of them is the aI-j] which is the similar 
aspect between the two things being compared. 

B. Majaz [3^4=^]: Identify the word that is used metaphorically. 

11. 4 Ijjy^ lil ^ ji-^J ^1 ^'^J ^ u^y- (^.P jl ui^^J Oyilllll J jii ilj^ [33:12] 




^ lo^l ^j^l ^ ^ ^\ :Jlij ^ iii 
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[6:153] 

13. t^i^ ^1 01 o ail 1^1} o s^/i jrt; of ^i^l L>Jf [49:i2] 

C. Maiaz l]'^^: Is the highlighted word used metaphorically? Ifso, what is its 

15. ji4illl dkl/^ O J^f cjiJi jjDl I jil?!} 4 /j^j « JJi^J ' J^~^ Ji'^'^ [7:157] 

16. 4 ...LjII^I} Sji Ij^JltxJ Jjlli sjJij Ijjj ^^^Ij flly' Jiir cjJJl ^ [10:5] 

(57:12) 

18. i ^jj I j^t; U'j A^f} lil-ji' ^ 1 1 ^il i; ^ [10:5] 

19. 4 0 IJI jl O Jl ^ i:^ ilJM j!lpI b' Jli O lj ^l^f jIp 'jl} |.[11:50] 

20. 40ji:>ry U ^1 lillSi^I Aj'y '^_Jp ^1^3 ^[21:95] 

21. O ^b'Uai^ ^ Ai25- I jJ jS} llb^l Ljdl I IAPj ^il^ C-Ii- I ji^ 4j'^°I aJLA I jii-jl Ills il} ^ 
(2:38) 

D. Simile [*--^i1: In each Ayah, there is [^^-^i1 occurring. Identify the [■LJJi.er j] for each Simile. 

22. 4 jl> Ai^ Ji^ ^J^^' Ji^jK14:26) 

(2:165) 



272 



24. o ^iJi aIjl; ^jj' u'} ^b'j aJl^ ji4 L?^'^ UitJij ^\ ^^liiCs I jikli iJ I ji^T ^_jJi off b'^ 

(2:264)^ _ , ^ ^ 

25. 4 0 ^ Jli p O ^ST J£*5' Ali\ Jj^ J£^ jl ^(3:59) 

^Oj^^Xil; 1*4^ all ..^^li O liblj IjjJS' ^jjjJl Jx^ dIJj 

(7:176) 

27. 40 jJjJ ^'ts' OQp Li t (52:24) 

E. Idioms [ajUS^I]: Identify the Idiom in each of the following Ayahs 

28. 4 Oi^l^l j Ll ^ ^'C J ^i^l oil Jli} 'l5^j^K'7:79) 

29. 4\v). ^^^^ y^j Ij^l^ Ui* H-'lr^ ^ |i-*-^l j^. Iilj)> 

(43:18) Please note that [iS^jl^] is Majaz not Simile. 

30. { ^IkJi A%.j c A^^kJ i:. ^ 

F. Translate the following passage ^ I t^],! ajluLJI] from Qisas an-Nabiyeen, and write with Tashkil. 

4j.;uL- ^-s^ 01 U-jj .0 y«jilj ^ jj jl dUJ5' Oj^ dill ^jSOj .A^ t3y<J ol ^^Jj ^ * J^-' H-'^^J 

^„jUJl Jl J L.^ir U ^ J ! Jilj^l Jl ^ ^ ^ Jy: Ur Ul ?ljUi ^ ^ 

? JJrl ^1 J-«^l (J (_S~i-^l . ^-r'-^r^ aIT ii^l jl? b AJLjLJI sJlA jjI j ! Ijb4 O^-^ Ji-Sl-^l J 

jyA9 IJla -^1 ^ j(.>^ J dUi JS' ^ ji jlS' J ? jl jdl ^1 jJr\ b^i*^ Jac iJbr JL*j La ^ jS-^\ 

{ j j^p:.^ LkS' ^p:.^ IjLi b^ I j^p:.^ jl } : bbj-l ^ Jyj jlS' j 

Please note there are no questions for Lesson 14. 

^^'Sahlh Bukhari, Hadith #6020, in [Jii> ^i^]. 
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Answers for Review Questions 

Lesson 1 Answers 

A. True/False: 

1. T 2. T 3. F 4. F 5. F 

B. Fill in the Blanks: 



6 


7 


8 


9 


10 




3ii 






^1 



C. Practice from the Qur'an: Translate 

11. "...Your Lord said to the angels "Indeed I am placing on the earth a representative/vicegerent"." 

12. "...you (all) said "we will never be patient on a single food"..." 

13. "...he said "I seek refuge withAUah from being ofthe ignorant"...." 

14. "So woe to those who write the "book (scripture)" with their own hands..." 

15. And when it is said to them, "Believe in what Allah has revealed," they say, "We believe [only] in what 
was revealed to us."..." 

Lesson 2 Answers , 

A. True/False: 

1. F 2. T 3. F 4. T 5. F 

B. Foreachthe hig hli ghted words identify (a) class of word (b) grammatical role and (c) I'rab 



6. 


J- 




7. ^1 






8. ^1 




CfJ 


9. ^\ 




CfJ 


10. ^jU^ J*i 


J- 





C. Practice from the Qur'an: Translate 

11. "...Eatand Drink fromthe provision of Allah..." 

12. "And He brings out fromthe darknesses into the light by His permission..." 

13. "Say, Only my Lord has forbidden the shameless acts..." 

14. "He said Indeed I am your brother!.." 

15. "Then We said "Strike it with part of ..." 
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D. Writing in Arabic. 

16. ji*viJl J ^ 

17. jT^l aaJ oJj 

18. C^l^pl 2:U?li 

19. jt O^^J-JJl J\ 

20. aIsJi 0 I jii-Jb y 

Lesson 3 Answers 

A. True/False: 

1. T 2. F 3. T 4. T 5. T 

B. For the hig hli ghted words identify (a) class of word (b) grammatical role (c) I'rab 



6. 




J- 






7. 








8. 


















0> 


9. 




J- 
















10. 




Jarr 
Construction 







C. Practice from the Qur'an: Translate the following withoutlooMngatthe translation: 

11. "Theexample of Paradise, which the righteous have been promised, is [that] beneath it rivers flow". 

12. "..Indeed Allah does not guide the disbelieving people". 

13. "..Then do not fear them but fear Me." 

14. "..and when His verses are recited to them, it increases them in faith.." 

15. "..They bear their burdens on their backs." 

D. Write the following in Arabic with correct Grammar. 

16. Ijj-I^ 
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18. ol Ji^ [I J^]\ jli? ^ 

19. iUi^ pLi La ji-l 

20. d ^> Ji^l ji-!rJl or ({^\ c) Ji^' ji-S^' ^'j ^^4^1 

Lesson 4 Answers 

A. True/False: 

1. F 2.1 3. F 4. T 5. F 

B. For each the hig hli ghted, identify (a) Its 3 or 4 letter Root (b) Its Verb Family (c) I'rab 





Root 


Verb 
Family 


I'rab 




Root 


Verb 
Family 


I'rab 


6. 




VIII 


Raf 


11. 




IV 


Raf 






IV 


Raf 




•si' 


IV 


Jazm 
[passive] 














IV 


^ (passive ) 














VIII 


Raf 


7. 




IV 


Jazm 


12. 




I 


Raf 






IV 


Jazm 






IV 


Jarr 




a' 


IV 


Jazm 




a' 


IV 


Jarr 


8. 




IV 




13. 




I 


Raf (passive] 






V 








IV 


Raf 

Jpli J JpUJI 


9. 




IV 




14. 




III 


Raf 






I 








IV 




10. 




II 




15. 




II 








II 


Jazm 














II 


Raf 























C. Write the following in Arabic with correct Grammar. 

16. tj>-,^2i>MJl L^LJ oj£il_ 

17. jUal-iJl J^j^tJl iJ^S^' 
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18. c^Ul lii 'cS') \ ji^S {J^-\ bl 

19. ^1 jljv' 4jb> jill (_5JlJ| (JiCiJl [or] iill oUs^^ 4JU jill ^ (JjCUJI 

20. ^.^1^1 ^ jis' aL 1°3 ^ u 

Lesson 5 Answers 

A. True False: 1. F 2. F 3.T 4. F 5. F 

B. Fill-ins: 

6. See Table 35 

7. /:i4i- /li^ /ir^ /:>^ /^] 

8. present & command 
9. 

10. See Table 39 

C. Writing in Arabic 

11. LZiJ^ 'oir ] /[jkJL o^r 'oir ] 

12. [jkJi 'oir ] / [jkJb 'oir ] 

13. [ Oii^il 3^ [ j ^\ iUi! jU2^3 ^ ^s? ^] 

14. [LlijI oL^ SlT] 

15. [aIStJi _5 C"-^ jlS^ .j^A 

16. [IJjIp oils J^Ip ^v-^^] 

17. [ °si jiji j; Oi^jlJi iiiJ L] 

D. 18-20. Reading Comprehension 

And the name of this boy was Ibrahim. And Ibrahim was seeing people worshipping idols. And Ibrahim 
knew that the idols were stones. And he knew [was knowing) that the idols could not speak nor listen. And 
he knew indeed the idols could not harm, not benefit. And he was seeing that the insects were sitting on 
the idols, and they did not repel (them). And he was saying to himself: Why are the people prostrating to 
the idols? Why are the people asking the idols? 



21 




jir 




22 




Sir 




23 




jl 




24 








25 


4 ... iC^as 1 jiiL' jf ^iClg- 






26 


Lili lySjSj jf , , ,^ 
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27 








28 


<^...U1- y> 'jy^ Ji^' J>«i_) ^ 


:4 





T,es8on6A^ 

A. True/False: 

1. T 2. F 3. F 4. F 5. T 

B. Identifying the Negation Particles 

6. Cx-S^ ^ y.j ^y^, ^, g .,??itj J O ^, ^:La ^^li cJl Li j O tiJiLi I jjlJ U ajT ^JSy ^-jIi^T I j\ ^ jJ'f ti-^l j ^ 

7. <^ ...aUI ZJju ^ I ^jliij lij O rciJi i^jS Jllbr Uj O Uj ^ ^ '''''^ J''^ ^ 

I Uj (") ^ ^^^V* '^liir*j^"4^ ji ^-^^^ ^'-5 ' ^ -/'j 'j^V^ ^ ^'j ^ ti/' ^' ■■■■■■■■■ 

lSj^j J^'i' Jj-«i "^"^"j ■■■■■■■■■ i^^^l j^L) 
10. 4 0 ^ liLs olb-l} 4^4^ Ul cJlS' Dl 

C. Writing in Arabic 

12. [iiil ^ ^ "^l 

13. [^1 >l IlJJI L^I L] 

14. [^>^X^ LJl lL> ^U^ U] [Oj 3 Ul lL> L. ^y2j ^ yi] 

15. [u°3 ill >^°i LdT J::^] 

16. [^^'j^' p ilj^' ^1 

17. [AiitaJL. M Uj /[AiotaJl jiL" M Ij/iLj] /[AiotaJl ^[ UyiU] 

D. 18-20. Reading Comprehension. 

What will we do? The people gathered and said: Indeed Ibrahim, he broke the idols, and insulted the gods. 
What is the punishment of Ibrahim? While the people questioned. <^Burn him and help your gods! was the 
answer. They ignited a fire, in it Ibrahim. And so it was. But AUah^^ helped Ibrahim and said to the fire: 
i^Oh fire, Be cool and safety upon Ibrahim }> And so it was. The fire was cool and safety upon Ibrahim. And 
the people saw that the fire did not hurt Ibrahim and that Ibrahim was happy, and that Ibrahim was safe. 
And the people were amazed and confused. 
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21. Negative 

22. = Nasb; iS^\ = Jarr 

For the following ayah, (1) highlight the [2) [JiL^] its I'rab (3) if it is Explicit or not, and (4) underline the 
positive once or the negative statement twice). 







Prab 


Explicit (Y/N] 


23 


4 . . iji Cyisdi 0 jlL; ij... 


Nasb 


N 


24 




Nasb 


N 


25 


^ 0 jl^UJl Ul l^j 'j^^ C«j O olL' ob'T iGl iDj^l ^j). 


Nasb 


N 



Lesson 7 Answers 

A. True/False: 

l.F 2.1 3.T 4.T 5.T 6. F 7.T 

8. T 

B. Fill-ins: 

9. See Table 43 10. See Table 45 11. See Table 44 

12. See Table 51 13. See Table 48 14. From [L^V^iS'/"^/^'] and [J^7j] 

C. Writing in Arabic 

15. [iill J\ >il °J] 

16. [^jiJ^i Jil°3*^] 

17. [4:«uiJi ^i^iii-i j'y ^z. ^/j^ pi^i:;^ iLi i^Iu; of :_-j!:-J>o7j^'] 

18. cJti Ulk:! C-l^ 3^ '^^^-^ '^^^-^ l/'/'^I] 

19. [i yS' ClJlJ iLJi Ir^jtJl J pi jLIJI J^] /[S^^' iJ^'' '^'^ ^ Ir^J^"' J J^] 

20. [ ljl^°l I^L^ liL^ f 1^ ^lil] /[ I jJ^i^l l^'L« lili f U ^lljl] ^^'^ 



Famous saying of All ^g. 
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D. Identifying the Harf 



.1 J JJillJl 



So 
that 



E. 28-30. Reading Practice 



cLTi U-^y^ Ijiiy jlTt 4;>.l 'p\ 



4^1 Jl Li^jJ L~a=i ^ji-S! j J LS\''j^\ jJ^ZJ Lais' L j^l oJa l^} 



^lUl ^'Ua i-i jxj jlS'j t I jj-S' Ls4~^ jLa^ ' jll-J^'lj L jLU^I Li^j t jLkliJi i_Jjtj Lip jlS'j 

IjOp LU j_^ _jS^j LlJja..J>^ jv^'ls Lij_p^i, l-^l Ij j^l 0^ ^ ^^^^J 

Lesson 8 Answers 



A. True /False: 
1. T 2. T 

8. T 9. T 



3. F 
10. T 



B. Translation 

11. "...They put their fingers in their ears from the thunderclaps because of fear of death..." 

12. "And We have enjoined upon man, to his parents, excellence. His mother carried him with hardship..." 
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13. "and his gestation and weaning [period] is thirty months..." 

14. "And when the people are gathered, they will be enemies to them, and they will be of their worship 
deniers." 

15. "So be patient with a beautiful patience. Indeed, they see it [as] distant." 

C. Writing in Arabic 

16. [ u^ii^i /u^ il^ir } jkJl ;f^^!l o^T] 

17. [^u .u^<ji ;^ > ^/'.^j 

18. [UJ> y> J ^Ol jj^' ^!] 

19. [L;;^ j> Ji !C3 lii/ ji/lii] 

20. [1^ JjlilCiiJ ^'1 ^tltaJl jlS' JjlilCs oX^j' ^tlvail jlS'] 

D. Identifying tiie [oL. j-^] 

21. Hal 

22. Hal 

23. [jlk-J^j 

24. [4^J^] 

25. Clarifier 

26. [aJJ^] 

27. Clarifier 

E. 28-30. Reading Passage [0114^1 1^] 

? oyiik; *y so^i J A^l ^ilii jij; ! j jll' ^ilji J13; ? ijl^ ^'ji J ^1 Lj4s' 

? jllll A^'ji J ji-Jb 3 ?aSJ| ^jT Aj^i ji-Jb Ji ! jj^' "i! dij'i jl! j ^ dii'i jl 

? jllll Ajt^i 1 jii-JLs ^jT ^ j^JiIj^ (, aI^J j dill sS^Jai ^:sTJ jittlJ ^ aTi ! j iu'j jl ! jj^ ilJ'j jl 
sSLp Jl ^llll }pjb jl jlkAJl (jlj 3 !diJ'i jj^' jl jj''^ ! diJ'i j jl aJ'^i! 

c IJjI aSJI I jii-Jb Mi li^l Jl i^ijP^^ jl jUal^l ^0'^ ' ' ^ J J^l I^JLs 

{Aill Ij!lL" 3 ^Ll^LlI IjIJpI}: ^ Jlij jj-llll Jl L~&i ^ aJI ? aJjI jjlj^' ^^llll j iUi Jl (jj Jjl IjilS' 

jLkliJ diji ! (V^J jUaliJ diil ? ^Ul^Ul -V"'l ? l41ri ^r-^U aJJI iljt* \ I jJli ! « y^j^ j ^u)l aIiIl) 

But how are Iblls and his offspring pleased with this? Are people going to continue worshiping Allah^^? 
Are people going to continue being one nation, not differing? Indeed, this will not be! Indeed, this will not 
be! Will the descendants of Adam enter Paradise? And IblTs and his descendants enter Hellfire? Indeed, this 
will not be! Indeed, this will not be! That he had not made prostration to Adam then AUah^^ cast him out 
and He cursed him. Would he not take revenge from the children of Adam, then they would enter with him 
into Hellfire? Certainly this is to be! Certainly this is to be! And Shaytan saw to call the people to the 
worship of idols. Then they would enter the fire and would not enter Paradise ever. Then he intended to 
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call them to Shirk, then they would not enter Paradise ever. But how is the path to this while the people 
they are worshiping AUah^^? Indeed, would that he go to people and say to them: "Worship the idols and do 
not worship Allah!" Indeed the people would curse his and beat him! They (would] say: The refuge of 
Allah^^, Should we make partners with our Lord? Should we worship the idols? Indeed you, Shaytan are 
indeed cursed!. Indeed you Shaytan are indeed harmful! 

Lesson 9 Answers 

A. True/False: 

1. T 2. T 3. F 4. F 5. F 6. F 7. F 

8. T 9. T 10. T 

B. Identify each of the specific Followers [^t 

11- ['tp r ^j] = Replacer of \Cjy^^\ [4JI ^ J' Jj> ^ jk^] = [0 jjli] 

12. flllJi ^ ji^] = [3^] = Sentence which acts as Describer of [jli-]; 

[>r jJjA aJ-^UtI ^ ^Jl^] = [ALj] 

13. [^\] ;[>r iiyJr\ ^ Jj- ^Jaj^] = [aJ^j] is Replacer for [^Ol] ;[4J^3] is describer for f^T]; 

[I y\j^J^ ^Jl^] =[o ;[>r jjjA iiyJr\ ^ Jj> = [AjOT] 

14. [ji^^ is Replacer for [^T] 

15. [4<5li; 53*^^*3 li-^' ^] is Describer for [-blip] is Describer for [ill^] ;[4<sUi] is Describer for 

16. [liVj] is Replacer for [C^] is a Describer for [s^Ia;]. 

17. {^}~>^ j^] is Describer for {^'^\'\ ; [plli-] is [ 4j J yJi^ plli- ^ ^ 

C. Identify the [akill ^Ll^fl] 

18. jpUJi (vl-l =[jjli^] ; J^^^l (v-l =[US^°n 

19. J,,^! (v-l = [Xl] ; J,,^! (v-l = ] 

20. (v-l = [2r-^l] ; JpUJI (vl-!, =[Oii^liJl] 

21. SiAJLil iiu^ = ; jpUJi ^\ = 

2,2,. ol^I^ = [^^^Ll ] ; 4j^^ = [j,_^^f] ; oL^4--^ =[j^ ; 4ji^ = [^«^;^»_.JT] 

D. Translate the following sentences in Arabic using the appropriate Follower. 

23. ^Lcj 4^1 bl eJj-'jj JL*i-l ^ 

24. [^4^ Ojs-'ji ili- 3>] 
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25. [«.! jjiys jy^S^ t3 u)S^ f-_^ L..J:>r] 

26. [i-jliiJl iLil j^>viiLlJl jjj-I jjS^ ^ji] 

27. [ ^ ^\ 2;^tJl jjJ\ A^l J oll^ \ jL^I] 

28. [U^ Ji'Ul I jiiJi US' Ij^ j>Jl Ijlij] 

29. [^Ji ^ cJj jr lL.T 'i]U.f L-U^l] 

E. 30. Reading Comprehension. 

[Ijl^ Jl y' diiii] 

015' oL^jj jl t jj^l jl^ Ailt ^jklJl (J 015' IJla ! IJla ^UI J^'j t LS'i JiiJi 

(, dipl Jj~-j ll Jlij (, dlUl jklJl (J 1Ji~-jj jlSC J^I 015' ^3 

c ^ Jil c ^^^1 Jl ji^^l lift c li^'j li jpI' iUil jl 

^^^1^ ^ CU>^I OjjI UI jji-^iJl ^jl Ul : dllil Jj~-^^ Jli Jj (. J:^>tiL^ ^ Oi^-JJ J 
(, dJiil A^^l J by' Li-- JJ ^S^J ' «-L? y' L-al y_ jl ^llll jUpj dliil JJ ^jf dliil Jtl-J 

The king sends for Yusuf 

And when the messenger came to Yusuf, and said to him, Indeed the king is calling you, Yusuf did not want 
that he exit the prison like this. While the people will say "This is Yusuf, he was yesterday in the prison. 
That he would betray the ruler. Indeed Yusuf was great in intellect, intelligent. And if one was in place of 
Yusuf in the prison, and the messenger of the king came to him, and the messenger of the king said to him: 
"Indeed the king is calling you and waiting for you, this man would rush to the gate of the prison and exit. 
But Yusuf did not rush. But Yusuf did not hasten. But he said to the king: "I want an inquiry, I want an 
disclosure/uncovering about my case. And the king asked about Yusuf and he knew and the people knew 
that Yusuf was innocent. And Yusuf left free and the king treated him well. 

Answers 

A. True/False 

1. F 2. F 3. T 4. F 5. T 6. T 7. T 8. T 9. F 10. T 11. T 12. T 13. F 14. T 

15. T 

B. Write the following in Arabic. 

16. [1^1 -ij-l aJ Li^jj] 

17. [ sll^ j J^rllf J ^ SiUJrl c3 4*>CiJl] 
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18. [I ji^ iS'-^l J [r^ ^^y] 

20. (J Jf^-LJ. 2-U>^ Uiil^ "^ij^ lB'^X 

C. Qur'anic Ayahs 

21. [^I ^liJ] 

22. [aJG Oi^o'^ Ov>1 

23. [oJt sit.] 

24. [1^ >i llil] 

25. [j:- ^'U] 

26. [ jliliJi 

D. Reading Comprehension: \Jp_^^ cj^t^ ^\ 

(. aijU' J 4 jiiS' ^'1^ }i\ J jl (j^' jlS' J t dill Jlj^I J j jijiJ ^llll jl ^sy. ji olS' j 

Oi^yi^ jlS' L>j UJp jlS' (, U ^iilJ^ i-i^^j (j^j*^' ^iM^ jr*J 

^_^lJl Jl j^l j _yl^tj fl j^lJl jl Oj^ ^ i—^jj jl^j ' Uiys^ I— i>--jj j^^j c 

: diiliJ jLai (. jJ-l (.s^*"^^ ^ Ji j^j (. j JJJ^J j^j^ (j-^' iJ^-'ji j^j 

dill I J ij^ ^Ui ^1 ^1} (, tj^'i^. ^-i^ji liSOi} 

Yusuf had known that indeed honesty was scarce among people, and he had known that indeed 
deception was much among people. And Yusuf had seen that people were cheating in the wealth of Allah. 
And he saw that Indeed in the earth was a great treasure but it was wasted. Indeed, it was wasted because 
of the leaders. They did not fear AUah^j, regarding it. And their dogs ate, while the people could not find 
that to eat. And their homes were decorated with cloth while the people could find that to be clothed 
(with). And the people could not benefit from the treasures of the earth except for the one who was a 
safeguarder, knowledgeable. And one who was a safeguarder while not being knowledgeable did not know 
where the treasures of the earth were or how to utilize it. And one who was knowledgeable while not 
being a safeguarder was eating fromit and cheating in it. And Yusuf was a safeguarder and knowledgeable. 
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And Yusuf did not want to leave the leaders to eat the wealth of people and Yusuf was not to allow to see 
the people starving and dying. And Yusuf was not shy from the truth. And he said to the king: "Give me the 
treasures of the earth, Indeed I am a safeguarder, knowledgeable." And like that, Yusuf was the safeguarder 
of the treasures of Egypt. And the people became very much at ease, and praised AUah^g. 



A. True/False 

1. F 2. T 3. F 4. T 5. T 6. F 7. F 8. F 9. T 10. T 

B. Identify all Constructions by highlighting and merge Constructions by underlining. 

26. i 0 j>^' u' ^ii)t XI ^lllt J^j ^ aLT JI^J iU/i... 

[12:38] 

27. 4 J^j ^ j^^' ^ jij 6 jjIjT Jl oQikJT 'j^ ^ olIJ oUT sa> 'J^ JjL' c?iJT y> ^ 

[57:9] 
[2:279) 

[9:36] ^ 
[2:261] 

C. Identify the Connecting Particles by hig hli ghting, and underline the words/constructions that 
they connect. Lastly Identify the grammatical function that the connecting particle imparts 

31. ^J'^^ I jJ jij ij^'CJJlj 'j-li^lj 'jlr^l LS'ii Ij'l^-^l jJjJIjJL;} aLi UI jjJLi? U Jj.1^1 (JLL^- ^j'-j^l jl J )> 

32. 4 ... ^Ujlllj JiyUl S^'^'j ^-5^' ^Jj j^j Ijlipl 

1st Waw=^;^iJlj ^_ji2j«^ 5th Waw = ^ ;j-L; ^ 
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33. O aIIp pi lis jIp Uj ^b' ^ ^flal^l ^jli O 4JJI aj Jjkl L«j (*^J f-*^'j a£U1 |V>~li^ ^ ^ lljl)> 

1st Waw =4j J_^jiiilj 4th Waw=Jl^ j jjp ^L^t^Jl ^Ua^lL ^^^jajt^. 

1st Waw = j>r ^ ^ ^izxj 5th Waw = J ^ 

1st Waw = J _j*jiilj ^ ^jk*^ 3rd Waw = ^ ^ ^ ^jjan-* 

D. Identify all Embedded Sentences and their Grammatical Function 

36. Sentence [JH = [j^^llJl} 2;!' j^ij^ ^5*^'] 

37. 1st Sentence [5^ J ^/ J^] = [il. JTL" 'J^ J^l ^^0' Ji] 
2nd Sentence [^] = JS'L'] 

38. 1st Sentence [jj J J =[plljlj ^(liai- pLLlil; lili^p ^ j4^^' p*-^ p'S^' ^ (^j' i^l] 
2nd Sentence [^j^^^] = b-^^^ ^ 

39. 1st Sentence [5^ J ^/ J^] = [alii- ^jOT ^ jpl^r Jl] 

2nd Sentence [Jl^i iL?-] = [iU ^^'3 Dolk. ^.-IJ ^^'3 ^\^jf\ iUlJ} 14^ ^ J*^'' ' ^'^l 
3rd Sentence [jj J J y^] = [<iCo jJT iJ-jl«j j J*^''] 
4th Sentence [Jl^] = [iU t/"^ J il^ukj ^t-lj j^'j] 

40. 1st Sentence [iU] = [;>'uX ^'^^Jl a^^l ijS^l] 
2nd Sentence [4!^ 4Li^] = [Ljli;JT ^ liiiJ LU] 
3rd Sentence [Jlf-I aI^-] = [ j ^ U}] 

4th Sentence = [0 j^rW] 
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E. GrammaticallyAnalyze the following usingtfae4-Step Method. 



a 












Li 


u 








u 


Lr? 










J 


IVlale, Sing, Def., 
Inflexible, Jarr 


IVlale 
Single 

Def. 
[IVIud.) 

Flex. 

Jarr 


V 


Sing 
Indef 
Flex 
Jarr 


V 
\ 


I 


Response 

Parti Hp 


IVlale 
PI. 
Def. 
Inflex 


iVlale 
Single 
Def 
Flex. 
Jarr 


V 
L. 
\ 


Past 
II 




\ 


IVlale 
Single 
Indef 

Flex. 


^" 


i 

c 


b- 


\ 

L. 


Idafa Const. 




Jarr Const. 






Idafa Const 










Jarr Const. 






step 2 




Jarr Constr. 




Jarr Const. 
















Connected Sentence 
























u 


of 










J 


Jarr Const. 
to Verb = Describer 
of indefinite [» jj-^] 


Jarr Const. 

Indirect 
Object 


Verb 
Command 
Doer=[j] 


Jarr Const = 
Indirect object 


Verb 
Doer 












Step 3 






Response Particle 






Jarr Const.= 


=[>^'] 


1 Conditiona 


Response Statement 


Connected Sentence 






,1 Pari 


Jarr Construction serves as Describer for 
Indefinite Jarr Construction j j] 








tide 


IVIerge into one Verbal Sentence = aLs- 




Conditional Statement 


IVIerge into one sentence/iU" 

"And if you are in doubt about what We have sent down to our servant, then bring a surah the like of it..." 
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^1 












\^°:^ 


J 


stepl 


Male 
Plural 
Indefinite 
Flexible 
Nasb 


J- 


Particle 
Jazm 
Con- 
ditional 


IVlale 
Single 
Definite 
Flexible 


IVlale 
Single 
Indefinite 
Flexible 
Jarr 


Harf 
Jarr 


IVlale 
Plural 
Definite 

Jarr 


Female 
Single 
[Broken PI] 
Definite 
(jVludaf) 
Flexible 
Nasb 


Verb 
Command 
{^] 




Step 
2 








Idafa Const. 




Idafa Const 












Jarr Const. 


1 










r"' 
= jir 

[^1 




Jarr Constr. [J^*^] to verb, acts 
as Describer for [amI jji j^] 


Direct Object 


Verb 
Doer = 




Step: 


























Con- 
ditional 
particle 








Conditional statement which 
connects to preceding sentence 






Sentences are merged into one; Connecting Particle connects this with [...J y\] 


Step 
4 


And call your witnesses besides Allah if you are truthful. 



F. Translate the following passage =^ fromQisas an-Nabiyeen, and write with Tashkil. 

^ jvSli L j jjtJst J « ^1 J dill I jJ-J^I jit jjjj ^S^ j,\ ^ . ^'^t-^^l t3 J t 4^ ji ^ jj Ipj j 

Jljj dill jl L; Jlii i J—Jl Jij ^ J~\ Jij '-r-^J IM' dill jlS'j 

Jlij dill Jl d^ji Lpjj c tij^l c3 ^ i^jLjj jlL^SlI ^iUp Jl-jlj :L.lijJl lift 

^_;.^l Jl jj>L' ^1 ? ^_;>jS!lj ^U^l Jl jj^' ^1 ? 1^1 jj^' ^1 ^°y>- iiil oU sJla ? 2iil jj^ }i ^1 

? lisL^ U^j"^' J*^J ?U-I ^_,«.«^l Jii-J Ijji J«^J ?CjljU^I jii-^ ? j-«^lj 

jv^liT J i^^UsI I jliir dill Jl i^Lp:! lil Jj ! I ^ ^jS ! I jiiL' ^ ^ ^ jS j . 

? ^^«^>."J jl -^jJ •—j^^. ^j-* ^1 (g O^^J 
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And Nuh called his people, and exerted effort in advising. He said standing: "Indeed I am to you a plain 
Warner, that you worship Allah and Fear Him, and obey me. He will forgive you your sins, and delay for you 
a fixed time (punishment). "Indeed if the time (set) of Allah, when it comes, there will be no postponement 
only if you knew". And AUah^^ had been locking up the birds from them and was angry on them and 
restricted the agriculture, and offspring. And Nuh said "Oh my people, if you believe, Allah will be pleased 
with you and will stop this punishment, and he will sent upon you rain, and them the birds He will bless 
you with celebrated with agriculture and offspring. And Nuh called to his people to Allah^g,, do you not 
recognize AUah^^. These are the signs of Allah^g around you, do you do not see them?. Do you not see the 
sky and earth? Do you not see the sun and the moon? Who created the skies? And made the moon, in it, a 
light and made the sun, as a lamp? And who created you and made for you the wide earth? But the people 
of Nuh, did not understand. But the people of Nuh did not believe. But when Nuh called them to AUahg^, 
they placed their fingers in their ears, and how can he understand the one who cannot hear? And how could 
he hear the one who did not want to hear? 

Lesson 12 Answers 

A. True/False 

I. F 2.T 3.T 4.F 5. T 6. F 7. T 8. T 9. F 10. T 

B. Identify the Shifting of Word Order in the Following Ayahs by highlighting the Word(s) shifted. 
Specify the reason for the shift. 

II. 4i i^} L-fl^S^I lil} o^^l itlllJl lil^ Here both highlighted words [Jfl^l Lj)^] are moved 
forward for emphasis, since the Surah emphasizes the signs fromthe Day of Judgement. 

12. ^lilli^j aUI aSIj aUI Jj^j ^ jLaif> Here, the Jarr Construction is placed forward, and more attention 

is given to the people being talked versus the speaker (messenger) since it focuses on the people who were 
ultimately going to harm of the She-Camel of Allah. 

13. 40 jl«jlJl ^"JQ^ aLi JIp} O aLi jib Ul Ulli ^ jUi; I J^'\ Oj^^ OUafiJl iS''yJi\ \^\f 
Here the Jarr Construction, which is the indirect object containing ['^%iT\ ^] is being emphasized over the 
verb which should have preceded in the normal state. Thus, [SJ^Ai-l JiiJ] to which the action [trust] is being 
directed to is emphasized. 

14. "jjs- Q Jliji ^0 O "S^ "j^ Sijlij A^L'} 4jC^3 JIIjI ^J^ |_/°:sf ilff 'fS^ i^j O'^ 
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First, [4j'>Url -liiJ] is mentioned first for emphasis instead of the verb. In terms the order of the other shaded 
terms, there is [ji^L' j f^] occurring. Here in this Surah, ease is emphasized along with those who were 
already excused from the initial obligation of the late-Night prayer. Allah^ in this Surah lifts the command 
of the Tahajjud prayer, the people. Here we should note that the most worthy of those who had an excuse 
for the Tahajjud prayer (those doing ^L^) are being mentioned last and the first that is being mentioned is 

the one who was not able to doing it (for no specific reason). After that one who was sick, then one who 
was working to attain provision (hard work, travel], then one doing battle. Here, the emphasis is on ease, 
and lifting obligations, so those with the lightest "excuse" are being mentioned and Allah knows best. 

15. ^ ^Ij O ^ ^ ^ ^iO^ of Oir>lJT ^l^T Jif ^ Ij^iT j:J\ i'jiC)^ 

Here, [^'^Url ^] is being mentioned instead of the verb to pay attention to the Doer. 

C. Omission: Identify the place and exact word that was omitted in each of the folio wing Ayahs. : 

17. 4 OiJlii ^li^til Jijli 'J-J Cj O ^iLl .L^lil^f I ^li^ [^] 

18. 44'^> fj^y* s-'^4a). uv*^ ^ ^0°^* ^jHS^] 

19. [Ul^][l^][;;^'| iSy^ ^ 0^ jv? 4rv). ^ AijJ dL' 

D. Narrative Shifts [ol^'j. Identify the Locationofthe Narrative Shift in the Ayah, and the nature of 
the shift (l^t to 2ndperson/3'-dto2"'' person. etc.) 

20. I js-yl f j^i J ^ ^'l^ ^'jl ^ l^ti ^ 

LtJJk I jj J I jiS' ^rr). jiai 
(12:44] 
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^ . . .cJl^T "cults' i:* i^J 

(2:285-286] 

23. 4 4r> ^J"j^ aLiJ dii j^' l^j 4t> ;_s^tJl 4^1^ jf 4,), Jiyj ^(80:1-3] 

24. O y> J 4ri> '^^j^ >J 4rA). 0 l^ ^1 Llj)> 

(69:38-43] 

F. Translate the following passage »^ from Qisas an-Nabiyeen, and write with Tashkil. 
TheDu'aofNuh 

?^jLJl SUi c^^' ^ Jl ^ JU .Aiil Jl l^y ^ ^Ll^^l SSU 1^^' ^ J. I^j^ ^ 

^ 1^ ^ Ail ? ^Jj' ^r~^' *^ ^ J-V«iJ '^J^l (ijj O"^' <-^lri Jl ^ * J^^' <-^ji' Jl 

^ Ul iLf^ ^ ^^jj ^ ^'1 : Jl 'Oil j_55-jl ^ J . j>5'l iiilc j>5'l iiil UIp *i!l 2^ LiJl I^iLa Jb-I 

Nuh exerted much effort and continued calling his people for a long time. He stayed among his people for 
950 years calling them to Allah. But the people of Nuh did not believe. And they did not leave the worship 
of idols. And they did not return to Allah. Then until when would Nuh keep waiting? To a time when he 
would see corruption of the earth? To a time when he would see stones being worshiped? To a time when 
he would see people eating the provision of Allah while worshiping other than Him? Why was Nuh not 
angry? Indeed he had been extremely patient, no one had ever been patient like him! 950 years, AUahu- 
akbar, AUahu-akbar!, And then Allah had revealed to Nuh: Indeed, no one will believe from your people 
except who has already believed. And the people of Nuh to what Nuh called them another time said: Oh 
Nuh, Indeed you have debated with us and you have exceeded in our argument, then bring us what you 
have promised if you are from the truthful. And Nuh became angry for Allah and he despaired from these 
{people}, and he said: Oh Allah do not leave any of the disbelievers on the earth. 
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J^esson 13 Answers 

A. True/False 

1. T 2. T 3. T 4. F 5. F 6. T 7. T 8. F 9. T 10. T 

B. Majaz [ 3^^*]: Identify the word that is used metaphorically. 

12. 4'-' °{*^^ ^. ji-S'Cf J O ^ (iyj^ Jr-^' ' ^'j * U-iiU" Ijis jlj ^ 
(6:153] 

13. ""^^y '^l ' ^ tX'^- ...|>[49:12} 

14. 4 . . .s-4*^>-> UJ^-j ^-fr^^ ^-6-^^^ aIJJ.^ j jJ ^-^^ ^-^G |>[18:22] 

C. Majaz [ jl^n : Is the highlighted word used metaphorically? If so, what is its >^1? 

15. 40 jkiilll di^ O I cjiJl 1 jil'l} 4 j^r^'j * J t^. I j^"* ji^'^ ■ ■ ■ Here, the ['^.J] is that 

this is not a hteral Hght that people can follow [like that of the stars etc.). But, this refers to a metaphorical 
light to be followed from the guidance of Divine Revelation, which acts like light in keeping people astray 
from the misguided life that leads people to loss. 

16. 4 ...LjU^Ij Sji I jll^^ Jjlli sjJij \jy ^^Ij s.lly' lyZ>J:^\ J*ir }i f. Thls light Is literal 

and thus no Majaz. 
17. 

4 ■■■^ 

Here again the word [j ^] is literal. The word [ jUl] is actually metaphorical in that it is not the river which is 
flowingbut the water from the river. The metaphor is subtle but it is there. 

J o>~-jj ^j-f I y^^...^^s^ I j^il ^ b |i Here the word is literal. 

19. 4 0 U'l jl O 4^ ^ C jlj^l b' Jli O 1^ y> ^li-f jli^ 'jl J j|, Here the word 

"their brother" is metaphorical since Hud was not their literal brother. However, the word is being used 
since he was a part of their community, and being their well-wisher and Messenger, is referred to brother. 
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20. 4'^ j*^ ji ^ liUSO^I Xi'ji ^ ^\ j>-^ Here the is that the prohibition of laws are not 
incumbent on the town itself since it is lifeless, but on the people of the town. 

21. O ^IjUai- '42^ I jSj llbttl- LjGI I jii-ilj iJ^j C-4>- Qlf I ?^ I llli il j ^ 

Here the word is being used literally. 

D. Simile [A—tJil: In eachAyah, there is I'l-jJil occurring. Identify the [v^j -erj] for each Simile. 

22. i/j \^ jj^jtJl Sji Vu^ 'i}^ J-*^ jijl' Here the 4:=^ j] is that both the 

bad tree is like the bad word (action) in that it is without weight. It is not firm into the earth like the good 
tree nor does it last; it is easily uprooted and is lost. Thus, the good deeds are weighty and will be of value 
in the Afterlife unlike the bad deeds. 

Here, the [v^' ^ j] is that those who attribute partners with Allah love those partners like Allah. Here the 

term "love" is being used here. It is conflictingtype of love since onlyAllah^^^ is deserving of their love as 
being the One and only God. Thus, their love of Allah is much less than those who believe in Him only. 

24. S ^TJl aIil ^Jj' Uj ^llll cjjJlS' UiOlj ^jix^ I IJ I J7\ jjjJi ll) 

Lj;l4i ^ ' J^^^ ^ *^.s~^ LS^^ ^/j'^- ^ ^ Jj'j ijCsti ^^'^ 

Here, the [v^' j] is that this type of charity has no lasting benefit like planting a seed on a smooth stone 

with dirt. It is easily effaced and left bare. This is similar to the type of charity that is given insincerely or 
for some worldly benefit. 

25. 4 j Jli ^ ^ O I JiL*r aUI Oj^ # The [ ^iJl ^ j] is that the birth of 

I'sa is like that of Adam since both were born without a father. In fact, the creation of Adam was a more 
difficult creation than I'sa. 

^Oj^^Xil; 1*4^ all ..^^li O liblj IjjJi' jjjJl dIJj ■■•...> 

Here the [a-^I j] is that the dog is similar to the one attached to world desires. The person who is 
attached to worldly desires [influenced by the devil) acts like an animal and is not able to restrain 
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him/herself. Thus, the dog keeps his tongue out because of its nature to fulfill the desire. This becomes the 
sorry spiritual state of the person immersed in desire for the life of this world. 

27. 40 jJjJ ^ OQp ji2j'3 f Here, the [ v^^l ^ j] is that both have striking beauty and 
glow like that of a pearl. 

E. Idioms [ajUS^ I] : Identify the Idiom in each of the following Ayahs 

28. 40i>w5li!l j jIjJ IJ ^ ^'Cj ^-^^1 JiJ U' Jli} IJ'j^t The idiom is that 

"you do not like the advisors" or those who sincerely want to give beneficial advice, and the second 
figurative meaning is that "you do not like me who is a Messenger of Allah". 

29. ^w). '-^ J~~* J ^ 0^ j4 '-r' ^ i^ij^l 'Mj^ 
^ ^\A^ ijij^ ^LajJI j^J 5^V^' (_s? 

[43:18) Please note that [iS^l-^] is Majaz not Simile. Here the person who is being referred to "being brought 
up in ornaments and being unable to express herself clearly" is a woman. 

30. { aIssJi cj^. ' ^ Cf^^. cy ^™ 

Here, both the figurative and literal meaning is correct. The tongue and the private parts are being referred 
to here, and represent the Idiom. 

F. Translate the following passage from Qisas an-Nabiyeen. and write with Tashkil. 

as^Jl^ ,^^-v2j jt b-jj .0 J iiiji' -hji ^1 J .4^ji liys! Sljfj ^ jj 4 jpj dill ;_jUrI j 



'Sahlh Bukhari, Hadith #6020, in ^^]. 
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The Ship 

And Allah answered the supplication of Nuh and wanted to drown his people. But Allah wanted for Nuh 
and the believers to be saved. And He commanded Nuh to build a big ship. And Nuh began to build a big 
ship. And his people saw this work and then they found a pastime. And they were mocking him. What is 
this Oh Nuh? From when did you become a carpenter? Have we not been telling you not sit with these vile 
people? But you did not listen to our words and you sat with the carpenters and blacksmiths then you 
became a carpenter! And to where are you going to sail with this ship Oh Nuh? Indeed your matter, all of it 
is strange. Are you going to sail this in the sand or ascend to the mountain? The sea is very far from here. 
Are the Jinn going to carry this or the bull to pull it? And Nuh had been listening to all of this and was being 
patient. He had listened to the most harshest of this, and was patient. But then he said to them at times: If 
you are mocking us, then Indeed we will mock you just like you are mocking ? 
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Table 69: The 10 Forms Table - Conjugation of Verb Famlli 







jJUfflll 














'O 


Family 






















I 






















II 






















III 






















IV 














•p 






Jii; 


V 






















VI 






















VII 






















VIII 






















IX 






















X 
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Table 70: Conjugation of Irregular Type I Verbs 






















Irregular 
Verb type 






















I 














fu; 


























jrf 














°lf° ' ° ( 










'if' 






















^> 
























J14I J£kil 
"j" 






















V 




















jir 


"J" 


ir 






or 












Sir 








jb- 














iL- 


"j" 






^li 


'A 


















t 0 . 


jO 




















a .0 . 




(_5 

















Table 71: Conjugation of Irregular Verbs - Families I through VI 





^1 














Irregular 

Verb 

Type 


Verb 
Family 












lH 








II 








tj 






£• 




[J] 






>^ 














[J] >il 








iLpLLa/jLsii 












[J] >it 


III 












^'^^ 
















p^ 










[^] 


IV 


^.(^ 
























IlJi 


J 






. d 




[J] 








jUj°( 












t5 




Ji 


Ji 




jjjf 


Si jj 








[J] J:«ll 

J 








j(Jb( 


Oil 










[^] 














J^' 






[J] >dl 


V 








>u; 










[J] >it 


VI 
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Table 72: Conjugation of Irregular Verbs - Families VII - X 







jJUall 












Irregular 
Verb 


Verb 
Family 








































VII 


















[J] >il 






y^ 














Jli y 


VTTT 
V 111 




































































°- k'A 


















































[J] >il 




















[t] J^' 






















X 


















[J] >dl 





* See Lesson 1 Principle 3 
**See Lesson 1 Principle 7 
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Requirea ijur amc Vocapuiary Assignments 

1 . Alongside each lesson, "high-yield" vocabulary from the Qur'an, specifically from Surah Baqarah 
and Juz' Amma should be memorized. This is found in "Easy Dictionary of the Holy Quran^^° 
mentioning 2000 words excluding repetition. 



2. Another supplementary vocabulary list is detailed on the following few pages that also should be 
memorized along with the former mentioned list. 



Required 
Vocabulary 


80% of Qur'anic 
Vocabulary Handout 


Supplemental Qur'anic 
Vocabulary 
fpgs. 302-304^) 


Easy Dictionary of the Holy 
Qur'an 


Pre- Lesson 


Review pgs. 15-19 






Lesson 1 


pgs. 20 & 24 
Review pgs. 1-15 






Lesson 2 


pgs. 21-23 






Lesson 3 


pgs. 26, 29, 30 






Lesson 4 




Pg. 302 


Part 1: Surah Fatihah- 
Baqarah 
Pg. 48-52 


Lesson 5 




Pg. 303 


Part 1: Surah Fatihah- 
Baqarah Pg. 53-57 


Lesson 6 




Pg. 304 


Part 1: Surah Fatihah- 
Baqarah: Pg. 58-62 


Lesson 7 






Part 1:63-67 


Lesson 8 






Part 1:68-74 


Lesson 9 






Part 2: Surah Baqarah to 
Nisa': pg. 75-85 


Lesson 10 






Part 2: Surah Baqarah to 
Nisa': pg. 86-95 


Lesson 11 






Part 8 Juz' 30: pg. 238-242 


Lesson 12 






Part 8 Juz' 30 : pg. 243-247 


Lesson 13 






Part 8 Juz' 30: pg. 248-253 



Sheikh Abdul Karim Parikh, the same author of "80% of Qur'anic Vocabulary" has prepared an excellent streamlined list of 
vocabulary from the entire Qur'an. The scholar mentions that there are approximately 2000 words in the Qur'an excluding 
repeating words. This hst should be studied and memorized, ideally in chronological order from the first Surah forward since the 
hst avoids repeating words. It is available for free download from the following website: 
<http://www.emuslim.com/Quran/Dictionary_Enghsh.asp>. 
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j>ifciiientary Qur'anic Vocaiutu 









£^ 










portion/ 


share 


accepted as tr 


■ue/confirming 


upright/tru 


e monotheist 


ridicule/ 


mockery 


adornment 


reli 


gion 


dwelling/home 


benefit 


tre 


e 


thousand 


extravagant/committing 
excesses 


bedouin 


bir 


d 


r 'y* 

discomfort/blame 


escape/ab 


le to escape 


^ 1 

madness/jinn 


interpretation/fulfillment 


1 

boiling water/ close friend 


1 "^^^ 

appointed 
time/appointment 


firm mountain/fixed 


aHi I jili 

way /practice 


station/place/standing 


burden 


trumpet 


blazin 


g fire 


1 

suddenly 


P 


rice 


1 

poor/needy 


il}3 1 ajuif 

heart 


ol jj 1 

reward 


1 — 

years 


group/force 


near relatives 


^> 

crops /cultivation 


sec 


/party 


measure 


s peci fi ed /appo i nted 


shout/b 


last/cry 


number/waiting period 


garment/clothing 


message/conveyance 


c^jia 1 

abode/resting place 


<^i^' 1 (^J^' 

secret talk/secret counsel 


presented/[tl 


ose] brought 


1 

justice/equity 


womb/kinship 


effort 


hurt/harm /tro ubl e 
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to stay/ hesi 


tate/remain 


to be equal 
[V 


/to establish 
III] 


to buy/exc 


hange [VIII] 


to 


test 


to strive 


Jlpf 1 fbJ 

to prepare [IV] 


to justify /to prove true 


to be exalted/to be high [VI] 


to narrate 


Qjl 1 Ifff^ 

to produce/to raise [IV] 


to conceal/to hide [IV] 


to ren 


Qind [II] 


iu-f 1 JUJ 

to return 


to fulfill/to pay in full [II] 


to surround 
[ 


/encompass 
V] 


to make known [IV] 


to delude/lie/ 


to turn away 


3^3 1 jJLflJ 

to determine/plot [II] 


to favor 


to refrain/t 


0 cease [VIII] 


to save/protect 


to harm /to trouble [IV] 


to reveal /to 


disclose [IV] 


to follow [IV] 


1 J**^ 

to transgress [VIII] 


^( 

to avail /to 


srosper [IV] 


to instruct/ advise 


to be lawful/to descend 


to receive/meet 


1 4^J~^ 

to fashion/to proportion [II] 


^ 

to burn 


to cover 


to strengthen 


/tighten [II] 


to attribute/ascribe 


Oilslil 1 OilxLJ 

to ask permission [X] 


J^*^ 1 "J^^^rtJ 

to reject/to deny 


to argue [III] 


to 


fall 


to disgrace [IV] 


to know 


to purify [11] 


to choose [VIII] 


to water/to 


give to drink 


to pray/ to bless [II] 


^ 

to transgress/to overflow 


to declare/reveal [IV] 


to 


cut 


to cut/divide [II] 
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tc 


sit 


to pre 


vent 


to give re 


spite [IV] 


to make one 


inherit [IV] 


to believe 


firmly [IV] 


1 J'J^ 

to become apparent 


J"- 

to constr 


uct/ build 


L^M 1 C-jbJb 

to remove/to take away [IV] 


to ridicule/mock 


to seal 


to please, to impress [IV] 


» 

to display /present/to expose 


JLftlP 1 JLftUJ 

to make a covenant [III] 


to approach 


/to go near 


to deny /to lie 


to obscure/to confuse/to mix 


1 ^^^^ 

to enjoy [V] 


to turn [IV] 


to reach 


to be Jewish 


to enjoin [11] 


to make easy [II] 


to be stingy/ withhold 


to make firm [II] 


to choose [VIII] 


to count/calculate [IV] 


to surround 


/encompass 


1 jXflj 

to accept the truth/to confirm 


to ex] 


lain [II] 


^U?l 1 

to be wasted/to neglect 
[IV] 


to divorce [II] 


to appear/become manifest 


to seek refuge 


1 

to disobey defiantly 


to c 


reate 


to accept [V] 


to be upright (X] 


to reinforce/tc 


JUj 

extend [IV] 


to pass/to continue 


Ju 

to throw 


/ to cast 


to take away/ to remove 


to join, to reach 


to cause t 


D enter [IV] 


JL^I 1 -irlji 

to call to account; punish [III] 


Uj"'' 1 L^JJd 
to give shelter [IV] 


1 'J^Jd 
to support/strengthen [II] 


to be blessed [VI] 


1 s-^^ 

to avoid [VIII] 
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Glossary of Arabic Grammar Terms [^};rVi - a.-^!] 




Verb with a middle root letter that 
is a vowel. 




Narrative Shifting in Sentences 
relative to the audience. 




In Simile, the particle of 
comparison such as [il] or [ji^]. 




Command tense. 




Exception Particle. 




Warnings represented by words that 
are implied verbal commands. 




Conditional Particle. 




Inna and its Sisters. These Harf Nasb 




Merging of heavy letters or light 
letters. 




Particle [ jl] that indicates a 
conditional clause. 




Resumption [by a particle]. 




The conjugations of present tense 
verbs with Nun ending that are 
omitted in the Nasb or Jazm state. 




Rebuttal [by a particle). 




through X. 




Interrogation/Question. 




Replacer of a word from 
functions in rhetorical effect. 




Future [tense]. 




Replacer causing abstract 
replacement. 




Arabic noun. 




Replacer causing partial 
replacement. 




The Five Special Nouns 

'-^ • ' c' 




Replacer causing total /equal 
replacement. 




Instrument of an action. 




The study of rhetoric and eloquence. 




Pointing Noun [Demonstrative 
Pronoun). 




The Ta of femininity: 5. 




Comparative Derived Noun. 




Making something feminine. 




Active Participle, Doer noun. 




Making something masculine. 




Passive Participle; Passive noun. 




Encouragement. 




The Relative Pronoun. 




Deletion of a letter. 




Possession Construction. 




Merging of different Constructions. 




Inflected Case of a Noun or Verb. 




The Simile which compares two 
different things, using [jt^'/il] 
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Glossary of Arabic Grammar Terms [0 Ji\ LidkJi - ^JiJi] 




Both the [iJiiJi Sbf] and the [4:ASi 

are omitted to cause powerful simile. 




Follower which causes emphasis. This 
is distinct from words that are 
emphasized due to a particle. 




Simile where the [4~!ii!l i^j] is complex, deep, 
and thought provoking. 




Preservation of the Nun 




Simile where the [4-^1 iirj] is omitted. 




Difficulty of pronouncing certain 
vowels on Alif/ Ya. 




Regular similar where all components of 
Simile are present. 




Three-letter root Verbs of families II 
through X 




Simile where the ['iJiiil i^}] is very detailed 
and clear. 




Jarr Construction. 




Verb indicating amazement or Exclamation 




Trab of present tense verbs. 




The impossibility of Pronouncing a vowel on 
an Alif 




Broken Plural. 




An Idiom which is used to express something 
critically or negative indirectly. 




Nominal Non-Verbal Sentence. 




Making a noun definite. 




Conditional sentence. 




Changing of weak letters preceded by a vowel. 




Verbal Sentence. 


^\ 


Comparative & Superlative. 




Plural. 




Shift of word order due to a rhetorical 
purpose/reason. 




Feminine Sound Plural. 




Clarifier: an indefinite Ism in Nasb that 
clarifies something that is vague or unclear in 
a sentence. 


(JC ^ll ^ 


Masculine Sound Plural. 




Warning. 




Gender. 


^1 


Making a noun indefinite. 




Response statement after a condition. 




"Nunation" or double vowel of the last letter 
of a noun usually without the "Al". 




Second Person. 




Follower: words that follow another word in 
its Frab. 


Jlii 


Ism in Nasb which describes an action 
as it is being done. It can also come in 
the form of a sentence of Jarr 
Construction. 




Word used for a double meaning unintended 
for the listener. 




Omission. 




Emphasis. 




Omission of the Nun ending. 
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Glossary of Arabic Grammar Terms [J-a^ - ^°f-\ 




Particle; word that has a meaning in 
conjunction with another word; Particle 
can be either one which causes a change 
in Frab, or one that does not 




Particle that causes a verb or a noun to 
be in the Nasb case. 




Particle of resumption like [j/^] that does 
not affect Frab. 




Particles of Calling that causes Nasb. 




Parti cl e of excepti o n. 




Particle of response (to a question). 




Rebuttal Particles. 




Vowels such as Dammah, Kasrah, Fathah. 




Particles of Interrogation. 




Predicate in a Nominal Sentence. 




Verbal Particle indicating the future 
tense. 




Something that is "sound" without 
irregularity, like a letter or a verb. 




Rebuttal Particle like Lfl. 




Sukun; also known as Jazm. 




Particle of Encouragement. 


-kX\ Li 


Jarr Construction that can act as a 
Predicate. 




Particle of Emphasis. 




Condition that is denoted by a Condition 
Particle. 




Particle of Explanation. 




Single tense Verbs ending with sound 
last root letter. 




Particle of Warning. 




The study of Morphology. 




Particle of Emphasis. 




Adjective also known as [o-il] 




Particles that cause Jarr such as 
[Jl/^ /o^]etc. 


J yjs jil iLjS 


Sentence or phrase which follows a 
relative pronoun that describes a 
definite word [preceding it). 




Particles that cause verbs to be in Jazm. 


iiilil 


Intensive Derived Noun. 




Particles of Redundancy. 




Derived adjective. 




Particle which causes change in Frab. 




Pronoun. 




Connecting Particles, a conjunction which 
connects words or phrases. 


jlljl ^ 


Pronoun that takes the meaning of 
"that". It often comes in the form of [a?!] 
or [Ji]. 




A vowel or "weak" letter such as 

[ W7W^/']. 




Connected Pronoun. Either Nasb or Jazm 
case. 




Particle that does not affect Frab. 




Detached pronoun. Raf case. 
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Glossary of Arabic Grammar Terms j^Vi ^^di JjuIi - ci^j 


^> / 


Time or Place Container; indicating 
something in which an action occurs. 




Particle indicating the reason for 
something to occur. 




Noun in Nasb that indicates the time in 
which an action occurs. 




Particle of Response in a conditional 
statement. 




Noun in Nasb that indicates the place in 
which an action occurs 




The original Classical Arabic language. 




Noun in Nasb that indicates the time of 
an action occurs which also acts as a 
conditional particle. 




Doer of the verb. 




A pronoun that connects the [iU] to the 
word it is describing. 




Verb of the Command/Imperative 
tense. 




Inimitability of the Qur'an. 




Three-Letter Verb [Family I Verb] 




Number, referring the number in a 
grammatical phrase. 




Three-Letter Verb [Family I Verb] 
which are irregular. One or more of 
root letters are vowelled or "weak". 




Ordinal Numbers. 




Higher Verb families which are derived 
from the Verb I Family [II to X} 




Fractions. 




Higher Verb families which are derived 
from the Verb I Family [II to X} which 

letter are "weak". 




metaphorical meaning and the literal 
meaning. 




Verb with a four-letter root 




Proper noun. 




The Verbs of Initiation. 




Third Person. 




Intransitive verb. Works with a Harf 
Jarr to form an indirect object 








Verbs with two non-consecutive 
vowel letters. 




Partially flexible word. 




Verbs with 2 consecutive 
vowel letters. 




The 5 Conjugated Verbs conjugated on 
patterns of [oJi] ,[U»] ,[^] 




The Past Tense. 


(.1)1 J ^olii Juil 


The Verbs of Praise and Blame. 


^1 ^lil 


Far Past Tense which uses [jlS'] and Past 
Tense Verb. 


5^U)l JUil 


Incomplete Verbs like [jis'], |^],etc. 




Past Continuous Tense which uses [ jlS'] 
with a Present Tense Verb. 



Glossiry of Arabic Terms 



Glossary of Arabic Grammar Terms - s^„j^i j^^i 




Near Past Tense which uses [-^i] and a 
Past Tense Verb. 




Noun which refers to all/each member 
of the category of the respective noun. 




Passive verb witliout a Doer being 
mentioned. 




The "Al" which makes a word Definite. 




Active Verb with Doer. 




Particle which indicates the reason for 
an action/occurrence. 




Transitive verb. Takes a direct object. 




La of negation which comes after a 
Negation Particle 




The Present/future Tense Verb. 




the noun. 




Verb with a Shadda on one of its letters, 
or consecutive doubled root letters. 




Noun which is known to speaker and 
audience. This is the most common type 
of'Al" 




The Weak Verb [Contains Alif, Waw, or 
Ya as a letter]. 




Noun which is known to speaker and 
but not to the audience. 


^>ii>^ 


Verbs of Proximity. 




Lam and Nun of Double Emphasis. 




Verb with a Hamza as one of its letters. 




The Grand Word which refers to the 
name {^\]. This term is used to prevent 
His name in being used in a causal way 
in grammar discussions of words. 




A legitimate reason for a metaphor. It 
refers to the literal meaning being 
incorrect in a realistic sense. 




Word or term that is being used 
metaphorically. 


^\ 


Definiteness of a word. 




Particle indicating a condition. 




Breaking [from the expected Frab). 




Particle indicating J y^] 




An omitted word in Nominal Sentences, 
which is linked to a Jarr Construction 
[prepositional phrase] and which often 
represents the word [j^^J in meaning. 




Particle that allows a noun to function 
as a verbal noun particle. 




A word which is an Idiom, and carries 
double meaning. 




Feminine/Female. 




Connecting Particle [^] 




The subject of a Nominal Sentence. 




La of complete/categorical negation. 




Inflexible noun; Also used to refer to a 
verb, that cannot take Frab. 




La of complete/categorical negation. 




Connection between two words 
grammatically. 


4l!l V 


Forbidding done by a La [negative 
command]. 




First Person. 
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[J:>^ J«i] which has a "weak" [^] root 
letter. 




That what the [4^'] is being compared 
with. 




Dual. 




Derived noun, from a specific root. It 
includes certain specific categories of 
nouns (Doer noun, Passive noun, etc.). 




Metaphor. 




Letter with a Shadda. 




Majaz which essentially is used to replace 
another word. 




The Qur'an in book form preserved 
according to Uthmani script. 




A "coined phrase" that is used as a 
metaphor. 




Verbal Noun (infinitive). 




The term that is used metaphorically is a 
single word (or construction}. 




First Particle of the Idafa Construction. 




Noun in the Jarr State. 




Second Particle of the Idafa Construction 




Verb in the Jazm State. 




[Jiki] Verb ending with a "weak" root 
letter. 




Passive. 




The noun that is numbered with a 
number. 




Second Person. 




The verb or noun is fully flexible: vowel of 
the last letter adapts fully according to its 
Prab. 


J-iil 


Masculine/Male. 




A Definite Noun. 




Word Construction. 




Word connected by a Particle of [^^]. 




Idafa or Possession Construction. 




Represents the literal meaning of the 
word. 




Describing Construction. 




Singular; also used to indicate a type of 
[>]■ 




Word (Ism or Verb] in the Raf State. 




A noun ending with long Vowel. 




Noun that is excepted after a particle of 
exception. 




Direct Object of a Verb. 




Statement preceding the exception. 




The Absolute Object This is a Masdar of 
the Action used for emphasis in Nasb. 




Object pointed to by a pointing noun. 




Adverb/[cj Ji]; Place or time in which an 
action is done. 




The thing or person that is being 
compared with something else. 




[tiktJ J yJu>] The reason for an action 
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Something being done with an action. It 
comes after a Waw [a!*!! jlj]. 






A noun ending with a long vowel Alif. 






The Vocative; Someone being called. 






Word that is partially flexible. It cannot 
take Tanwin nor take a Kasrah. 






Word [Ism or Verb] that is in the Nasb 
state. 






Relative Pronoun which functions in a 
clause for a conditional sentence. 






Word being described. 




JpUJi Liu 


Deputy Doer [Substitute of the Doer of 
the Verb}. It comes only with Passive 
Tense Verbs. 






[Jjiki] Verb which has vowel on its last 
letter. 






Calling someone. 






Simple Negation. 






Adjective. 






Science of grammar. 






Coherence and Order [of the Qur'an]. 
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